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01 Chapter 1 

Verse 1
The word Gospel signifies a message of glad tidings, and intimates to us, that the gospel of the doctrine contains the most gladsome tidings, the most joyful message, that ever was sent from God to mankind: happy tidings concerning our reconciliation with God, and salvation by Jesus Christ. O how highly should we prize, how stedfastly believe, how cordially embrace, these good tidings of great joy! 

Observe, 2. This gospel is called the Gospel of Jesus Christ, because Christ, as God, is the Author of this gospel, and also the principal subject and matter of it. Indeed St. John the Baptist was the first publisher and preacher of the gospel-doctrine, but Christ himself was the first and principal Author, and likewise the chief Subject-matter of it; for whatever is taught in the gospel relates either to the person and offices of Christ, or to the benefits received by him, or the means of enjoying those benefits from him.

Observe, 3. How St. Mark styles Christ the Son of God, as St. Matthew had styled him before, the Son of David; the one sets forth the verity of his human nature, the other the reality of his divine nature; signifying to us, that the true and promised Messias was both God and Man in two distinct natures, and one Person for ever. He is true and real God, as well as the Father and the Holy Ghost; not a mere Man, but God as well as Man.

Verse 2
St. Mark begins his gospel with an account of St. John the Baptist's preaching and ministry, and declares, 1. That the prophets of old, particularly Isaiah and Malachi, did long before foretell the Baptist's message and ministry; that he should go before Christ as his harbinger to prepare the way for him: Behold, I send my messenger to prepare thy way. 

Where note, 1. The dignity and authority of the ministers of Christ: they are his messengers sent by him to deliver his mind and will unto his people. This ministerial mission is twofold, extraordinary and ordinary; the former when God immediately by himself calls men to the holy function; the latter, when he uses the ministry of men in order thereunto.

Observe, 2. The work and office of the ministers of Christ declared, and that is, to prepare people to receive Jesus Christ, offered and tendered to them in the gospel. Behold, I send my messenger, to prepare thy way before thee.
Learn thence, That the great design and end of the ministry of the word, is, to prepare and fit men for entertaining the holy religion of Christ in their hearts, and to oblige them to walk according to the rules and directions of it in their lives. St. Mark begins his gospel with an account of St. John the Baptist's preaching and ministry, and declares, 1. That the prophets of old, particularly Isaiah and Malachi, did long before foretell the Baptist's message and ministry; that he should go before Christ as his harbinger to prepare the way for him: Behold, I send my messenger to prepare thy way.

Where note, 1. The dignity and authority of the ministers of Christ: they are his messengers sent by him to deliver his mind and will unto his people. This ministerial mission is twofold, extraordinary and ordinary; the former when God immediately by himself calls men to the holy function; the latter, when he uses the ministry of men in order thereunto.
Observe, 2. The work and office of the ministers of Christ declared, and that is, to prepare people to receive Jesus Christ, offered and tendered to them in the gospel. Behold, I send my messenger, to prepare thy way before thee.
Learn thence, That the great design and end of the ministry of the word, is, to prepare and fit men for entertaining the holy religion of Christ in their hearts, and to oblige them to walk according to the rules and directions of it in their lives.

Verse 3
Here note, 1. The title given to John the Baptist: he is called a Voice, in respect of his ministerial office, which was to speak forth, to promulge and publish, the doctrine of salvation. 

2. The quantity or kind of this voice, a crying voice, the voice of one crying.

This implies, 1. His earnestness and vehemency his zeal His and fervency, in preaching. When we lift up our voice, and cry aloud, we speak with earnestness and fervour. When our own hearts are warmly affected with what we preach, we may hope to affect the hearts of our hearers. Why has God commissioned men rather than angels, to be the preachers and dispensers of his word, but because we can speak to and treat with sinners more feelingly and more affectionately than the angels can?
2. This crying of the holy Baptist in his preaching, implies his liberty and boldness, as well as vehemency and earnestness, in delivering of his message. The lifting up of the voice in speaking, argues boldness and courage in the speaker; as, on the contrary, the depressing of the voice showeth timorousness.
Learn hence, That the ministers of the word are to use both zeal and earnestness, and also courage and boldness of spirit, in delivering the word and message of God, not forbearing to reprove sin, not concealing any part of God's truth, for fear of men's displeasure.
Observe, 3. The sum and substance of what he cried, Prepare ye the way of the Lord, make his paths straight; that is, "Make ready yourselves, prepare your own hearts, to entertain the doctrine and glad tidings of the gospel." It is a metaphorical speech, taken from the custom of loyal and dutiful subjects, who, when their prince is coming to lodge in their city, prepare and make ready the way for his coming, by removing every thing that may obstruct or hinder his progress.

Learn hence, That man's heart by nature is very unfit to embrace and entertain the Lord Jesus Christ. We have naturally no fitness, no disposition, no inclination, to believe in him, or to submit unto him.

2. If ever we desire to entertain Christ in our hearts, we must first prepare and make fit our hearts for the receiving and embracing of him. For though the preparation of the heart be from the Lord, yet he requires the exercise of our faculties, and the use of our endeavours.

He prepares our hearts, by enabling us to the preparation of our own hearts. This is done by getting a sight of the evil of sin, a sense of our misery without Christ, an hungering and thirsting desire after him, and true faith in him. Christ will lodge in no heart that is not thus made ready to receive him.

Verse 4
A twofold account is here given of St. John's execution of his ministry and office: First, his baptising; secondly, his preaching. 

John did baptise; that is, admit persons into the church, by washing them with water: John baptised into the name of Christ, who was to come; the apostles baptised into the name of Christ, already come.

The second part of his office was preaching.

Where note, That preaching of the word, and administration of the sacraments, are to go together, and belong only to the ministers of the word, lawfully called. John did baptise and preach; but where and what did he preach? The place where, was the wilderness; a place not much frequented, though not altogether uninhabited; a solitary, mean, and obscure place. Thither God had called him, and there he contents himself.

Learn hence, That the ministers of God must be content to execute their ministry where God calls them, be the place never so mean and obscure, and the people never so rude and barbarous: John was a preacher of great note and fame; Jerusalem the chief city might seem more fit for him; but God had called him to preach in the wilderness, and he would not leave it.

We must not leave our place because it is mean and obscure, nor desert our people, thinking them too base to instruct; but where God has called us we must there abide, till he that called us thither remove us thence.

Observe farther, As the place where the Baptist preached, in the wilderness, so the doctrine which he preached, namely, the baptism of repentance for the remission of sins; that is, the doctrine of Baptism, which sealeth the remission of sins to the party baptized.

Learn hence, The the preaching of the doctrine of repentance is absolutely necessary, and the indespensable duty of every gospel-minister. John Baptist preached it, our Saviour preached it, his apostles preached it: They went out preaching every where that men should repent. The baptism of repentance (says the learned Lightfoot) belongs to children, though they know not what repentance means, because it engages them to repentance when they come to years to understand that engagement. For thus it was with children circumcised, they became debtors to observe that whole law, though they came to years of discretion.

Verse 5
Here we have an account of the success of St. John's ministry; 1. In the general concourse and resort of the people to it, All Judea and Jerusalem; that is, a great many of all degrees and ranks, of all ages and sexes. John was famed for a prophet, and a prophet was now a great rarity. Malachi was the last prophet before John, and he lived about five hundred years before John. Now the excellency of his person, the earnestness of his preaching, the acceptableness of his doctrine, that the Messias was come, and the austerity of his life and conversation, all these caused the people to flock unto him. 

Learn hence, That it is a great encouragement to the ministers of Christ when people show themselves ready and forward to repair unto the places where the word and sacraments are dispensed to them: All Judea and Jerusalem attended upon John's ministry.

The second fruit of John's ministry was, that the people were ready to receive at his hand the sacrament of baptism: They were all baptised of him in Jordan.
Learn hence, That the ministers of Christ ought not only to preach the word, but also to dispense the sacraments to their people, even to all that do desire them, and are fit to be partakers of them.

A third fruit of John's ministry was, his hearers' profession of repentance is requisite in all that are baptized, so a free and voluntary, and ingenuous and impartial, confession of sin, is a good evidence and testimony of the truth and sincerity of our repentance.

Verse 6
This verse acquaints us with the strictness and austerity of St. John's life in the wilderness; which is laid down in two things; in his mean and frugal apparel, and in his sober and temperate diet. 

His apparel was rough and hairy, and his girdle of leather; as Elijah his forerunner was clad before him, 2 Kings 1:8.

His diet was coarse and ordinary, locusts and wild honey; that is, such plain and ordinary food as the wilderness afforded.

His example teaches us, That the ministers of the gospel are not to effect either bravery in apparel, or delicacy in diet; but both by their habit and diet set an example of gravity and sobriety before their people; being in these, as well as in other things, an example unto their flocks.

Verse 7
Observe here, 1. The high opinion that the Baptist had of Christ. He is mightier than I that is, a Person of greater dignity and excellency by far than myself: whence may be gathered, that though Christ was Man, he was not mere man, but more than man: even very God, equal with his Father; for John Baptist was the greatest of them that were born of woman, Matthew 11:11 yet, says he, Christ is mightier and greater than I. How so, but in regard to the dignity of his person, being both God and Man in two distinct natures and one person. 

Observe, 2. The humble and low estimation that the Baptist had of himself; His shoe latchet I am not worthy to unloose: a proverbial speech, implying that he was unworthy to do the basest and meanest service for Christ. O how well doth humility of mind, an humble apprehension, a low esteem and opinion of themselves and their own gifts and abilities, become the messengers and ministers of Christ! John was a man of eminent abilities, yet of exemplary humility; he thought himself unworthy to unloose Christ's shoe, or do the meanest office for him.

Verse 8
John showed the dignity of Christ's person above his own, in the former verse; in this he declares the excellency of Christ's office, and the meanness of his own; I wash the body with water, but Christ cleanses the soul by the operation of his Holy Spirit. 

Thence learn, That though the ministers of Christ do by Christ's command dispense the outward ordinance of baptism, yet it is Christ himself, that by the inward work of his Spirit doth make it effectual to such as receive it. I baptize with water; but he with the Holy Ghost.
Verse 9
See the note on Matthew 3:13. 

Observe here, 1. The great condescension of Christ, in seeking and submitting to the baptism of John: Christ, though he was John's Lord and Master, yea, Lord of heaven and earth, yet cometh to hear John preach, and will be baptized of his messenger.

Thence learn, That the greatest persons should neither think themselves too great, nor too good, to come unto the ministers of God, to hear the word from their mouth, or to receive the sacrament at their hand. Christ the Son of God was content to be baptized of John, a mean person in comparsion of himself. How dare then the greatest upon earth despise the ministry of man, being appointed by God?

Observe, 2. The solemn investing of Christ with the office of Mediator, by a threefold miracle; namely, the opening of the heavens, the descent of the Holy Ghost, and God the Father's voice or testimony concerning his Son; the heavens were opened, to show, that heaven, which was closed and shut against us for our sins, is now opened to us by Christ's undertaking for us. As Christ opened heaven by his meritorious passion, so he keeps it open by his prevailing intercession.

Next, the Holy Ghost descends like a dove upon our Saviour. Here we have a proof and evidence of the Blessed Trinity. The Father speaks from heaven, the Son comes out of the water, and the Holy Ghost descends in the likeness of a dove. But why did the Holy Ghost now descend upon Christ?

First, for the designation of his person, to show that he was the Person set apart for his word and office of a mediator.

Secondly, for the sanctification of his person for the performance of that office. This was Christ's unction, the day on which he was anointed above his fellows to be the King, Priest, and Prophet, of his church: The Spirit of the Lord is upon me, he hath anointed me, Isaiah 61:1, &c.

Observe, 3. the voice of God the Father pronounced,

(1.) The nearness of Christ's relation to himself: This is my Son.
(2.) The endearedness of his person: This is my beloved Son.
(3.) The fruit and benefit of his near and dear relation unto us: In whom I am well pleased.
Hence learn, That there is no possibility for a person to please God out of Christ; neither our persons nor our performances can find acceptance but through him, and for his sake;--that the Lord Jesus Christ is the Ground and Cause of all that love which God the Father showeth to the sons of men. In Christ, God is well pleased with us, as a reconciled Father; out of him, a consuming Fire.

Verse 12
Immediately, That is, 1. After his baptism. Christ is no sooner out of the water of baptism, but he is in the fire of temptation: such as are baptized with Christ, and entered into the profession of christianity, must look to be assaulted with Satan's temptations. 

Again, immediately, that is, 2. After the Father had declared his complacency in him, and being well pleased with him.

Learn thence, That great manifestations of love from God are usually followed with great temptations from God. The Spirit driveth him, that is, the Holy Spirit of God. For the devil is seldom, if ever, called the Spirit, but usually some brand of reproach is annexed, as the evil spirit, or the unclean spirit and the like.

Christ was led by the Spirit, says Matthew 4:1. He was driven by the Spirit, says St. Mark; that is, he was carried by a strong impulse of the Spirit of God to be tempted by Satan, and did not go of his own private motion to enter the lists with Satan. Teaching us our duty, not to run into or rush upon temptations, without a warrant and call from God.

Observe next, The place where Satan assaulted Christ with his temptations: it was a solitary wilderness. No place can privilege us from temptations, or be a sanctuary from Satan's assaults. The solitary wilderness has a tempter in it: yea, Satan oftentimes makes use of men's solitariness to further his temptations; and such as separate themselves from human society, and give themselves up to solitude and retirement, give great advantage to the tempter to tempt them.

Observe next, the time and continuance of our holy Lord's temptations; not for an hour, a day, a week, or a month, but for forty days and forty nights; not all the time, but very often in that time. Teaching us what we are to expect from Satan; temptations not a few; he will not solicit us once, but often to resist him.

Observe farther, A special aggravation of our Lord's temptations in the wilderness. He was with the wild beasts, having no comfort from man, but only wild beasts for his companions, which were more likely to annoy and hurt him, than any way to help and comfort him. Here we have an evidence of the divine power of Christ; who, as Lord of the creatures, can alter and change the nature of the creature at his pleasure; restraining the most savage and hurtful beasts from hurting either himself or any of his people.

Observe lastly, The supply sent in to Christ in the hour of temptation: The angels came and ministered unto him; food to his hungry body, and comfort to his tempted soul.

Learn thence, that those who in the hour of temptation do hold out in resisting Satan, shall find that the power and faithfulness of God will not be wanting to them to send in succour and relief at last; Then the devil leaveth him, and behold, angels came and ministered unto him.
Verse 14
In this our Saviour's first beginning to preach the gospel, we have an account of the time when, the place where, and the sum of what, he preached. 

Observe, 1. The time when our Lord began to preach, and that was after John the Baptist was cast into prison,
Where note, 1. The undue reward which the ministers of God do sometimes meet with from a wicked world; they are hated, persecuted, and imprisoned, for their courage in reproving sin: John for reproving Herod's incest was put in prison.

Note, 2. John was no sooner in prison, and stopped and hindered from preaching, but Christ began to preach. See the care and kindness of God towards his church, in that he never leaves it wholly destitute of the means of instruction: when some of his faithful ministers are restrained from preaching, he stirreth up others in their room, not suffering all their mouths to be stopped at once.

Observe, 2. The place where our Lord first preached, in Galilee. The land of Canaan, in our Saviour's time, was divided into three principal provinces: on the south, Judea; on the north, Galilee; in the midst, Samaria.

Galilee was divided into the upper and lower Galilee; the higher was called Galilee of the Gentiles, because it was the utmost part of the land, and so next unto the Gentiles. In this upper Galilee, Capernaum was the metropolis, or chief; and Chorazin a lesser city.

Now much of our Saviour's time was spent in Galilee; he was conceived and brought up at Nazareth, a city in Galilee; he first preached at Capernaum in Galilee; he wrought his first miracle at Cana in Galilee; his transfiguration was upon mount Tabor in Galilee; and our Saviour's ordinary residence was in Galilee. He came into Judea, and up to Jerusalem, only at the feasts: and after his resurrection he appoints his disciples to meet him in Galilee. Only his nativity, his passion, and ascension, were proper to Judea. His nativity at Bethlehem, his passion at Jerusalem,and his ascension upon mount Olivet, hard by Jerusalem.

Now all this demonstrates Christ to be the true and promised Messias; for according to prophecy, the Messias was to have his presence and principal abode in the province of Galilee, Isaiah 9:1-3, &c. Yet because he was of Galilee, the Jews would not believe him to be the Messiah, saying in scorn, Can any good thing come out of Galilee? Whereas our Saviour's habitation and free conversation there, was a proof unto them, and ought to have persuaded them, that according to the prophecy he was the very Christ.

Observe, 3. The sum of what our Lord preached, namely, a doctrine, and an exhortation. His doctrine is, That the time is fulfilled, and the kingdom of God is at hand; that is, that the time foretold by the prophets, when the kingdom of the Messiah should begin, was now come. The exhortation is, Therefore repent, and believe the gospel.
From the former note, That the Messiah's coming, or our Saviour's appearing in the flesh, was exactly at the time foretold by the holy prophets: The time is fulfilled, the kingdom of the Messiah is at hand.
Note, 2. That the great doctrines of repentance and faith are taught only in and by the gospel, and accordingly ought in a special manner to be preached and insisted upon by the ministers of the gospel. The doctrine of Christ, and his ambassadors, is and ought to be the same; they both teach the great doctrines of faith and repentance to a lost world: Repent, and believe the gospel.
Verse 16
In this history of our Saviour's calling the four disciples, Peter and Andrew, James and John, observe these particulars. 1. The meanness of the persons whom he calls, illiterate fishermen: Christ took hereby effectual care that his gospel should be known to be the power of God, and not the wisdom and device of man; and that the instruments should not carry away the glory of the work. 

Observe, 2. Christ called his apostles by couples, two and two; first Peter and Andrew, then James and John: thereby signifying to us, that the work of the ministry requires the concurrence of all hands that are called to it. All the ministers of God should join their hearts and hands, and set their shoulders as on man to this great work; and all little enough, God knows, to carry it on with advantage and success.

Observe, 3. The work which they are called from, and called to: from being fishermen, to be fishers of men; from catching fish with the labour of their tongues.

Observe, 4. Our Saviour's command, first to follow him, before they be sent out by him: Follow me, and I will make you fishers of men. We must be Christ's disciples before we are his ministers; his followers, before we are his ambassadors: we must learn Christ before we preach him; otherwise we may fish for a livelihood, but not for souls.

Observe, 5. The gracious promise which Christ gives his apostles for their encouragement; namely, to qualify them for, and to succeed them in, their office: I will make you fishers of men. Faithfulness and care, diligence and endeavour, is our part; but the blessing and success is Christ's: our labour is only in the cast; Christ's power is wholly in the draught.

Some fish cleave to the rocks, others play upon the sands, more wallow in mud; and verily we shall labour all our days and catch nothing, if Christ do not bring our fish to the net, and enclose them in it, as well as asist us in the throwing and casting of it.

Observe, 6. The apostles' ready compliance with our Saviour's call. Straightway they forsook their father and friends, ship and nets, and followed Jesus. Whom Christ calls, he calls effectually: and draws whom he calls and works their hearts to a ready compliance with their duty.

Observe, 7. That upon their call to the ministry they leave off their trade, they forsake their ship and nets, and lie close to their ministerial employment. Teaching us, That the ministers of the gospel should wholly give themselves up to their great work, and not encumber themselves with secular affairs and worldly business. Nothing but an indispensable necessity, in providing for a family, can excuse a minister's incumbering himself with worldly concerns and business.

Verse 21
Our Saviour having called his disciples, Peter and Andrew, James and John, to follow him, in order to their preaching of the gospel; here we may observe how he went himself along with them, teaching personally in the synagogues wherever he came: he did not send his apostles forth as his curates, and lie at home himself upon his couch of ease. What shall we say to those lazy fishermen that set others to the drag, but care only to feed themselves with the fish; not willing to wet their hands with the net, or take any pains themselves? Our Saviour did not thus; but when he sent forth his apostles, he still preached himself: he went into their synagogues and taught. 

Observe farther, the success of his preaching; the people were astonished at his doctrine, struck with admiration, apprehending and believing him to be an extraordinary prophet sent from God.

Learn thence, That such is the efficacy of Christ's doctrine, especially when accompanied with the energy and operation of his Holy Spirit, that it makes all his auditors admirers; causing astonishment in their minds, and reformation in their manners.

Observe lastly, the reason of our Lord's success in preaching: He taught as one having authority. He taught in his own name, as being Lord of his doctrine; not saying with the prophets, Thus saith the Lord: but I say unto you. And he wrought powerful miracles, which accompanied his doctrine. As Christ was careful to preserve the authority of his person and doctrine with the people; so is it the duty of his ministers to demean themselves amongst their people, that neither their authority may be contemned, nor their persons despised, but their doctrine and themselves reverenced and obeyed. Our Saviour having called his disciples, Peter and Andrew, James and John, to follow him, in order to their preaching of the gospel; here we may observe how he went himself along with them, teaching personally in the synagogues wherever he came: he did not send his apostles forth as his curates, and lie at home himself upon his couch of ease. What shall we say to those lazy fishermen that set others to the drag, but care only to feed themselves with the fish; not willing to wet their hands with the net, or take any pains themselves? Our Saviour did not thus; but when he sent forth his apostles, he still preached himself: he went into their synagogues and taught.

Observe farther, the success of his preaching; the people were astonished at his doctrine, struck with admiration, apprehending and believing him to be an extraordinary prophet sent from God.

Learn thence, That such is the efficacy of Christ's doctrine, especially when accompanied with the energy and operation of his Holy Spirit, that it makes all his auditors admirers; causing astonishment in their minds, and reformation in their manners.

Observe lastly, the reason of our Lord's success in preaching: He taught as one having authority. He taught in his own name, as being Lord of his doctrine; not saying with the prophets, Thus saith the Lord: but I say unto you. And he wrought powerful miracles, which accompanied his doctrine. As Christ was careful to preserve the authority of his person and doctrine with the people; so is it the duty of his ministers to demean themselves amongst their people, that neither their authority may be contemned, nor their persons despised, but their doctrine and themselves reverenced and obeyed.

Verse 23
St. Mark having given an account of our Saviour's doctrine which he preached, verse 15, namely, the doctrine of faith and repentance, he now acquaints us in the remaining part of this chapter with the miracles which he wrought for the confirming of his doctrine, and they are three. 

First, The casting of a devil out of one possessed, verse 23.

Secondly, The curing of Peter's wife's mother of a fever, verse 29.

Thirdly, The cleansing of the leper, from verse 40, to the end of the chapter.

His first miracle was the casting of a devil out of one possessed. There was a man with an unclean spirit; That is, an unclean spirit did enter into him, and bodily possess him. Amongst the many calamities which sin has brought upon our bodies, this is one, that we are liable to be bodily possessed by Satan. The devil has an inveterate malice against mankind, seeking to ruin our souls by his suggestions and temptations, and to destroy our bodies by some means or other: but, blessed be God, though his malice be infinite, yet his power is limited and bounded; as he cannot do all he can.

O how much is it our interest, as well as our duty, by prayer to put ourselves morning and evening under the divine protection, that we may be preserved from the power and malice of evil spirits!

Observe, 2. The attribute or title given to the devil, he is called an unclean spirit. The devils, those wicked spirits of hell, are most impure and filthy creatures; impure by means of their original apostasy; impure by means of their actual and daily sins, such as murder, malice, lying, and the like, by which they continually pollute themselves; impure by means of their continual desire and endeavour to pollute mankind with the contagion of their own sin. Lord, how foul is the nature of sin, which makes the devil such a foul and unclean creature!

Observe, 3. This unclean spirit no sooner saw Christ, but he cried out.
Whence note, That the greatness of Christ's power (being the Son of God) over devils and wicked spirits is such, that it is very terrible and tormenting to them; it was terrible to them in his state of humiliation on earth, and made them cry out. But oh, how terrible will his power be to them at the great day, when Christ shall come in flaming fire, to render vengenance both to men and devils!

Observe, 4. The substance of the devil's outcry; Let us alone, what have we to do with thee? Art thou come to destroy us?
Where note, that though the devils are now as full of sin and discontent as they can be, yet are they not so full of misery and torment as they shall be. Art thou come to torment us before the time? says St. Matthew. Matthew 8:29 and Art thou come to destroy us? says St. Mark: that is to bring upon us our full and final destruction.

Implying, that the devil has not yet his full judgment and complete damnation. Therefore there is certainly a day of judgment to come, and the devils are in chains of darkness, reserved to the judgment of that great day. But some by these words, Art thou come to destroy us? understand as much as, "Art thou come to restrain us from the exercise of our power?"

Learn we thence, That the devil thinks himself destroyed when he is restrained from doing mischief.

Observe, 5. The title which the devil put upon our Saviour; Jesus of Nazareth, the Holy One of God. Although there was ground for the common people's calling Christ, Jesus of Nazareth, because he was bred and brought up there, and lived there during his private life, till about thirty years of age; though he was not born there, but at Bethlehem; yet it is conceived that the devil gave this title to our Saviour in policy, to disguise the place of Christ's nativity, that so the Jews might not believe him to be the true Messiah, because he was of Nazareth, whereas the Messiah was to come out of Bethlehem, but Jesus of Nazareth. But how comes the next title out of the devil's mouth; The Holy One of God? Could an apostle, could Peter himself, make a profession beyond this? But how comes the devil to make it? For no good end or purpose, we may be sure; for he never speaks truth for truth's sake, but for advantage.

Probably, (1.) He made this profession, that so he might bring the truth professes into suspicion, hoping that a truth which received testimony from the father of lies would be suspected.

(2.) It might perhaps be done that the people might believe that our Saviour had some familiarity with Satan, and did work miracles by his help, because he did confess him, and seem so much to honour him.

From this instance and example learn, That it is possible for a person to own and acknowledge Christ to be the true and only Saviour, and yet to miss of salvation by him. If a speculative knowledge, and a verbal profession, of Christ, were sufficient to salvation, the devil himself would not miss of happiness.

Observe, 6. How our Saviour rebukes the devil for his confession, and commands him silence; And Jesus rebuked him, saying, Hold thy peace. But why was this rebuke given the devil when he spake the truth?

Ans. 1. Because Christ knew that the devil confessed this truth on purpose to disgrace the truth.

2. Because the devil was not fit person to make this profession. A testimony of truth from the father of lies is enough to render truth itself suspected. Yet the devil's evidence, that Christ was the holy One of God, will rise up in judgment against the wicked Pharisees, who shut their eyes against the miracles, and stop their ears against the doctrine, of the Holy One of God.
Observe lastly, How the unclean spirit obeys the voice of Christ, though with great reluctance and regret. When the unclean spirit had torn him, and cried with a loud voice, he came out. Christ is Lord over the wicked angels, and has an absolute power and authority to overrule them, and command them at his pleasure; if Christ says to the evil spirit, Come out, out he must come.

Yet observe the devil's spite at parting, he tears the man, tortures his body, throws him violently from place to place, showing how loth he was to be dispossessed. Where Satan has once gotten an hold, and settled himself for a time, how unwilling is he to be cast out of possession! yea, it is a torture and vexation to him to be cast out: it is much easier to keep him out than to cast him out. Satan may possess the body by God's permission, but he cannot possess our hearts without our own consent and approgbation: it will be our wisdom to deny him entrance into our souls at first, by rejecting his wicked motions and suggestions; for when once entered, he will, like the strong man armed, keep the house till a stronger than he casts him out.
Verse 28
The second miracle which our Saviour wrought in this chapter, to confirm the truth and authority of his doctrine was his raising up of Peter's wife's mother from her bed of sickness. 

Where note, 1. that St. Peter, now a disciple, and afterwards an apostle, was a married person. Neither the prophets of the Old Testament, nor the ministers of the New, did abhor the marriage-bed, nor think themselves too pure for an institution of their Maker. The church of Rome, by denying the lawfulness of priests' marriage, makes herself wiser than God, who says, Marriage is honourable amongst all men. Hebrews 13:4.

Observe, 2. Peter, though a good man, and his wife's mother probably a gracious woman, yet is his family visited with sickness; strength of grace, and dearness of respect even from Christ himself, cannot prevail against diseases. God's own children are visited with bodily sickness as well as others.

Observe, 3. The charitable care of St. Peter, and the other disciples, forthwith to acquaint Christ with the condition of this sick person, Anon they tell him of her. The care of our fellow-christians, especially when of the number of our near and dear relations, in a time of sickness, is not to be deferred or delayed. Outward help for their bodies, and the spiritual help of our prayers for their souls, are both straightway to be afforded them.

Observe, 4. Christ's divine power manifested in this miraculous cure: He no sooner took her by the hand but the fever left her. The miracle was not in curing an incurable distemper, but in curing an ordinary distemper after a miraculous manner; namely,

1. By a touch of the hand.

2. The recovery was instantaneous and sudden: Immediately the fever left her.

3. The visible effects of her recovery instantly appeared: She arose and ministered unto Christ and his disciples.

That she could arise, argued her cure miraculous; that she did arise, and did minister to Christ, argued her thankfulness.
Learn thence, That after Christ hath graciously healed any of us, it ought to be our first work and care to administer unto Christ; that is, to employ our recovered health in the service of Christ, and to improve our renewed strength to the honour and glory of Christ.
Verse 32
The evangelist here declares sundry other miracles wrought by our Saviour before the door of St. Peter's house, where he now was; he healed all the diseased that were brought unto him, and cast devils out of them that were possessed with them. 

But how comes it to pass, that we read of so many possessed with devils in our Saviour's time, and so few either before or since?

Ans. 1. Probably Satan, perceiving that the Messiah was come in the flesh to destroy his kingdom, did rage the more, and discover great malice and enmity against mankind.

2. Perhaps Almighty God permitted Satan at that time to possess so many, that Christ might have occasion to manifest his divine power by casting Satan out: and accordingly we find our Saviour dispossessing all that were possessed by Satan.

It is added, that he suffered not the devils to speak, because they knew him. That is, Christ would not be made known to be the Son of God by the preaching of the devil, to whom it belonged not to publish the gospel, lest the world should take from thence an occasion to think that our Saviour held a correspondence with those wicked spirits, and that the miracles he wrought were performed by the devil's assistance, as being one in combination with him. Possibly the devil's owning Christ to be the Holy One of God, the Pharisees concluded that there was a compact and agreement betwixt them, and thereupon their affirmation was grounded, He casteth out devils by Beelzebub, &c.
Verse 35
Observe here, 1. The duty performed by our Saviour, Namely, prayer, solitary and private prayer. He went by himself alone, out of the hearing of his disciples. The company of our best friends is not always seasonable, nor acceptable; there are times and cases when a Christian would not be willing that his dearest relations upon earth should hear that conversation which passes betwixt him and his God. 

Observe, 2. Christ chooses the opportunity of the morning for prayer, he rises a great while before day to set about this work. Teaching us, that the morning is a fit season, yea, the best season, for private duties: now our spirits are freshest and our minds freest, before the distractions of the day break in upon us. It is better to go from prayer to business, than from business to prayer.

Verse 36
Observe here two things: First, the great end of Christ in his incarnation and coming into the world, namely, as a Prophet sent from God to reveal his will, and to publish the doctrine of the gospel. Therefore came I forth; that is, to preach and plant the gospel. 

Secondly, It being Christ's design not only to plant but to propagate the gospel, he would not confine his ministry to any particular places, no, not to the great city of Capernaum, but resolves to preach the word in the smallest towns and villages. Leaving his ministers herein an instructive example, to be as willing to preach the gospel in the smallest villages, as in the largest cities, if God calls them thereunto.

Let the place be never so obscure and mean, and the congregation never so small and little, if God sends us thither, the greatest of us must not think it beneath us to go and instruct a handful of people.

Verse 40
The last miracle of our Saviour's recorded in this chapter, is the healing of a leper; he came, beseeching Christ to heal him, saying, If thou wilt, thou canst make me clean. 

Where observe, 1. He doth not question Christ's power, but distrusts Christ's willingness to heal him; Lord if thou wilt, thou canst. Christ's divine power must be fully assented to, and firmly believed, by all those that expect benefit by him, and healing from him.

Observe, 2. The great readiness of Christ to help and heal this distressed person. Jesus touched him, saying, I will, be thou clean.
By the ceremonial law, the leper was forbidden to be touched, therefore Christ's touching the leper showed him to be above the law, and that he was the Lord of it, and might dispense with it; and his healing the leper by the word of his mouth, and touch of his hand, showed him to be truly and really God. Leprosy among the Jews was an incurable distemper, called the finger of God, a disease of his sending, and of his removing.

Our Saviour therefore, as a proof of his being the true Messiah, tells John's disciples, that the lepers were cleansed, and the dead raised Matthew 11:5 by him; which two being joined together, do imply, that the cleansing of lepers is as much an act of divine power as the raising of the dead.

And accordingly, it is said, Am I God, that this man sends to me to cure a man of his leprosy? 2 Kings 5:7
Observe, 3. The certainty and suddenness of the cure was a proof of Christ's divine power; immediately his leprosy was cleansed. Christ not only cured him without means, but without the ordinary time required for such a cure. Thus Christ showed both power and will to cure him miraculously, who believed his power, but questioned his willingness.

Observe, 4. The cause, moving our Saviour to cure this leper; his bowels were moved with tender pity and compassion towards him. Christ's exercising acts of mercy and compassion, with such condolency and sympathizing pity, should by way of example teach us to be inwardly moved with tender compassion and mercy towards such as are in misery. We are not only to draw out our bread, but to draw out our soul, to the hungry.

Observe, 5. A twofold charge and command given by Christ to the leper after his cure.

First, to conceal and tell it to no man. Where the great modesty, humility, and piety, of Christ, is discovered, together with the care of his own safety. His modesty, in not desiring his good deeds should be published and proclaimed; his humility, in shunning vain-glorious applause and commendation; his piety, in desiring all honour and glory should redound entirely to God. And the care of his own safety appeared, lest the publishing of his miracles should create him untimely danger from the Pharisees.

The second part of the charge given to the recovered leper, was to show himself to the priest, and offer the gift which Moses commanded for a testimony unto them; that is, to testify to the Jews, that he did not oppose the ceremonial law, which required a thank-offering at his hand, and that he was the true and promised Messiah.

Learn thence, That our Saviour would have the ceremonial law punctually observed so long as the time for its continuance did endure; though he came to destroy that law, yet, whilst it stood, he would have it punctually observed.

Observe, 6. Notwithstanding our Saviour's strict prohibition, the leper publishes the fame of this miracle. It is likely his intention might be good, in extolling his great Benefactor; but his acting contrary to Christ's command was a fault, and shows the corruption of human nature, in being most forward to that which is most forbidden. It is a sin to do any thing against the command of Christ, though with never so good a meaning, purpose, and intention, to exalt and honour Christ.

Observe lastly, The inconveniences which attended our Saviour upon this indiscreet publication of the miracle; and they were two:

1. Our Saviour could no more enter into Capernaum, and other cities, to preach in an open manner, as he had done, by reason of the great concourse of people after him.

2. The fame of this miracle brought the people about him from all quarters; not so much to hear as to see; not so much to hear his holy and heavenly doctrine which he taught, as to gratify their curiosity with the sight of the miracles which he wrought.

O how many thronged after Christ, more to have their bodily diseases cured, than their souls healed! Christ desired not their flocking after him upon this account; therefore he retires from the breath of popular applause: he would not openly enter into the city, but was without in desert places. O how great humility! How little did our blessed Redeemer regard the applause and commendation of men!

Constantly we find him, as soon as his public preaching and working of miracles was over, withdrawing himself from the multitude into some private place apart: he doth not stay in the crowd with his ear open to listen how men admire the preacher, and applaud the sermon. Plainly showing, that he sought his Father's glory, not his own praise or the people's commendation; leaving his example as an instructive pattern to all his ministers and ambassadors, to take heed of vain-glory; not to affect popularity, or to seek the applause and commendation of men in what they do, resolving that man's opinion shall be nothing with them, but that the pleasing of God, and doing their duty to the souls of their people, shall always be their whole scope.

02 Chapter 2 
Verse 1
In the last verse of the foregoing chapter we find how industriously our blessed Saviour withdrew himself from the concourse and throng of people which flocked after him from every quarter; and to show how little he affected the applause and commendation of the multitude, he left the cities and was without in desert places. Hereby giving his ministers an instructive example to decline vain-glory, and to shun popular applause. But now the words before us show that our Saviour having entered (privately, as is probable) into the city of Capernaum, it is presently, noised and reported that he was in the house, and a mighty concourse and throng of people are after him; insomuch that neither the house, nor hardly the streets, could contain them. 

Thence learn, That such as least seek after honour and applause from men, are oft-times most famous and renowned. Our Saviour was so far from seeking the people's praise and commendation, that he came into Capernaum without observation, and betook himself to his dwelling-house there; but the more he sought to lie hid, the more he was taken notice of.

Honour flies from them that pursue it, and pursues those that fly from it. The way to be honoured, is to be humble. God seldom honours a proud man, by making him either eminently serviceable or successful.

Observe farther, The people being come together, our Saviour takes the opportunity to preach; And he preached the word unto them. Teaching his ministers by his example, to embrace all opportunities, in season and out of season, on the Lord's day and on the week day, to edify our people by our ministry, by our public exhortations, by our private instructions, prudent admonitions, and holy examples.

Verse 3
Here we have the relation of our Saviour's miraculous healing of one sick of the palsy at Capernaum. 

Where observe, 1. The diseased and distressed person; one sick of the palsy, which disease being a resolution and weakness of the nerves, enfeebles the joints, and confines the person to his bed or couch. As a demonstration of Christ's divine power, he was pleased to single out the palsy and leprosy, incurable diseases, to work a cure upon such as were afflicted with them.

Now this person was so great a cripple by reason of the palsy, that he was borne of four. He could not go, nor was capable of being led, but was carried by four in his bed or couch.

Observe, 2. As the grievousness of the disease, so the greatness of their faith. The man and his friends had a firm persuasion that Christ was clothed with a divine power, and able to help him, and they hoped in his goodness that he was also willing to help him. Accordingly, the roof of the Jewish houses being flat, they uncovered some part of it, and let the bed down with the sick man in it into the room where Christ was.

Observe, 3. No sooner did they exercise their faith in believing, but Christ exerts his divine power in healing. And see the marvellous efficacy of faith; it obtained not only what was desired, but more than was expected. They desired only the healing of the body, but Christ heals body and soul too. Son, be of good cheer, thy sins are forgiven thee.
Thereby our Saviour shows them, that sin is the original cause of all bodily diseases; and consequently, that in sickness, the best way to find ease and deliverance from pain, is first to seek for pardon. The sense of pardon in some degree will take away the sense of pain.

Observe, 4. The exception which the scribes took against our Saviour for pronouncing that this man's sins were forgiven him. They accuse him of the sin of blasphemy: urging, that it is God's peculiar prerogative to pardon sin. Their doctrine was true, but their application false. Nothing more true, than that it is the greatest degree of blasphemy for any mere man to arrogate to himself the incommunicable prerogative of God, which consists, in an absolute and authoritative power to forgive sin. But then their denying this power to Christ of forgiving sin, which he had as God from all eternity, and as Mediator, God and man in one person, when here upon earth; this was blasphemy in them; the challenging of it, none in him.

Observe, 5. Our Saviour gives these scribes a twofold demonstration of his Godhead,

(1.) By letting them understand that he knew their thoughts: Jesus perceiving in his spirit that they reasoned within themselves. To search the hearts, and to know the thoughts and reasonings of men, but the prerogative of God only.

(2.) By assuming to himself a power to forgive sin; for our Saviour here, by assuming to himself a power to forgive sins in his own name, and by his own authority, doth give the world an undeniable proof and convincing evidence of his Godhead. For who can forgive sins but God only?
Observe, 6. The effect of this miracle upon the minds of the people; they marvelled and were amazed, but did not believe. They admire our Saviour for an extraordinary man, but did not believe him to be God.

Learn thence, That the sight of Christ's miracles is not sufficient to work faith in the soul, without the concurring operation of the Holy Spirit. The one may make us marvel, the other must make us believe.

Verse 13
Observe here, 1. The unwearied pains and diligence which our Saviour used in the execution of his ministerial office and calling; no sooner had he done preaching in Capernaum, and healing the sick of the palsy; but he goeth out thence to the sea-side to preach there. 

O blessed Saviour! How perpetually wert thou employed in the labours of thy calling, in the service of thy Father, and for the good of mankind! Thou wentest about doing good, setting a pattern for all thy ministers to follow. How doth the example of thy laborious diligence at once instruct and shame us!

Observe, 2. The number of our Lord's disciples not being filled up, observe what a free and gracious, unexpected and undeserved, choice he makes. Levi, that is, Matthew, (for he hath both names,) a grinding publican, who gathered the taxes for the Romans, and was probably guilty, as others were, of the sins of covetousness, extortion, and oppression; yet he is called to follow Christ as a special disciple.

Learn thence, That such is the freeness of God's grace, that it calls and converts sinners unto Christ when they think not of him, nor seek unto him. Little did Levi now think of a Saviour, much less seek after him, yet he is at this time called by him.

Matthew, a publican, Zaccheus, an extortioner, Saul, a persecutor, all these are brought home to God, as instances and evidences of the mighty power of converting grace.

Observe, 3. Matthew's ready compliance with Christ's call; he arose, and followed him. When the inward call of the Holy Spirit accompanieth the outward call of the word, the soul readily complies, and presently yields obedience to the voice of Christ. Christ oft-times speaks by his word to our ears, and we hear not, we stir not; but when he speaks by his Spirit efficaciously to our hearts, Satan shall not hold us down, the world shall not keep us back, but we shall with Levi instantly arise and follow our Saviour.

Observe, 4. Levi, or Matthew, to show his thankfulness to Christ, makes him a great feast. Christ invited Matthew to a discipleship, Matthew invites Christ to a dinner. The servant invites his Master, a sinner invites his Saviour. We do not find, that when Christ was invited to any table, that he ever refused to go: if a publican, if a Pharisee invited him, he constantly went; not so much for the pleasure of eating, as for the opportunity of conversing and doing good. Christ feasts us when we feast him.

Learn hence, That new converts are full of affection towards Christ, and very expressive in their love unto him. Matthew, touched with a sense of Christ's rich love, makes him a royal feast.

Observe, 5. The cavil and exception which the scribes and Pharisees made at our Lord's free conversation. They censure him for conversing with sinners; he justifies himself, telling them, that he conversed with them as their physician, not as their companion. They that are whole need no physician, says Christ, but they that are sick.
As if our Lord had said, "With whom should a physician converse, but with his sick patients? Now I am come into the world to do the office of a kind physician unto men, surely then I am to take all opportunities of conversing with them, that I may help and heal them, for they that are sick need the physician: but as for you scribes and Pharisees, who are well and whole in your own opinion and conceit, I have no hopes of doing good upon you: for such as think themselves whole desire no physician's help."

From this assertion of our Saviour these truths are suggested to us,

1. That sin is the soul's malady, its spiritual disease and sickness.

2. That Christ is the Physician appointed by God for the cure and healing of this disease.

3. That there are multitudes of sinners spiritually sick, whole yet think themselves sound and whole.

4. That such, and only such, as find and feel themselves spiritually sick, are the subjects capable of Christ's healing.

They that are whole need not the physician, but they that are sick. I came not to call the (opiniatively) righteous, but the (sensible) sinner to repentance.
Verse 18
Observe here, 1. A great difference betwixt John's disciples and Christ's in the matter of fasting. John's disciples imitated him, who was a man of an austere life, and much given to fasting; therefore he is said to come neither eating nor drinking, Matthew 11:18. 

On the other side, Christ's disciples follow him, who came eating and drinking, as other men did; and yet, though there was a great difference betwixt John's disciples and Christ's in matters of practice, they were all of one faith and religion.

Thence learn, That there may be unity of faith and religion among those who do not maintain an uniformity in practice. Men may differ in some outward religious observances and customs, and yet agree in the fundamentals of faith and religion. Thus did John's disciples and Christ's; the one fasted often, the other fasted not.

Observe, 2. In that the disciples of the Pharisees used to fast as well as John's disciples, we may learn, That hypocrites and wicked men may be, and sometimes are, as strict and forward in the outward duties of religion, as the holiest and best of christians; they pray, they fast, they hear the word, they receive the sacraments: they do, yea, it may be, they outdo and go beyond, the sincere christian in external duties and outward performances.

Observe, 3. The defensative plea which our blessed Saviour makes for the not fasting of his disciples; he declares that it was neither suitable to them, nor tolerable for them, thus to fast at present. Not suitable, in regard of Christ's bodily presence with them. This made it a time of joy and rejoicing, not of mourning and fasting.

Christ is the Bridegroom, and his church the bride; whilst therefore his spouse did enjoy his bodily presence with her, it was a day of joy and rejoicing to her, and mourning and fasting were improper for her. But when Christ's bodily presence shall be removed, there will be cause enough to fast and mourn.

Again, this discipline of fasting was not at present tolerable for the disciples; for they were raw, green, and tender, not fit for austerities; nor could bear as yet the severities of religion, no more than an old garment could bear a piece of new stiff cloth to be set into it, which will make the rent worse, if the garment comes to a stretch; or no more than old bottles can keep new wine.

As if our Saviour had said, "My disciples at present are tender and weak, newly called and converted; they cannot therefore bear the severities of religion presently; but ere long I shall leave them, and go to heaven, from whence I will send down the Holy Spirit upon them, which shall enable them to do all the duties which the gospel enjoins.

Now the intended lesson of instruction from hence is this, That it is hurtful and dangerous for young converts, for weak christians, to be put upon the severer exercises of religion, or to be urged to the performance of such duties as are above their strength. But they ought to be handled with that tenderness which becomes the mild and gentle dispensation of the gospel. Our Saviour here commends prudence to his ministers in treating their people according to their strength, and putting them upon duties according to their time and standing.

Verse 23
Observe here, 1. The poverty, the low estate and condition, of Christ's own disciples in this world; they wanted bread, and are forced to pluck the ears of corn to satisfy their hunger. God may, and sometimes doth, suffer his dearest children to fall in streights, to taste of want, for the trial of their faith, and dependence upon his power and providence. 

Observe, 2. How the Pharisees (who accompanied our Saviour only with a design to cavil at, and quarrel with, every thing that either he or his disciples did) blame this action of the disciples, namely, the plucking the ears of corn on the sabbath-day.

Yet note, 1. It was not any theft which the disciples were charged with; for to take in our necessity so much of our neighbour's goods as we may reasonably suppose that, if he were present, and knew our circumstances, he would give us, is no theft. But it is the servile labour on the sabbath, in gathering the ears of corn, which the Pharisees scruple.

Whence observe, How zealous hypocrites are for the lesser things of the law, whilst they neglect the greater, and are superstitiously addicted to outward ceremonies, placing all holiness in the observation of them, neglecting moral duties.

Observe farther, 3. How our Saviour defends the action of his disciples in gathering the ears of corn in their necessity, by the practice and example of David. Necessity freed him from fault and blame in eating the consecrated bread, which none but the priests might lawfully eat. For in cases of necessity a ceremonial precept must give way to a moral duty. Works of mercy and necessity for preserving our lives, and for the better fitting us for sabbath-services, are certainly lawful for the sabbath-day.

Observe, 4. A double argument which our Saviour uses, to prove that the sabbath's observation may be dispensed with in a case of absolute necessity; 1. Drawn from the end of the sabbath's institution: the sabbath was made for man; that is, instituted of God for the good and benefit of mankind, both with respect to their souls and to their bodies. The outward observing and keeping of the sabbath is subordinate to the good of man, and therefore the good of man is to be preferred before the outward keeping of the sabbath.

2. Argument is drawn from the authority which Christ, the Institutor of the sabbath, has over it. The Son of man is Lord also of the sabbath; that is, he has authority and power, both as God and as Mediator, to institute and appoint a sabbath, to alter and change the sabbath, to dispense with the breach of it upon a just and great occasion; and consequently, acts of mercy, which tend to fit us for works of piety, not only may, but ought to be done upon the sabbath-day: which was the proposition which our Saviour undertook to prove.

03 Chapter 3 
Verse 1
The former part of this chapter reports to us a miraculous cure wrought by Christ upon a man who had a withered hand. The place where he wrought it, was the synagogue; the time when, was the sabbath-day; the manner how, was by speaking a word; the persons before whom, were the envious and malicious Pharisees. These men were always cavilling at our Saviour's doctrine, and slandering his miracles; yet our Saviour goes on with his work before their faces, without either interruption or discouragement. 

Learn thence, That the unjust censures and malicious cavils of wicked men against us for well-doing, must not discourage us from doing our duty either towards God, or towards our neighbour. Though the Pharisees watched our Saviour, and when their envy and malice could find no occasion of quarrel, they could invent and make one; yet such was our Lord's courage and resolution, that he bids the man which had the withered hand, stand forth: to show that he was resolved to heal him, notwithstanding their malicious purpose to accuse him for it as a breaker of the sabbath. Opposition met with in doing our duty, must not discourage us from doing good, if we will follow the example of our blessed Redeemer.

Verse 5
Observe here, 1. The Pharisees' sinful and graceless disposition, and that was hardness of heart. The heart of man is naturally hard, and full of obstinacy and enmity against Christ: but there is an acquired hardness, which continuance in sin occasions; the Pharisees laboured under both. 

Observe, 2. A double affection which this hardness of heart found in the Pharisees did stir up in Christ: namely, anger and indignation, grief and commiseration: He was grieved for the hardness of their hearts.
Learn hence, 1. That human passions are not sinful, and that the christian religion doth not destroy natural affections.

2. That anger at sin, either in ourselves or others, if kept within its due bounds, is not only lawful but commendable. This passion of anger was found in him, in whom was no sin.

3. That our anger against sin ought to be accompanied with grief and compassion towards sinners. We should pour out our tears of compassion, when men pour forth their abominations.

4. That all sins, hardness of heart and unbelief are most grievous and offensive, nost displeasing and provoking to Jesus Christ: He looked about with anger, being grieved for the hardness of their hearts.
Obsreve, 3. The sudden aned instantaneous cure which our Saviour wrought upon the man that had the withered hand: our Saviour did not touch him, but only said to him, Stretch forth thy hand, and it was presently cured.

Learn hence, That Christ's having absolute power over all bodily diseases and infirmities to cure them miraculously without means, only by a word speaking, is one argument that proves him to be truly and really God.

Verse 6
Observe here, 1. What dismal effects this famous miracle of Christ had upon the Pharisees and Herodians. Instead of being convinced by it, they conspire against him for it. These Herodians and Pharisees were of different opinions, enemies to one another, yet they join together in seeking the death of Christ. 

The Pharisees were against paying tribute to Caesar, looking upon themselves as a free people, accounting the Roman emperor an usurper. The Herodians were for it. Herod being made by the Roman emperor king of the Jews, was zealous for having the Jews pay tribute to Caesar; and such of the Jews as sided with him, particularly his courtiers and favourites, were styled Herodians; but both Pharisees and Herodians take counsel against Christ.

Learn thence, That unity and consent is of itself alone far from being a mark and note of the true church. Unity in the faith and doctrine of Christ, and in the profession and practice of the true religion, is a note indeed of the true church: but unity in opposing Christ, his person, his doctrine, his people, is so far from being a mark of the true church, that it is the badge of the antichristian synagogue.

Observe, 2. The prudent means which our Saviour uses to preserve himself from the rage of the Pharisees, he withdrew himself from them. Christ's example teaches his ministers their duty in a time of danger to fly from persecution, and to endeavour to preserve their lives, unless when their sufferings are like to do more good than their lives.

Observe, 3. The great zeal and forwardness of the people in flocking after our Saviour's ministry; people come now at first from all places and countries, from Judea, from Idumea, from beyond Jordan, from Tyre and Sidon, to hear his doctrine, and see his miracles. The people came from all parts when our Saviour first began to preach. His ministers find it thus: at their first coming amongst a people their labours are most acceptable, and they do most good; our people's affections are then warmest, and perhaps our own too.

Observe, 4. What sort of people they were which attended thus zealously upon our Saviour's ministry, they were the common and ordinary people; the poor received the gospel, whilst the Pharisees, and other men of most account, the mighty, the noble, and the wise men after the flesh, despised our Saviour's person, slighted his ministry, and sought his life. The ordinary and meanest sort of people ever have been more zealous and forward in embracing the gospel, than ever the great, and the rich, and the honourable part of the world have been.

It is a sad but certain truth, heaven is the place where few, comparatively, of the great men of the world, are like to come; their temptations are many, their lusts are strong, and their great estates, through their own abuse, become fuel to their lusts.

Observe, 5. The behaviour of these unclean spirits (the devils) towards our Saviour, and our Saviour's carriage towards them; they fall down at the very sight of him, they cry out, and confess him to be the Son of God; but he sharply rebukes them, and charges them that they should not make him known. Not that our Saviour would have the knowledge of his person suppressed, but because the devils were not fit persons to preach Jesus Christ. A truth out of the mouth of the father of lies, is enough to render truth itself suspected. Besides, the time appointed for the full and clear manifestation of the Godhead of Christ was not yet come. This was not to be done till after his resurrection; the divine nature was to be hid under the veil of Christ's flesh, during his state of humiliation and abasement.

Verse 13
As the Jewish church arose from twelve patriarchs, so the christian church became planted by twelve apostles. The person commissioning them was Christ; none may undertake the work and calling of the ministry, but those whom Christ appoints and calls. The persons commissioned were disciples before they were apostles; to teach us, that Christ will have such as preach the gospel to be disciples before they are ministers; trained up in the faith and doctrine of the gospel, before they undertake a public charge. 

Observe farther, The holy preparative which our Saviour uses in order to this election of his apostles; he goeth up into a mountain to pray upon that great occasion. He went up into a mountain to pray, and spent the night in prayer to God. Luke 6:12
And when it was day, he called his disciples, and of them he chose twelve. In this prayer no doubt he pleaded with his Father to furnish all those that were to be sent forth by him with all ministerial gifts and graces.

Learn thence, That as prayer is a necessary preparative to all duties, so more especially befoe the public election and ordination of the ministers of the church: solemn prayer is to be used by such as are to ordain and choose them: our Lord's practice is to be a standing rule herein to all church-officers.

Observe again, Though Christ called his apostles now, yet he did not send them forth now, yet he did not send them forth now: He ordained twelve that they should be with him. That is, that they might converse with him, and be eye-witnesses and ear-witnesses of his life, doctrine, and miracles. And having been thus with Christ, and fitted and prepared for him for their work, afterwards they went forth.
Thence learn, That such as are to take upon them the office of the ministry, ought first to be fitted and prepared for it, then solemnly called to it, befoe they enterprize and undertake the execution of it: if the apostles here, who were called and qualified extraordinarily, were to spend some time with Christ to receive direction and instruction from him before they went forth to preach; how much more needful is it for such as are ordinarily called, to be well fitted and furnished for the ministerial service, before they undertake it!
Observe next, How the several names of the apostles are here registered and recorded: God will honour those that honour him, and are the special instruments of his glory. Of these apostles Peter is named first, and Judas last.
Peter is named first, because probably elder than the rest, or because for order sake he might speak before the rest.
From whence may be inferred a primacy, but no supremacy; a priority of order, not a superiority of degree. As the foreman of a grand juty has a precedency but no pre-eminency; he is first in order before the rest, but has no authority or power over the rest. Judas is named last, with a brand of infamy upon him; that he was a traitor, the person that betrayed his Lord and Master.
Whence learn, That though the truth of grace be absolutely necessary to a minister's salvation, yet the want of it doth not disannul his office, nor hinder the lawfulnes of his ministry. Judas, though a traitor, was yet a lawful minister. The mission of a person may be valid, though he be not sanctified.
Observe lastly, That our Saviour surnamed James and John, Boanerges, the Sons of thunder. St. Jerome thinks this name was given them, because being with Christ in the mount at his transfiguration, they heard the Father's voice out of the cloud like thunder: others think them so called, because they were more vehement and earnest than the rest in preaching, and did with greater zeal and power sound forth the doctrine of the gospel like thunder. It is very probable, that Christ gave them this name from a foresight of the heat and zeal of their temper, of which they soon gave an instance, in desiring fire to come down from heaven to consume the Samaritans.
Verse 20
Observe here, 1. How truly our Lord's words were verified, My meat is to do the will of him that sent me, John 4:34 : for he and his apostles going into an house to refresh themselves in their hunger, the people pressed upon him so fast to hear the word that he regards not the satisfying of his hunger, but applies himself to instruct the people. 

Lord! how exemplary was thy zeal and diligence in preaching the everlasting gospel to a lost world! As it is instructive to, may it be imitated and followed by, all thy ambassadors.

Observe, 2. The rash censure of our Saviour's friends, that is, his kinsmen, concerning this action, in neglecting to eat bread, and suffering the multitude thus unseasonably to press upon him.

They conclude, he is beside himself, out of his right mind; and accordingly went out to lay hold upon him.

Learn hence, (1.) That the forward zeal and diligence of Christ and his ministers in preaching the gospel, is accounted madness and frenzy by a blind world. But they may say with the apostle, If we be beside ourselves it is to God, 2 Corinthians 5:13. But who were persons that thus looked upon our Saviour as beside himself? Verily his own kindred and relations according to the flesh.

Learn hence, (2.) That oft-times the servants of God meet with the strongest temptations from, and are most discouraged and molested by, such as are their nearest relations by blood or alliance. This is a great trial, to find our relations setting us back, instead of helping us forward, in the ways of religion; but we must bear it patiently, knowing, that not only others of God's children, but Jesus Christ, his own and only son, did experience this trial.

Observe, 3. The malicious and wicked slander which the scribes endeavoured to fix on our blessed Saviour; namely, that he was possessed by the devil, and by a familiarity with him, and help from him, cast forth devils out of others.

Good God! how was thine own and only Son, the holy and innocent Jesus, censured, slandered, and falsely accused of the worst of crimes: of gluttony, of blasphemy, of sorcery! Can any of thy children expect freedom from the persecution of the tongue, when innocency itself could not protect thy holy Son from slander and false accusation?

Observe, 4. Our Saviour's answer, and just apology for himself, in which are contained, (1.) A confutation of their calumny and slander.

(2.) A reprehension of the scribes for the same. To confute this slander, our Saviour, by several arguments, shows how absurd and unlikely it is that the devil should cast out himself, and any way seek to oppose and destroy his own kingdom. As if our Saviour had said, "Is it likely that Satan would lend me his power to use it against himself? Surely Satan will do nothing to weaken his own interest, or shake the pillars of his own kingdom. Now if I have received any power from Satan, for destroying him and kingdom, then is Satan like a family divided within itself, and like a kingdom divided against itself, which can never stand, but be brought to desolation."

Our Saviour having sufficiently shown that he did not work his miracles by the power of the devil, he next informs them from whence he had that power, even from God himself; and accordingly he compares Satan to a strong man well armed, with weapons to defend his house; and he compares himself, clothed with divine power, to one that is stronger than the strong man.

So that the argument runs thus: The devil is very strong and powerful, and there is no power but God's only that is stronger than his. If then, says Christ, I were not assisted with a divine power, I could never cast out this strong man, who reigns in the bodies and souls of men as in this house, for it must be a stronger than the strong man that shall bind Satan; and who is he but the God of strength?--

Learn hence, That Christ's divine power only is superior to Satan's strength. He only can vanquish and overrule him at his pleasure, and drive him out of that possession which he holds either in the bodies or in the souls of men.

Observe, 5. The charge which our Saviour brings against the scribes and Pharisees' blaspheming his divine power in working miracles. He charges them of sinning the unpardonable sin against the Holy Ghost. All sin and blasphemy shall be forgiven, but he that shall blaspheme against the Holy Ghost, hath never forgiveness.
As if Christ had said, "All the reproaches which you cast upon me as man are pardonable; as when you check me with the poverty and meanness of my birth, when you censure me for a wine-bibber, a glutton, a friend and companion of sinners, and the like unjust crimes. But when you blaspheme that divine power by which all my miracles are wrought, and, contrary to the conviction of your own enlightened minds, maliciously ascribe all my miracles to the power of the Holy Ghost, this makes your condition not only dangerous but desperate, because you resist the last remedy, and oppose the best means for your conviction. For what can be done more to convince you that I am the true and promised Messiah, than to work so many miracles before your eyes to that purpose?

Now, if when you see these you will say, it is not the Spirit of God that works these, but the power of the devil: as if Satan would conspire against himself, and seek the ruin of his own kingdom; there is no way or means lift to convince you, but you will continue in your obstinacy, and malicious opposition to truth, to your unutterable and inevitable condemnation.

Verse 31
Observe here, 1. The truth and verity of Christ's human nature; he had affinity and consanguinity with men, persons near in blood to him by the mother's side, called here his brethren; that is, his kinsmen. 

Observe, 2. That the mother of Christ, though she was a blessed and holy woman, yet she was not free from sin, but failures and infirmities are found with her. It was a fault to interrupt our Saviour unreasonably at this time, when he was preaching to the people. The like we see in her at other times, Luke 2:48, and John 2:3. No saint here on earth ever was in a state of sinless perfection.--Blessed be God, we are hastening to such a state.

Observe, 3. That Christ did not neglect his holy mother, or disregard his poor kindred and relations, but only showed that he preferred his Father's work and business before their company and acquaintance at this time.

Observe, 4. How exceedingly dear obedient Christians are to Jesus Christ; he prefers his spiritual kindred before his natural. Alliance by faith is more valued by our Saviour than alliance by blood. To bear Christ in the heart, is a greater honour than to bear him in the womb. Blessed be God, this great and gracious privilege is not denied us even now. Although we cannot see Christ, yet love him we may. His bodily presence cannot be enjoyed by us, but his spiritual presence is not denied us. Though Christ be not ours in house, in arms, in affinity, inconsanguinity; yet in heart, in faith, in love, in service, he is, or may be ours. Verily, spiritual regeneration bringeth men into a more honourable relation to Christ than natural generation ever did.

04 Chapter 4 
Verse 1
The foregoing chapter acquainted us with the blasphemous slander which the scribes and Pharisees cast upon our blessed Saviour, accusing him of casting out devils by the help of the devil. This they did, no doubt, to discredit his person, and hinder his ministry; yet for all this the people follow him in great multitudes, more than ever, to hear him and be instructed by him. 

Thence learn, 1. That all the power and malice of Satan and wicked men shall not be able to suppress the gospel, or hinder the free course of it; yea, the more it is opposed, the more it shall prevail: the more the scribes and Pharisees disgraced our Saviour, and vilified his doctrine, the more the people followed him in troops, to be partakers of his ministry.

Observe, 2. The place where our Lord now preached; in a ship. Not that he declined the temple, or the synagogue, when he had the opportunity; but in the want of them Christ thought an house, a mountain, a ship, no unmeet place to preach in. It is not the place that sanctifies the ordinance, but the ordinance that sanctifies the place.

Observe, 3. Our Saviour's gestures in preaching; he sat, it being the custom of the Jewish church so to do, The scribes and Pharisees sit in Moses' chair, Matthew 23:2
Learn thence, That in indifferent rites and orders, touching the outward worship of God, we are to conform ourselves to the laudable custom and practice of the church in which we live, and whereof we are members. This did our Saviour, and so ought we.

Observe, 4. The manner of our Lord's preaching, it was by parables and similitudes, which was an ancient way of instructing among the Jews, and a very convincing way; working upon men's minds, memories, and affections, all at once, making the mind attentive, the memory retentive, and the auditors inquisitive after the interpretation of the parable. Some are of opinion our Saviour's parables were suited to his hearers' employments: and accordingly many of his hearers being husbandmen, he resembles his doctrine to seed sown in the field. For thus he speaks: See Mark 4:3
Verse 3
1. Several things are to be observable; as, 

1. How Christ begins and ends the parable with an admonition to diligent and serious attention. Hearken, says Christ, verse 3. and he that hath ears to hear, let him hear, verse 9. This shows us at once the people's backwardness and negligence in applying their minds to hear and receive the word of God, and also shows the minister's duty to excite and stir up their people's diligence and attention in hearing God's word.

Observe, 2. What is the general scope and design of this parable; namely, to show that there are four several sorts of hearers of God's word, and but one good one, but one sort only who hear to saving advantage.

Now as to the matter of the parable.

Note, 1. The sower is Christ and his apostles; he the principal sower, they the subordinate seedsmen. Christ sows his own field, his ministers sow his field. He sows his own seed, they his seed. Woe unto us if we sow our own seed, not Christ's.

Note, 2. The seed sown, the word of God: fabulous legends and unwritten traditions, which the seedsmen of the church of Rome sow, these are not seed, but chaff, or their own seed, and not Christ's. Our Lord's field must be all sown with his own seed, with no mixt grain.

Learn, 1. That the word preached is like seed sown in the furrows of the field. As seed has a fructifying virtue in it, by which it increases and brings forth more of its own kind, so has the word of God a quickening power to regenerate and make alive dead souls.

Learn, 2. From this parable, that the seed of the word, where it is most plentifully sown, is not alike fruitful. Seed doth not thrive in all ground alike, neither doth the word fructify alike in the souls of men. There is a difference both from the nature of the soil and from the influence of the Spirit. For though no ground be naturally good, yet some is worse than other.

Learn, 3. That the cause of the word's unfruitfulness is very different; not the same in all. In some it is an hard heart to unbelief, in others the distracting cares of the world choke the word: like thorns which hinder the corn's growth, by overshadowing it, by drawing away the moisture and heart of the earth from it, and by hindering the influence of the sun from cherishing it. Unto which may be added the policy of Satan, that bird of prey, which follows God's plough, and steals away the precious seed of the word out of the furrows of their souls.

Learn, 4. That the best ground doth not bring forth increase alike. Some good ground brings forth more, others less; some thirty, some sixty, some an hundred-fold. In like manner, a person may be a profitable hearer of the word, although he doth not bring forth so great a proportion of fruit as others, provided he brings forth as much as he can.

Verse 10
Observe here, The disciples' question, and our Saviour's reply. Their question is about the sense and meaning of the parable. They own their ignorance, and desire better information. It is no shame, for the best of ministers, yea, the best of men, to acknowledge their own ignorance in the mysteries of religion, and to attend upon the means of instruction, in order to their further information. In our Saviour's answer, To you it is given to know the mysteries of the kingdom of God, &c. 

Observe, 1. That the doctrines of the gospel are great mysteries.

2. That it is a matchless and invaluable privilege practically to understand gospel-mysteries.

3. That this privilege all are not sharers in, and partakers of, but only those to whom it is given.

4. That it is a righteous thing with God, to give such persons over to farther blindness and ignorance in spiritual things, who wilfully reject the truth, and shut their eyes against the light and evidence of it.

The Pharisees had all along shut their eyes, and said they would not see: and now Christ closes their eyes judicially, and says they shall not see. Seeing ye shall see, and not perceive; and hearing ye shall hear, and not understand.
Verse 14
Here our Saviour applies himself to interpret and explain the foregoing parable: the seed is the word, the sower is the preacher, the soil is the heart and soul of man. 

Some hearers Christ compares to the highway ground, in which the seed lies uncovered for the want of the harrow of meditation.

Others to stony ground, in which the word has no root. No root in their understandings, in their memories, wills, and affections: but they are instantly offended, either at the depth and profoundness of the word, or at the sanctity and strictness of the word, or else at the plainness and simplicity of it.

Again, some hearers our Lord compares to thorny ground: worldly and covetous desires are as thorns choking the good seed: they shadow the blade when sprung up, keep off the influences of the sun, and draw away the fatness of the soil from the seed.

All these mischievous effects have thorns among the seed. And the like ill effects have worldly affections and covetous desires in the soul of man, rendering the seed of the word unfruitful and unprofitable. But the good Christian hears the word attentively, keeps it retentively, believes it steadfastly, applies it particularly, practises it universally, and brings forth fruit perseveringly.

Learn, 1. That no hearers are in Christ's account good hearers of the word, but such as bring forth fruit answerable to their hearing.

2. That a person may be a good hearer of the word in Christ's account, if he bring forth the best fruit he can, though it be not in so great a proportion as others do.

As some grounds bring forth thirty, some sixty and some an hundred-fold; in like manner do all sincere hearers of the word. They all bring forth fruit, though not all alike; all in sincerity, though not all equally, and none to perfection.

It is Theophylact's note on the place: "How small is the number of good men, and how few are saved! For only the fourth part of the seed fell upon good ground and was preserved."

Others observe a gradation here: the seed sown in the highway comes not up at all; that on stony ground comes up, but increaseth not; that among thorns increaseth, but bears no fruit; only that seed which fell on good ground brings forth fruit unto perfection.

Verse 21
Observe here, 1. The end and design of Christ in revealing his word and will to his disciples, and in communicating to them the light of spiritual knowledge; namely that they may communicate it to others, and not keep it close unto themselves. Even as the candle in a house diffuses and disperses its light to all that come within the reach of it; in like manner ought all Christians, and particularly Christ's ministers, by the light of life and doctrine, to direct persons in their way towards heaven. Such as are enlightened by God in any measure, with the knowledge and understanding of his word, ought not to conceal and hide this knowledge within themselves, but communicate it to others, and employ it for the good and benefit of others. 

Observe, 2. The cautionary direction given by Christ to his disciples, to take heed how they hear the word. Such as would profit by hearing of the word must diligently attend to the matter of the doctrine which they hear, and also to the manner how they hear. Such is the majesty and authority of the Person that speaks to us in the word, such is the sublimity and spirituality of the matter, and so great is our danger, if we miscarry under the word, that it nearly concerns us to take heed, both what we hear, and how we hear.

Observe, 3. The argument which our Saviour makes use of to quicken his disciples to communicate the knowledge, and improve the grace they had received for the good and benefit of others. To him that hath shall be given. That is, such as improve their spiritual gifts shall have them increased; such as improve them not shall have them blasted.

Learn hence, That the best course we can take to increase and thrive in grace is to exercise and improve it. He that hides his talent doth not only forfeit it, but is in danger of being punished severely for the non-improvement of it.

Verse 26
This parable of our Saviour's is an instructive lesson to the ministers of the gospel, faithfully to do their parts in sowing the seed of the word amongst their people, and then not to be over-solicitous about the event, but to leave the issue to God; not to be discouraged, though the fruit of their labour doth not presently appear. 

Accordingly Christ propounds the laborious husbandman to his ministers' imitation. As the husbandman, when he has prudently and painfully cast his seed into the ground, is not anxiously disquieted, but goes to bed, and rests in hope, and at length the corn springs up; first the blade, then the ear, then the grain.

In like manner let the ministers of God do their duty without discouragement; in the morning sow their seed, and in the evening not withhold their hand. And although the seed sown doth not appear presently, (it may be in in our days,) but seems rotting among the clods; yet may it appear afterwards with a plentiful increase, when our own heads are laid among the clods; verifying that saying of our Saviour, One soweth, and another reapeth.
Learn hence, 1. That the ministry of the word is the ordinary, the necessary and the principal means which God has appointed for sowing the seed of grace in the hearts of his people: So is the kingdom of God, as if a man should cast seed into the ground.
2. That the virtue and efficacy of the word preached doth not depend upon the parts of a man, but upon the power of God; The seed springeth up, he knoweth not how.
Learn, 3. That the word of God sincerely preached may be successful, though it be not presently successful; the seed sown in one minister's days, may spring up in another's.

Happy we, if as God's husbandmen we be employed in plowing, sowing, or reaping; our Lord will reward us secundum laborem, non fructum; not according to our success, but according to our endeavours. The care and endeavour is ours, but the blessing and success is God's.

Verse 30
The design of our Saviour in this parable is to show how the gospel-church, from small and little, from unlikely and contemptible beginnings, should spread and increase, fructify and grow up, like as mustard-seed, one of the smallest of grains, grows up to a considerable tallness; even so Christ foretells that the gospel should spread and increase, nations and countries becoming Christians. 

Hence learn, That how small beginnings so ever the gospel had in its first plantation, yet by the fructifying blessing of God it has had, and shall have a wonderful increase.

Verse 35
Observe here, 1. Our Saviour and his disciples no sooner put forth to see, but dangers attend and difficulties do accompany them; a tempest arose, and the ship was covered with waves, which Christ himself was in, with his disciples. 

Learn hence, That the presence of Christ himself does not exempt his disciples and followers from trouble and danger. Here is a great tempest about the disciples' ears, though Christ himself was in their company.

Observe, 2. The posture our Saviour was in when this tempest arose: he being wearied with the labours of the day, was laid down upon a pillow to sleep at night, thereby showing himself to be truly and really man, and that as he took upon him human nature, so he assumed the infirmities of our nature also, as weariness and pain, hunger and thirst.

Observe, 3. The disciples' application made to Christ; they awake him with a sad outcry, Master, carest thou not that we perish? here was faith mixed with human frailty. They believed that he could save them; but being asleep, they concluded he must be awaked before they can be saved by him: whereas, though his human nature was asleep, yet his divine nature neither slumbered nor slept.

Learn hence, That the prevalence of fear in a time of great and imminent danger, though it may argue weakness of faith, yet is no evidence of a total want of faith; in the midst of the disciples' fears they believed Christ's power.

Observe, 4. A double rebuke given by our Saviour, first to the winds, next to the fears of his disciples: He rebukes the winds, and instantly they are calm. When the sea was as furious as a madman, Christ with a single word calms it.

Learn hence, That the most raging winds, and outrageous seas, cannot stand before the rebukes of Christ. Christ, as God, lays a law upon the most lawless creatures, even when they seem to act most lawlessly.

Observe farther, Christ rebukes his disciples' fears, Why are ye fearful? No sooner was the storm up, but their fears were up? they forgot that the Lord High Admiral of the Ocean was on board the ship; and were as much overset with their boisterous passion as the vessel was with the tempestuous winds; and accordingly Christ rebukes the tempest within, before the storm without.

First he calms their hearts, then he quiets the seas. From this instance of the disciples we may gather, that great faith in the habit may appear little in act and exercise: the disciples' faith in forsaking all and following Christ, was great faith; but in this present act their faith was weak, through the prevalency of their fears.

O, the imperfect composition of the best of saints! Faith and fear will take their turns, and act their parts, whilst we are upon the stage of this world; ere long our fear will be vanquished, and our faith swallowed up in vision. Lord, set our souls a longing for that joyful hour.

05 Chapter 5 

Verse 1
This piece of history gives us a very sad relation of a person that was possessed with a legion of devils: we read of few, if any, in the Old Testament, that were thus possessed, but of many in the New Testament. Our Saviour came into the world to destroy the works of the devil; therefore he suffered Satan to enter some human bodies, to show his divine power in casting him out. 

Note here, 1. That the evil angels by their fall lost their purity, but not their power; for with God's permission they have power, not only to enter into men's bodies, and to possess them, but also to distemper their minds, and drive them to frenzy and madness, causing them to offer violence to their own lives and to do hurt and mischief to their own bodies. Thus did this possessed person here, wounding and cutting himself with stones.

Note, 2. That the reason why the evil angels do not oftener exert their power in doing mischief to the bodies and lives of men, is from the restraining power of God. The devils cannot do all the mischief they would, and they shall not do all they can.

Note, 3. The place where these evil spirits delighted to make their abode; among the tombs or graves, places desolate, forlorn, and solitary, which are apt to breed horror of mind, and give advantage to temptations.

Learn thence, That it is dangerous, and very unsafe, for persons, especially in whom melancholy prevails, to give themselves to solitariness, to frequent desolate and forlorn places, and to affect the being much alone; it giving advantage to Satan to set upon them with powerful temptations. It is better to frequent human society and communion of the saints, by means whereof we may be more and more strengthened and fortified against Satan's temptations.

Note, 4. That the devils own Christ to be the Son of God, and that he came into the world to be a Saviour, but not a Saviour to them; therefore they cry out, What have we to do with thee, or thou with us? O what an uncomfortable confession and acknowledgment is this, to own Christ to be a Saviour, and at the same time to know that he is none of our Saviour!

Note, 5. That though the devils do own Christ to be the Son of God, and do pay homage and worship, and yield service and subjection to him, as his slaves and vassals, yet it is not a free and voluntary service, but extorted rather, and forced from them by the power of Christ: He worshipped, and cried out, saying, What have I to do with thee?
Note, 6. What a multitude of evil spirits do enter into one man. O the extreme malice and cruelty of the devil against mankind, in that so many evil spirits did at once afflict and torment a single person; even a legion, many thousands of them.

Observe also, The unity and agreement which is amongst these evil spirits in doing mischief: though there was a legion of them in this one person, yet they have all but one name.

Learn, That the very devils have a sort of unity amongst themselves, and in their malice and mischievous designs against mankind they are as one. How happy were it, if good men were as much united in designs and endeavours for the glory of God, as devils conspire and combine against it!

Note, 7. The outcry which the devil makes at the appearance and approach of Christ, Art thou come to torment us before the time?
From thence learn, (1) That there are tortures appointed to the spiritual natures of evil angels.

(2) That the devils are not so full of torment as they shall be. Although they are as full of discontent as they can be, there will be a time when their torments shall be increased, when they shall have their fill of torment. This they know, and accordingly thus they pray, Torment us not before our time; that is, increase not our torments before the appointed time of their increase.

Note, 8. The devil's request, Not to send them out of the country, ver. 10: for being now among heathens, they thought they were among their own, and not in Christ's jurisdiction, as being not amongst his people.

Next, for permission and leave to go into the herd of swine.

Where observe, First, The devil's malice; he will hurt the poor beasts rather than not hurt at all.

Secondly, His powerful restraint; he cannot hurt a pig without permission: Suffer us to enter. Satan's malice indeed is infinite, but his power is bounded; it is postestas sub postestate, a power under a power. If he could not hurt the swine, much less can he afflict the body or soul of man without leave or licence.

Note, 9. How Satan's request is yielded to by our Saviour: he permits the devils to enter into the swine; not to satisfy their desire in doing mischief; but, first, to show his power over the devils, that they could do nothing without his permission: next, to show how great the power and malice of the devil would be, if not restrained: and lastly, That the miracle of casting out such a multitude of devils might appear to be the greater.

Learn hence, That sometimes Almighty God, for wise ends and just causes, doth suffer the devil to enjoy his desire in doing hurt and mischief unto the creatures: Jesus said unto them, Go.
Note, 10. What a contrary effect this miracle which Christ wrought had upon these people; instead of believing his divine power, upon the sight of his miraculous healing the possessed, the loss of their swine enrages them, and makes them desire Christ to depart from them. Carnal hearts prefer their swine before their Saviour, and had rather lose Christ's presence than their worldly profit. So desirous were these Gadarenes to get rid of our Saviour's company, that they pray and beseech him to depart out of their coasts.
Learn hence, Sad is the condition of such from whom Christ departs; more sad the condition of such who say unto Christ, Depart; but most sad the case of them who pray and beseech Christ to depart from them; which accordingly he did, and we read no more of his return to them.

Note lastly, How desirous the possessed man was to continue with Christ: after he was ocme to himself, he prayed that he might be with him. This he might desire, partly to testify his thankfulness to Christ, partly out of fear of being repossessed again by Satan, or perhaps to have the opportunity of hearing Christ's doctrine,and seeing his miracles. For such as have once tasted that the Lord is gracious, and experienced the pleasure and profit of Chirst's company, are very desirous of the continuance of it, and exceeding loth to part with it.

However, our Saviour at this time did not think fit to suffer him, knowing that more glory would redound to God, by publishing the miracle to his friends. Christ expects, after eminent deliverances wrought for us, that we should be the publishers of his praise, and declare to all, far and near, the great things which God hath done for us. Add to this, that our Saviour might not permit this man to be with him to avoid the suspicion of vain-glory; by which he might have given some umbrage, had he carried about with him those upon whom his greatest miracles were wrought.

And lastly, To show that Christ in his absence, as well as when present, is able to protect those that believe and trust in him from the malice of evil spirits.

Verse 21
Observe here, 1. The person who came to Christ on behalf of his sick daughter, described by his name Jairus; by his office, a ruler of the synagogue; by his gesture, he fell down at Jesus's feet and worshipped him. This gesture of his was not only a sign of tender affection in him towards his daughter, but also an evidence of his faith in our blessed Saviour; yet his confining Christ's power to his bodily presence, and to the touch of his hand, was a token of the weakness of his faith: Come, says he, and lay thine hand upon her, and she shall live. As if Christ could not have cured her without either coming to her, or laying his hand upon her. 

Note, All that come to Christ are not alike strong in faith. Yet our blessed Redeemer refuses none who come to him with a sincere faith, though in much weakness of faith.

Observe, 2. How readily our Saviour complies with Jairus's request; Jesus went with him. Although his faith was but weak, yet our Saviour doth not reject him, or deny his suit, but readily goes with him.

Learn hence, How ready we should by to go to Christ in all our distresses, afflictions, and necessities, who is so ready to hear and so forward to help us, if we seek him in sincerity, though our faith be feeble.

Observe, 3. The great humility of our blessed Saviour in suffering himself to be thronged by poor people: Much people followed him, and thronged him. O humble and lowly Saviour! How free was thy conversation from pride and haughtiness: how willing to converse with the meanest of the people for their advantage! Our Lord did not only suffer them to come near him, but even to throng him. What an example is here for the greatest persons upon earth to imitate and follow, not to despise the persons, nor disdain the presence of the meanest and poorest of the people; but to look upon some with an eye of favour, upon others with an eye of pity, upon none with an eye of contempt.

Verse 25
As our Saviour was on his way to Jairus's house, a diseased woman comes behind him, touches his clothes, and is presently healed. The virtue lay not in her finger but in her faith; or rather in Christ, which her faith instrumentally drew forth. 

Observe here, 1. The diseased person, a woman with a bloody flux. Let women here take notice of the miseries which the sin of the first woman has brought upon all women, amongst which this is one, that it has made their bodies subject to unnatural issues and fluxes of blood.

Observe, 2. The long continuance of this disease, twelve years. It pleases God to lay long and tedious afflictions upon some of his children in this life, and particularly to keep some of them a very long time under bodily weakness, to manifest his power in supporting them, and to magnify his mercy in delivering them.

Observe, 3. This poor woman was found in the use of means; she sought to physicians for help, and is not blamed for it, though she spent all she had upon them.
The use of physic is not to be neglected by us in times of sickness, especially in dangerous diseases of the body. To trust to means is to neglect God, and to neglect the means is to tempt God. The health of our bodies ought to be dear and precious to us, and all lawful means to be used, both to preserve it, to recover it, and confirm it.

Observe, 4. The workings and actings of this poor woman's faith: her disease was unclean by the ceremonial law, and therefore to be separate from society; accordingly she is ashamed to appear before Christ, but comes behind him to touch his clothes, being firmly persuaded that Christ had a power communicated by God unto him, miraculously to cure incurable diseases.

And see how our Saviour encouraged her faith, though she did not believe him to be the eternal son of God, but one to whom God had communicated by God, but one to whom God had communicated a power, of healing bodily diseases; yet, says Christ, This thy faith hath made thee whole.
Learn hence, That faith oftimes meets with a better welcome from Christ than it did or could expect. This poor woman came to Christ trembling, but went away triumphing.

Observe, 5. Christ would have this miracle discovered; he therefore says, Who touched me? and I perceive that virtue is gone out of me.
First, in reference to himself, to manifest his divine power, that by the touch of his clothes he could cure such incurable diseases.

Secondly, in relation to the woman, that she might have an opportunity to give God the praise and glory for the cure.

And thirdly, With respect to Jairus, that his faith might be strengthened in the belief of Christ's power to raise his daughter.

Now from those words virtue went out of Christ, and he healed them, it is evident, that the virtue which did these miraculous cures resided in Christ, and was not communicated to him; and consequently proves him to be God; for the divine virtue, by which the prophets and apostles did their cures, is ascribed to God; God wrought special miracles by the hands of Paul. Acts 19:11 But the miracles done by Christ are ascribed to the divine virtue dwelling in him. Accordingly here he says, I perceive virtue is gone out of me.
Verse 35
Observe here, 1. The doleful news brought to Jairus's ears, Thy daughter is dead. The Lord doth sometimes suffer the faith of his saints to be hard put to it, greatly assaulted with difficulties and trials. 

Observe, 2. Our Saviour's seasonable word of comfort, Be not afraid, only believe. Christ is ready to comfort believers in the hour of their strongest temptations and greatest trials.

Observe, 3. Christ's application of himself to the raising unto life Jairus's dead daughter.

In order to which, 1. He goes into the house only with three of his disciples, which were sufficient to witness the truth of the miracle. Our Saviour, to avoid all show of vain-glory, and to evidence that he sought not ambitiously his own honour and praise, would not work this great miracle publicly before all the people.

2. He rebukes them for the show they make of immoderate grief and sorrow for the dead damsel: they wept and wailed greatly, with minstrels and musical instruments according to the custom of the heathens, who by a mournful sort of music did stir up the passion of grief at their funerals. To mourn immoderately for the dead is an heathenish practice and custom. It is hurtful to the living, and dishonourable to the dead; nor is it an argument of more love, but an evidence of less grace.

3. He adds a reason for this rebuke and reproof given them; The damsel is not dead but sleepeth. Vobis mortua, mihi dormit: "She is dead to you, but asleep to me;" not so dead as to be beyond my power to raise her to life. Souls departed are under the conduct of angels to their several regions of bliss or misery. It is very probable that the soul of this damsel was under the guard of angels, near her dead body, waiting the pleasure of God in order to its disposal, either to restore it again to the body, or to translate it to its eternal mansion.

Observe farther, The nature of death in general, and that of the saints in particular, described; it is a sleep. Sleep is a state of rest; sleep is a sudden surprisal; in sleep there is an insensible passage of our time; the person sleeping shall certainly awake, either in this world, or in the next. It will be our wisdom to prepare for the bed of the grave, and so to live, that when we lie down in it, there may be nothing to disturb our rest.

Observe next, The words which our Saviour used at the raising of the damsel, Talitha-cumi, Syriac words, to show the truth of the miracle, not like a conjurer, muttering a charm in unknown words to himself; and also to show the greatness of the miracle, that he was able to raise her by a word speaking.

Observe lastly, The charge given by our Saviour not to divulge this miracle: He charged them straitly that none should know it. That is, not to divulge it imprudently to such of the scribes and Pharisees as would not be convinced by it, but only cavil at it, and be the more enraged against him, and seek his death before his time was come. Also not to divulge it unseasonably, and all at once, but gradually, and by degrees: for it was the will of God that the divine glory of Christ should not be manifested to the world all at once, and on the sudden, but by little and little, during his state of humiliation; for his resurrection was the time appointed for the full manifestation of his Godhead. Declared to be the Son of God with power, by the resurrection from the dead.
06 Chapter 6 

Verse 1
Our blessed Saviour having in the former chapter wrought two famous miracles, in curing a woman of her bloody issue, and raising Jairus's daughter from death, we find him here in the beginning of this chapter passing into his own country, that is, the city of Nazareth in Galilee, called his own city and country, because he was there conceived, there brought up; there Joseph and Mary, and his kindred dwelt, and Christ with them, duting his private life, which was till he was thirty years of age. 

Now our Saviour being come into his own country; observe, 1. What his employment was: he preached in their synagogues, and held communion with the Jewish church, although she had many corruptions in her.

Teaching us, by his example, not to desert and forsake the communion of such a church, in which there is found neither heretical doctrine nor idolatrous worship, although many things be found in her culpable and blame-worthy. The Jewish church was certainly such, and yet our Saviour maintained not occasional only, but constant communion with her.

Observe, 2. The influence and effect which our Saviour's preaching had upon his own countrymen, the people of Nazareth: it did work admiration in them, but not faith; they were astonished, but did not believe. Men may be mightily moved and affected by the word, and yet may never be converted by it: the men of Nazareth wondered, and yet were offended: they did not believe in him, but were offended at him.

Observe, 3. The ground and cause of this their offence, and that was, the meanness of his extraction, and the poverty of his condition: Is not this the carpenter?
From whence the ancient fathers, particularly Justin Martyr, concluded, that our Saviour did work at his father Joseph's trade during his father's life, and thence was called the carpenter's son; and when Joseph was dead, (which was before Christ was thirty years old, when he entered upon his public office,) he was then called the carpenter.
The ancients say, he spent his time in making ploughs and yokes, and that thence it was he drew so many similitudes in his preaching from the yoke and the plough. This we are sure of, that our Lord lived not thirty years before his manifestation idly and unprofitably. It is most probable that he followed his father's calling, and wrought under him it being said, that he was subject to him, Luke 2:15, as a child to a parent and as a servant to his master.

Add to this, that it seems not only true, but requisite, that Christ should be of some trade, because by the Jewish canons all fathers were bound to teach their children some trade: doubtless our Lord, during his private life, did give no example of idleness. Indeed, after he entered upon his prophetic office, he no longer followed Joseph's calling, but applied himself wholly to the work of the ministry: he made no more ploughs, but one to break up hard hearts; no more yokes, but one for the devil's neck. However, in regard to our Savior's low extraction and mean education, his countrymen were offended at him.
Learn hence, That the poverty and meanness of Christ's condition, was that which multitudes stumbled at, and which kept many, yea most, from believing on him. None but a spiritual eye can discern beauty in a humbled and abased Saviour.

Learn, 2. That it is the property and practice of profane men to take occasion, from the outward quality and condition of God's ministers, both to despise their persons, and to reject their doctrine.

Observe, 4. The reason assigned by our Saviour why the men of Nazareth despised him and set him at nought, because he was their countryman and acquaintance: their familiarity bred contempt. Teaching us, That very often the faithful ministers of God are most contemned and dishonoured where they are most familiarly known. Sometimes the remembrance of their mean original and extraction, sometimes the poverty of their parents' condition, sometimes the indecencies of their childhood, sometimes the follies of their youth, are ripped up; all which are occasions of contempt, and gave ground for this proverbial saying, That a prophet is not without honour save in his own country. Which, like other proverbial speeches, holds true in the general, and that for the most part it is so, but it is not universally true in all persons and cases.

However, this good use may be made of our Saviour's observation, to teach his ministers to be wise in conversing with their people, not to make themselves cheap and common in every company, not too familiar with all sorts of persons, nor to be light and vain in any company; for this will certainly breed contempt, both of their persons and ministry.

Our duty is, by strictness and gravity of deportment, to maintain our esteem in the consciences of our people, and to temper gravity with condescending affability. That minister who prostitutes his authority, frustrates the end of his ministry, and is the occasion of his own contempt.

Observe, 5. How this people's contempt of Christ's person, and unbelief of his doctrine, did hinder Christ from working miracles among them: He could do no mighty works there. Not because he was unable, but because they were unwilling. Not as if their infidelity abated his divine power, but they were unprepared to receive any benefit by him; his miracles would have been cast away upon such inconvincible persons. Who will sow upon barren sands, or water dead plants?

It was an act of justice in Christ to deprive the Pharisees of those advantages which they had so long resisted. Christ had a natural ability to do mighty works there, but no moral ability. He could not do it honourably, their unbelief was a moral hinderance; so then this inability proceeded from no deficiency in Christ's power, but from a defect in their faith. he could not, because he would not; and he would not, because it was not fit for him so to do.

Although Christ be omnipotent, and has all power in his hands, yet unbelief binds his hands, and hinders him in the execution of that power. Unbelief is such a sin, as keeps men from being partakers of the benefits of Christ.

Observe, 6. How the incredulity and unbelief of this people was so great, that Christ wondered at it: He marvelled because of their unbelief. Not because he was ignorant of the cause of it, but because he had used such marvellous means for the curing them of their unbelief.

Learn hence, That unbelief is a great sin at all times; but when marvels are wrought for the cure and healing of it, and it remains uncured, it is a marvellous sin, and justly causes admiration and wonder in Christ himself: He marvelled because of their unbelief.
Verse 7
We heard before, chap. 3, of our Saviour's solemn calling his apostles to their work and office; now he sends them forth to execute their office. 

Where observe, 1. The person that sends them forth; Christ.

Learn thence, That none ought to take upon them the office of preaching, or any other ministerial function in the church, till thereunto lawfully called by Christ himself, and received the doctrine which they taught immediately from Christ's own mouth. His ministers now are called immediately, they receive their authority from Christ by the hands of the governors of his church.

Observe, 2. The manner of their sending, by two and two in a company: partly to make their message of more authority; partly to testify their mutual consent in the doctrine which they taught; and partly to comfort and encourage, to help and strengthen, to assist and support each other: in imitation of this example, the Jesuits send forth their emissaries by pairs.

Learn hence, That the ministers of the word do stand in great need of the mutual help and comfort, of the united assistance and encouragement of each other, in the weighty duties of their calling and function; like labourers in the harvest-field, they should help one another, the strong endeavouring to strengthen the hands of the weak.

But, Lord, what tears are sufficient to bewail the want of love and unity, yea, the prevalency of that fear and malignity which is found too often amongst the ministers of the gospel! So that instead of going forth by two and two, happy is he that is alone in a place. Well might Melancthon bless God, when he lay a-dying, that he was going to a place where he should be freed from the implacable hatred of divines. This is, and ought to be, for a lamentation.

Observe, 3. The power given by Christ to work miracles for confirming the doctrine of the gospel which his apostles preached; he gave them power over unclean spirits, and they cast out devils, and anointed with oil them that were sick, and healed them. This power to work miracles was necessary for the apostles; partly to procure reverence to their persons, being poor and unlearned men, but principally to gain credit and authority to their doctrine; for the doctrine of faith in the Messiah, as now come, and exhibited in the flesh, being a strange and new doctrine to the Jews, the truth and certainty of it was to be extraordinarily ratified by Christ's and his apostles' miracles, some of which were casting out of devils; and by anointing with oil, to heal and recover sick persons. This gift of healing remained some time in the church, as appeared by St. James, Is any sick? Anoint him with oil in the name of the Lord, James 5:14.

Where observe, That the apostles did not use oil as the instrument and means of healing, (for then the cure had not been miraculous,) but only as a symbol of the cure, or as an outward sign and testimony of miraculous healing: which outward sign was for the strengthening of the faith of such as were healed; assuring them, that as certainly as their bodies were anointed, so certainly should their health and strength be restored.

The Papists upon this ground their sacrament of Extreme Unction; but very vainly: for the apostles anointed those that were sick, as a sign of their recovery: but the Papists anoint those that have the pangs of death upon them, that their sins may be blotted out, and the snares of the devil avoided.

Observe, 4. The charge given by Christ to his apostles at the time of their sending out. This is threefold: first, Touching their preparation for their journey, he bids them not take much care, nor spend much time in furnishing themselves with victuals, money, apparel, weapons of defence, and the like; only taking a walking-staff in their hands, because they were to finish their journey speedily, and to return again to Christ.

This command of our Saviour to his apostles, not to incumber themselves when going forth to preach the gospel, teaches his ministers their duty, to free themselves as much as possibly they can from worldly incumbrances, which may hinder them in the performance of their office and function, No man that warreth entangleth himself with the affairs of this life, 2 Timothy 2:4.

Secondly, Touching their lodging in their journey. Our Saviour advises them not to change it, during their stay in one place; but into whatsoever house they first entered, they should there continue till they departed out of that place; that so they might avoid all show of lightness and inconstancy, and testify all gravity and stayedness in their behaviour, this being a special mean to win authority to their persons and ministry.

Thirdly, Christ gives a charge to his apostles touching their carriage towards such as should refuse to give entertainment to them and their doctrine. They were to denounce the judgments of God against such contemners, by shaking off the dust of their feet for a testimony against them.
Thence learn, That the contempt of God's ministers, and especially of their ministry and doctrine, is an odious and execrable sin, detested by God, and which ought to be abhorred by man: Shake off the dust of your feet. This action was emblematical, signifying that Almighty God would in like manner shake them off as the vilest dust.

Learn, 2. That wherever the word is preached, it is for a testimony; either for or against a people. For if the dust of a minister's feet bear witness against the despisers of the gospel, their sermons much more.

Observe, lastly, The dreadful judgment denounced by our Saviour against the contemners of the apostles' doctrine: Verily it shall be more tolerable for Sodom and Gomorrah in the day of judgment than for that city.
Where note, 1. That there shall be a day of judgment.

2. That in the day of judgment some sinners shall fare worse than others.

3. That of all sinners the condition of such will be saddest at the day of judgment who having lived under the gospel, have died after all in impenitency and infidelity: Verily I say unto you, It shall be more tolerable for Sodom and Gomorrah in the day of judgment, than for that city.
Verse 14
The history of John the Baptist's death is here recorded by this evangelist, as St. Matthew had done before, Matthew 14:1-2. 

Here we have these particulars further observable; 1. The character and description of a zealous and faithful minister. He is one that deals plainly, and dares tell the greatest persons of their faults. Herod, though a king, is reproved by the Baptist for his incest, in taking his brother's wife. The crown and sceptre of Herod could not daunt the faithful messenger of God. There ought to meet in the ministers of God both courage and impartiality. Courage, in fearing no faces; impariality., in sparing no sins.

Observe, 2. Who it was that commanded the Baptist to be beheaded. It was Herod the king, whom he had reproved. How sad is it when kings, who should be nursing fathers to the church, do prove the bloody butchers of the prophets of God! The severest persecutions which the prophets of God have fallen under, are usually occasioned by their telling great men of their crimes. Men in power are impatient of reproof, and imagine that their authority gives them a license to transgress.

Observe, 3. The time of the Baptist's death; it was upon Herod's birth-day. It was an ancient custom among the eastern kings to celebrate their birth-days: Pharaoh did so, Genesis 40:20 and Herod here, but both with blood; yet these personal sins do not make the practice unlawful, when we solemnize our birth-days with thankfulness to our Creator and Preserver, and recommend ourselves by prayer to his gracious providence and protection for the remainder of our days; this is an act of piety and religion. But Herod's birth-day was kept with revelling, with feasting, with music and dancing: all which were made sinful to him by the circumstances which did attend it. Great men's feasts and frolics are too often the season and occasion of much sin.

Observe, 4. The instigators and promoters of the holy Baptist's death: Herodias and her daughter. Lord, how deadly is the malice of souls debauched with lust! Imprisonment would not satisfy them, they must have his blood. Resolute sinners, who are mad upon their lusts, run furiously upon their opposers, and resolve to bear down all opposition they meet with in the gratification of their unlawful desires.

Observe, 5. With what great reluctance Herod consented to this villany: The king was exceeding sorry. Wicked men oft-times sin with a troubled and disturbed conscience; there is a mighty struggle betwixt their reason and their lusts; but at last they master their consciences, and choose rather to gratify their lusts, than to obey their reason. So did Herod here: for notwithstanding his sorrow, he commands the act; he sent and beheaded John in the prison.

Observe, 6. The motives and inducements which prevailed with Herod to behead this holy man.

1. The conscience of his oath: Nevertheless, for his oath's sake. See his hypocrisy; he made scruple of a rash oath, who made no scruple of real murder. See here not only the folly, but great impiety of rash vows; especially in ignorant persons, who think themselves obliged by them, whereas it is their duty, first to repent of them, and then to break them as fast as they can. St. Chrysostom says, Herod might have spared the Baptist's head, and yet have kept his oath to Herodias; for he swore to give her only half of his kingdom, and his head was worth more than his whole kingdom.

2. Respect to his reputation, not only for his oath's sake, but for them that sat with him. They heard him promise, and will be witness of his inconstancy if he do not perform. Insisting upon punctilios of honour has hazarded the loss of millions of souls.

3. His great unwillingness to discontent Herodias and her daughter. O vain and foolish hypocrite, who dreaded the displeasing of a wanton mistress more than the offending of God and conscience!

Observe, 7. These bloody women do not only require the Baptist to be beheaded, but that his head be brought in a charger to them. What a dish was here to be served up at a prince's table on his birth-day! a dead man's head swimming in blood. How prodigiously insatiable is cruelty and revenge! Herodias did not think herself safe till John was dead; she would not think him dead till his head was off, and would not believe his head was off till she had it in her hand. Revenge never thinks it has made sure enough. O how cruel is a wicked heart, that could take pleasure in a spectacle of so much horror! Methinks I see how that holy head was tossed upon Herod's table by impure and filthy hands. That true and faithful tongue, those sacred lips, those chaste eyes, those mortified cheeks, are now insultingly handled by a lewd and incestuous harlot, and made a scorn to Herod's drunken guests.

Observe, 8. That neither the holiest of the prophets, nor the best of men, are more secure from violence than from natural death. The holy Baptist, who was sanctified in the womb, conceived and born with so much miracle, lived with so much reverence and observation, is now at midnight obscurely murdered in a close prison.

Observe, 9. That it is as true a martyrdom to suffer for duty as for faith. He dies as truly a martyr that dies for doing his duty, as he that dies for professing his faith, and bearing witness then to the truth.

Observe, 10. How far men may go in religion, and yet be far enough from saving grace: they then may reverence God's minister's, believe them to be holy and just men, hear them with delight and pleasure, protect and defend them from their opposers; they may reform, and do many things; and yet be far from the kingdom of God. Herod did all this; he knew John to be a holy and just man, reverenced and respected him, guarded and kept him safe from Herodias's malice. For though he was imprisoned before, yet Herod suffered none to hurt him, but heard him often with pleasure and delight.

Wicked and unregenerate men may be so affected with the word of God as to become protectors and defenders of those that dispense it, and yet receive no saving advantage by it. The plain and powerful preaching of the word may win upon and prevail with an unregenerate man to perform many good duties and to forsake many known sins; and yet may he, after all, remain under the power of hypocrisy.

Nay, from Herod's example we may learn, That a wicked man may take some pleasure and delight in hearing the word preached; either the generality of the truths asserted, or the novelty of the notions delivered, or the wit and fancy, the graceful elocution and delivery, of the preacher, may create a present delight; but it is neither a spiritual delight, nor an abiding delight. And when his disciples heard of it, they came and took up his corpse, and laid it in a tomb. When his disciples heard of it; that is, the disciples of John hearing that their holy master was thus barbarously murdered, they took up his dead body, and decently interred it.

Learn hence, That the faithful servants of God are not ashamed of the sufferings of the saints, but will testify their respect unto them, both living, dying, and dead. The disciples of John gave their master an honourable and respectful burial, fearing neither Herod's power nor Herodias's malice.

Verse 30
Observe here, 1. How the report of John's death being brought to Christ, he presently withdraws, and his disciples with him, from that place into the desert. Christ will not long continue his presence in those places where any of his servants are slain, and others of them are in danger. 

Observe, 2. How our Saviour, upon the notice of John's death, flies into the desert for his own preservation; his hour was not yet come, and therefore he keeps out of Herod's way. It is no cowardice to fly from the rage of persecutors. Christ himself both practised it, and directed his disciples to it, saying, When they persecute you in one city flee to another. We must not expose our lives to hazard, but when the laying down our lives will do God and religion more service than we can do by living.

Observe, 3. With what condolency and sympathizing pity our blessed Saviour exercised acts of mercy and compassion, when the objects of compassion were before him. Jesus seeing the multitude, was moved with compassion toward them. Christ, when here on earth, did bear a tender and compassionate heart towards poor creatures in distress and misery: and to our comfort he retains the same compassionate nature and disposition now in heaven which he had here on earth.

Observe, 4. The ground or cause of this compassion in our Saviour, because they were as sheep having no shepherd.
Learn thence, That the case of such people is very sad, and their condition to be much lamented and pitied, who are destitute of able, faithful, and conscientious pastors and teachers, to feed them with the spiritual good of the word and sacraments. Where provision fails, the people perish. But was the Jewish church now without pastors, as sheep without a shepherd? Had they not the Pharisees, the scribes, and the doctors, to teach and instruct them? Yes, no doubt; but they were no pastors in Christ's account, because unfaithful pastors.

Thence learn, That idle, negligent, and unfaithful pastors, are no pastors in the sight of God, and in the account of Christ: Jesus had compassion on the multitude, because they were as sheep having no shepherd.
Verse 35
This miracle of our Saviour's feeding five thousand men, besides women and children, with five loaves and two fishes, is recorded by all the four evangelists, and in the history of it these following particulars are observable. 

Note, 1. The disciples' pity towards the multitude, who had long fasted and wanted now the ordinary comforts and supports of life. It well becomes the ministers of Christ to respect the bodily necessities, as well as regard the spiritual wants of persons.

Observe, 2. The motion which the disciples make to Christ on behalf of the multitude; Send them away that they may buy victuals. Here was a strong charity, in desiring the people's relief; but a weak faith, in supposing that they could not otherwise be relieved but by sending them away; forgetting that Christ, who had healed the multitude miraculously, could also feed them miraculously if he pleased; all things being equally easy to an almighty power.

Observe, 3. Our Saviour's strange reply to the disciples' request; They need not depart; give ye them to eat. Need not depart! Why, the people must either feed or famish. Victuals they must have, and a dry desert will afford none. Yes, says Christ to his disciples, Give ye them to eat. Alas, poor disciples! they had nothing for themselves to eat, how then should they give the multitude to eat?

When Christ requires of us what we are unable to perform, it is to show us our impotency and weakness, and to provoke us to look upon him, and depend by faith on his almighty power.

Observe, 4. What a poor and slender provision the Lord of the earth has for his household and family; five barley loaves and two small fishes. Teaching us, That these bodies of ours must be fed, but not pampered; our belly must not be our master, much less our god. The end of food is to sustain nature, we must not stifle it with a gluttonous variety.

And as the quality of the victuals was plain, so the quantity of it was small; five loaves and two fishes. Well might the disciples say, What are these amongst so many? The eye of sense and reason sees an utter impossibility of those effects which faith can easily apprehend, and divine power more easily produce.

Observe, 5. How Christ, the great Master of the feast, doth marshal his guests: He commands them all to sit down in ranks by hundreds and by fifties. None of them reply, "Sit down, but to what? Here are the mouths, but where is the meat? We may soon be set, but when or whence shall we be served?" Not a word like this, but they obey and expect.

Lord, how easy it is to trust to thy providence, and rely upon thy power, when there is corn in the barn, bread in the cupboard, or money in the purse: but when our stores are all empty, and we have nothing in hand, then to depend upon an invisible bounty, is a true and noble act of faith.

Observe, 6. The actions performed by our blessed Saviour: He blessed, and brake, and gave the loaves to his disciples, and they to the multitude.
1. He blessed them, teaching us by his example, never to use or receive the good creatures of God for our nourishment without prayer and praise; never to sit down to our food as a beast to his forage.

2. He brake the loaves. He could have multiplied them whole, why then would he rather do it in the breaking? Perhaps to teach us, that we may rather expect his blessing in the distribution of his bounty, than in the reservation of it. Scattering is the way to increasing: liberality is the way to riches.

3. Christ gave the bread thus broken to his disciples, that they might distribute it to the multitude. But why did our Lord distribute the loaves by his disciples' hands? Doubtless to gain respect to his disciples from the people. And the same course doth our Lord take in spiritual distributions. He that could feed the world by his own immediate hand, chooses rather by the hand of his ministers to divide the bread of life among his people.

Observe, 7. The certainty and the greatness of the miracle: They did all eat, and were filled. They did all eat, not a crumb or a bit, but to satiety and fulness. All that were hungry did eat, and all that did eat were satisified, and yet twelve baskets full of fragments remain. More is left than was at first set on. It is hard to say which was the greatest miracle, the miraculous eating, or the miraculous leaving. If we consider what they eat, we may wonder that they left any thing.
Observe, 8. These fragments, though of barley loaves and fish-bones, must not be lost, but, at our Saviour's command, gathered up. The liberal Housekeeper of the world will not allow the loss of his orts. O how tremendous will their account be, who having large and plentiful estates, spend them upon their lusts, being worse than lost in God's account.
Verse 45
This paragraph acquaints us with another miracle which our Saviour wrought, in walking upon the sea to his disciples; and herein we have observable, 1. His sending his disciples to sea: He constrained them to go into a ship; not compelling them against their wills, but commanding them to take ship and go before him. No doubt the disciples were loath to do this, unwilling to leave him, and to go without him; for they that have once tasted the sweetness of Christ's company and acquaintance, are hardly and difficultly drawn away from him. 

Observe, 2. Christ having dismissed his disciples and the company retires into a mountain to pray; to teach us, that when we address ourselves to God in duty, we take all helps, furtherances, and advantages, for the doing of our duty. We must dismiss the multitude, before we address to God in prayer; we must send away the multitude of worldly cares, worldly thoughts, worldly concerns and business, when we would wait upon God in duty.
Observe, 3. The great danger the disciples were in, and the difficulties they were to encounter with: They were in the midst of the sea, tossed with the waves, and the winds were contrary; and, which was saddest of all, Christ was absent. The wisdom of God sometimes suffers his children and people not only to be distressed, but greatly distressed with a variety of distresses.
Observe, 4. The seasonable succour and relief which Christ afforded his disciples: In the fourth watch he came out unto them, walking upon the waters. It was not a stormy and tempestuous sea that could separate betwixt him and them; he that waded through a sea of blood, and a sea of wrath, to save his people, will walk upon a sea of waters to succour and relieve them. And the time was the fourth watch; about four in the morning, when they had been many hours conflicting with the waves, and in great danger of their lives.
To teach us, That Christ sometimes lengthens out the trials of his children before he delivers them; but when they come to an extremity, that is the season of his succour.
Observe, 5. How the disciples took their Deliverer for their destroyer: When they saw Christ they cried out. Their fears were highest when their Deliverer and deliverance were nearest; God may be coming with salvation and deliverance to his people, when they for the present cannot discern it.
Observe, 6. When the disciples were in the saddest condition, one word from Christ revives them, it is sufficient support in all our afflictions to hear Christ's voice speaking to us, and to enjoy his favourable presence with us.
Say but, O Saviour, It is I, and let evils do their worst: that one word, It is I, is sufficient to allay all storms, and to calm a thousand tempests.
Observe lastly, What influence and effect this miracle had upon the disciples; They were sore amazed and beyond measure astonished; they wonder at the ceasing of the winds, and calming of the seas; but they had forgotten the miracle of the loaves; which was a great stupidity and dulness in them, and argued hardness of heart, and want of consideration in them.
Learn thence, That there is much stupidity of mind, and hardness of heart, remaining unmortified in the best of saints, whilst here in an imperfect state: the work of grace and sanctification is but imperfect in the best.
Verse 53
Here observe, 1. The unwearied diligence and industry of our Saviour in going about to do good: he no sooner landeth, but he goeth to Gennesaret, and healeth their sick. It was the great business and constant employment of our Saviour's life to travel from place to place, that he might be useful and beneficial to mankind: he went to those that would not come to him. 

Observe, 2. The people of Gennesaret's charity to their sick neighbours; they sent abroad to let all the country know, that Christ the great Physician was come amongst them. There is a duty of love and mercy which we owe unto those that are in affliction and misery; namely, to afford them the best help, relief, and succour, we are able, both in their inward and outward afflictions.

Observe, 3. The suddenness and certainty of the cure; they touched him, and were made whole. The healing virtue lay not in their fingers, but in their faith; or rather in Christ, whom their faith apprehended.

07 Chapter 7 

Verse 1

The former part of this chapter acquaints us with the conference or disputation which our Saviour had with the Pharisees about their superstitious observation of the Jewish traditions. These traditions were such rites and customs as were delivered to them by the elders and rulers of the Jewish church in former times: which traditions they valued and regarded more than the express commandments of God. 

Learn thence, That superstitious men are always more fond of and zealous for the traditions of men in divine worship, than for the express and positive commands of God.

Secondly, That it is the manner of such persons to tie others to their own practice and example in matters of religious worship, and to censure and condemn all those who do not conform to them in the smallest matters. The Pharisees here censure the disciples for eating with unwashen hands, because it was their custom to wash when they did eat; yet did not Christ or his disciples refuse to wash before meat, as it was a civil and decent custom, but because the Pharisees made it a religious worship, and to censure and condemn all those who do not conform to them in the smallest matters.

The Pharisees here censure the disciples for eating with unwashen hands, because it was their custom to wash when they did eat; yet did not Christ or his disciples refuse to wash before meat, as it was a civil and decent custom, but because the Pharisees made it a religious rite: teaching us, That what is in itself indifferent, and may without offence be done as a civil custom, ought to be discountenanced and opposed when required of us as an act of religion. The Jews, fearing lest they should touch any person or thing that was unclean, and so be defiled unawares, did use frequent washings, as of cups, pots, vessels, tables, beds, or couches, which they lay upon when they eat.

This Pharisaical hypocrisy puts God off with outward cleansing, instead of inward purity; regarding more the outward cleanness of the hand, than the inward purity of the heart. This was the accusation of the Pharisees, to which our Saviour replies by way of recrimination, that if his disciples did not observe the tradition of the elders, they (the Pharisees) did reject and make void the commandments of God, and did worship him in vain, teaching for doctrines the commandments of men.
Learn hence, That all service and worship which is offered to God, according to man's will and ordinances, and not according to the rule of God's own word, is vain and unprofitable: divine institution is the only pure rule of religious worship, as to the substance of it; here, what God doth not command, he forbids.

Observe next, The instance which our Saviour produces of the Pharisees' violating an express command of God, and preferring their own traditions before it: he instances in the fifth comandment, which requires children to relieve their parents in their necessities. Now though the Pharisees did not deny this in plain terms, yet they made an exception from it, which, if children pleased, might render it vain, void, and useless.

For the Pharisees taught, That in case the child of a poor parent, that wanted relief, would give a gift to the temple, which gift they called Corban, that is, a gift consecrated to God and religious uses, that then the children of such poor persons were discharged from making any further provision for their aged and impotent parents; but might reply after this manner, "That which thou askest for thy supply is given to God, and therefore I cannot relieve thee." So that covetous and graceless children looked upon it as the most frugal way, once for all, to fine to the temple, rather than pay the constant rent of daily relief to their poor parents.

Learn hence, that the practice of moral duties is required before, and is more acceptable to Almighty God than the most solemn acts and exercises of instituted worship whatsoever. I will have mercy, says God, rather than sacrifice; and to do justice and judgment is more acceptable to the Lord than burnt-offering.
Secondly, That no duty, gift, or offering to God, is accepted where the duty of charity is neglected: it is much more acceptable to God, to refresh the bowels of his saints, who are the living temples of the Holy Ghost, than to adorn material temples with gold and silver.

Corban is a Syriac word, signifying a gift given unto God. The Pharisees applied these gifts to the use and service of the temple; possibly to repair, beautify, and adorn it; which had not been amiss, if they had not taught that such gifts to the temple did discharge children from the duty of charity to their natural parents: These things they ought to have done, in the first place, and not to leave the other undone.
Verse 14

Our blessed Saviour, leaving the Pharisees with some dislike, applies himself to the multitude, and instructs them in a very necessary and useful doctrine, touching the original cause of all spiritual pollution and uncleanness; namely, The filthiness and impurity of man's heart and nature. And that it is not the meat eaten with the mouth, but the wickedness of the heart, vented by the mouth, which pollutes a person in God's account. The heart and soul of man alone is capable of sinful defilement. Nothing can defile a person in God's account, but that which defileth the inward man. 

Learn hence, 1. That the heart of man is the sink and seed-plot of all sin, the source and fountain of all pollution.

2. That all the impiety of the life proceeds from the impurity and filthiness of the heart. Men's lives would not be so bad if their hearts were not worse. The disciples desiring the interpretation of the foregoing parable, our Saviour gives it them; but withal expostulates with them for not understanding a matter so obvious and plain, Are ye yet without understanding? As if he had said, "Have ye sat thus long under my ministerial teaching, and enjoyed the benefit of my conversation, and yet are no farther proficients in knowledge?" Plainly intimating, that Christ expects a proficiency in knowledge from us proportionable to the opportunities, and means of knowledge enjoyed by us. Having given them this rebuke, he next acquaints them with the sense and meaning of the parable; namely, That it is out of a wicked and sinful heart, that all sin and wickedness doth proceed. Tho' the occasions of sin are from without, yet the source and original of it is from within. The heart of man is as a cage full of unclean birds: Hence proceeds evil thoughts, either against God or our neighbours. Adulteries, or all sins of the flesh. Murders; That is, all cruelty and hard dealing towards others. An evil eye; that is, an envious spirit, which frets and grieves at the happiness of others called an evil eye, because envy doth much shew and manifest itself in the outward countenance, and especially by the eyes.

From the whole, Note, That the best way to hinder the progress of sin in this life, is to mortify it in the heart, to crucify all inordinate motions, lusts, and corruptions, in their root; for the heart is the first seat and subject of sin, from whence it flows forth into the life and conversation.

Verse 24

All along in the history of our Saviour's life, we are to take notice how he went about from place to place doing good. Being now come into the borders fo Tyre and Sidon he finds a poor woman of the race of the Canaanites, who becomes first an humble supplicant, and then a bold beggar, on the behalf of her possessed daughter. 

Where observe, 1. That though all Israel could not example the faith of this Canaanite, yet was her daughter tormented with the devil.

Learn hence, That neither truth of faith, nor strength of faith, can secure against Satan's inward temptations, or outward vexations: and consequently, the worst of bodily afflictions are not sufficient proof of divine displeasure.

Observe, 2. The daughter did not come to Christ for herself, but the mother for her. Perhaps the child was not so sensible of its own misery, but the mother feels both the child's sorrow and her own. True goodness teaches us to appropriate the afflictions of others to ourselves, causing us to bear their griefs, and to sympathize with them in their sorrows.

Observe, 3. The seeming severity of Christ to this poor woman; he calls her not a woman, but a dog; and, as it were, spurns her from the table. Did ever so severe a word drop from those mild lips? What shall we say? Is the Lamb of God turned a lion, that a woman in distress, imploring pity, should be thus rated out of Christ's presence?

But hence we learn, How Christ puts the strongest faith of his own children on the severest trial. This trial had never been so sharp, if here faith had not been so strong: usually, where God gives much grace he tries grace much.

Observe, 4. The humble carriage of this holy woman; her humility grants all, her patience overcomes all, she meekly desires to possess the dog's place; not to croud to the table, but to creep under it, and to partake of the crumbs of mercy that fall from thence. Nothing is so pleasing to Christ as to see his people follow him with faith and importunity when he seems to withdraw himself from them.

Verse 31

See here, 1. The bitter fruits and sad effects of sin, which has brought deafness, dumbness, and blindness, upon the human nature. As death, so all diseases entered into the world by sin; sin first brought infirmitities and mortality into our natures, and the wages of sin are diseases and death. 

Observe, 2. That the blessing of bodily health and healing is from Christ; who by his divine power, as he was God, miraculously and immediately healed them that were brought unto him.

Observe, 3. The actions and gestures which our Saviour used in healing this deaf person. He puts his finger into his ears, he spit, and touched his tongue. Not that these were means or natural causes effecting the cures for there was no healing virtue in the spittle; but only outward signs, testimonies, and pledges, of Christ's divine power and gracious readiness to cure the person in distress.

Observe, 4. How Christ withdrew the person from the multitude, whom he was about to help and heal. Teaching us, In all our good works to avoid all shew and appearance of ostentation and vain-glory: to set God's glory before our eyes, and not to seek our own praise.

Observe, 5. The effect which this miracle had upon the multitude; it occasioned their astonishment and applause: They were astonished, and said, He hath done all things well. It becomes us both to take notice of the wonderful works of God, and also to magnify and extol the author of them. This is one way of glorifying our Creator.

08 Chapter 8 

Verse 1
This chapter begins with the relation of a famous miracle wrought by our Saviour; namely, his feeding of four thousand persons with seven loaves, and a few fishes. 

And here we have observable, first, the tender care which Christ took of the bodies of men, to provide all necessaries for their support and comfort; he giveth us richly all things to enjoy. The great housekeeper of the world openeth his hands, and filleth all things living with plenteousness. How careful was our Saviour here that the bodies of poor creatures might not faint, nor be over weak and weary by the way! Therefore he would not dismiss them without refreshment.

Observe, 2. The original source and spring from whence this care that Christ had of the multitude did proceed and flow; namely from that sympathizing pity and tender compassion which the merciful heart of Christ did bear towards persons in distress and misery.

Learn hence, That the tender pity and compassion of Christ is not the spring and fountain of spiritual mercies only, but of temporal blessings also; I have compassion on the multitude who have nothing to eat.

Observe, 3. How the disciples, not seeing any outward, visible means for the people's support, conclude it impossible for so many to be satisfied with the little supply they had; namely, seven loaves and a few small fishes.

Learn thence, That a weak faith soon grows thoughtful, and sometimes distrustful at the sight of difficulties. Whence say the disciples, can these men be satisfied with bread? Not considering, that the power of God in blessing our food, is far above the means of food. It is as easy for him to sustain and nourish us with a little as with much; Man liveth not by bread, but by the blessing of God upon the bread he eats.

Observe, 4. That although Christ could have fed these four thousand without the loaves, yet he takes and makes use of them seeing they may be had.

Learn hence, That Christ did not neglect his own appointed ordinary means nor do anything in an extraordinary way, farther than was absolutely necessary. Christ was above means, and could work without them, and when they failed, did so; but when the means were at hand, he made use of them himself, to teach us never to expect that in a way of miracle, which may become at in a way of means.

Observe, 5. From our Lord's example, that religious custom of begging a blessing upon our food before we sit down to it, and of receiving the good creatures of God with thanksgiving. How unworthy is he of the crumbs that fall from his own table who with the swine looks not up unto, and takes no thankful notice of, the hand that feeds him?

Observe, 6. The certainty and greatness of the miracle: They did all eat and were filled. They did all eat, not a crust of bread, or bit of fish, but to satiety and fulness. All that were hungry did eat, and all that did eat were satisfied, and yet seven baskets remain; more is left than was at first set on. It is hard to say which was the greatest miracle, the miraculous eating, or miraculous leaving. If we consider what they ate, we may wonder that they left anything; if what they left, that they eat anything.

Observe lastly, Our Lord's command to gather up the fragments, Teaches us, That we make no waste of the good creatures of God. The fragments of fish-bones broken bread must be gathered up; the liberal housekeeper of the world will not allow the loss of his orts. Frugality is a commendable duty. God hath made us stewards, but not absolute lords of his blessings. We must be accountable to him for all the instances of his bounty received from him.

Verse 10
Observe here, 1. The unreasonable practice of the wicked Pharisees in asking a sign of Christ: that is, some new and extraordinary miracle to be wrought by him, to demonstrate him to be the true and promised Messias: but had not our Saviour shewed them signs enough already? What were all the miracles daily wrought before their eyes, but convincing signs of his divine power: But infidelity, mixed with obstinacy, is never satisfied. 

Observe, 2. Our Saviour's carriage towards these obstinate Pharisees, who persisted in their unbelief; He sighed deeply in his spirit, and mourned for the hardness of their hearts.

Learn thence, That to grieve and mourn for the sins of others, to be affected with them, and deeply afflicted for them, is a gracious and Christ-like temper. It is not sufficient to make an outward shew of grieving for others sins, but we ought to lay them to heart, and to be inwardly afflicted for them. Jesus sighed deeply in his spirit.

Observe, 3. A sharp reproof given by our Saviour to them. At the same time that our Saviour did inwardly grieve for the Pharisees wickedness, he did openly reprove them for it. It is not sufficient that we mourn for the sins of others, but we must prudently reprove them, as occasion is offered, and our duty requireth.

Observe, 4. Ths sin which the Pharisees are reproved for; namely, for seeking after a sign: that is, before their eyes, to prove the divinity of his person.

Learn hence, That it is a sin for any to require new signs and miracles for the confirmation of that doctrine which has been already sufficiently confirmed by miracles; yea, an heinous sin, which deserveth a sharp reproof and censure.

Observe lastly, Our Saviour's peremptory denial of the Pharisees presumptuous request; There shall be no sign given to this generation: this is no such sign or miracle as they desire or would have; no sign or miracle shall be wrought at their motion and suit. Although after this, Christ of his own accord, and at his own pleasure, wrought many miracles before their eyes. Such as willfully harden themselves against the light of their own consciences, are righteously delivered up to hardness of heart, and final impenitency. These hypocritical Pharisees shut their eyes against the most convictive evidence; and they are given up to their own obstinacy; our Saviour left them, and departed.

Verse 14
Observe here, 1. How dull the disciples of Christ were under Christ's own teaching, and how apt to put a carnal sense upon his words. They apprehended he had spoken to them of the leaven of bread, what he intended of the leaven of the Pharisees doctrine. 

Observe, 2. The rebuke our Saviour gives his disciples for not understanding the sense and signification of what he spake. Christ is much offended with his own people, when he discerns blindness and ignorance in them, after more than ordinary means of knowledge enjoyed by them: How is it that ye do not yet understand?

Observe, 3. The metaphor by which Christ sets forth the corrupt doctrines of the Pharisees and Herodians. He compares it to leaven; partly for its sourness, and partly for its diffusiveness. Now the leaven of Herod, or the Herodians, is supposed to be this: That because Herod was made king of the Jews, and lived at the time when the Messiah was expected, there were those that maintained the opinion that he was the promised Messiah; which opinion Christ compares to leaven, because as that diffuses itself into the whole mass or lump of bread with which it is mixed, so false doctrine was not only evil and corrupt in itself, but apt to spread its contagion farther and farther, to the infecting of others with it.

Learn thence, That error is as damnable as vice; and persons erroneous in judgment to be avoided, as well as those that are wicked in conversation; and he, that has a due care of his soul's salvation, will be as much afraid of erroneous principles, as he is of debauched practices.

Observe, 4. Our Saviour does not command his disciples to separate from communion with the Pharisees, and oblige them not to hear their doctrine but only beware of their errors; which they mixed with their doctrine. We may and ought to hold communion with a church, though erroneous in judgment, if not fundamentally erroneous. For separation from a church is not justifiable upon any other grounds than that which makes a separation between God and that church, which is either apostasy into gross idolatry, or in point of doctrine, into damnable heresy.

Observe, 5. The fault observed by our Saviour in his disciples, hardness of heart; Have ye your hearts yet hardened? There may be, and oft-times is, some degree of hardness of heart in sincere Christians; but this is not a total hardness; it is lamented and humbled for, not indulged and delighted in. As Christ is grieved for the hardness of heart in sincere Christians; but this is not a total hardness; it is lamented and humbled for, not indulged and delighted in. As Christ is grieved for the hardness of his people's hearts, so are they grieved also; it is both bitter and burdensome to them.

Verse 22
Here we have recorded a special miracle wrought by our Saviour at Bethsaida, in curing a blind man brought unto him. 

Where observe, 1. What evident proof the Pharisees had of Christ's divine power and godhead: he had before caused the deaf to hear, the dumb to speak, and the lame to walk; now he makes the blind to see; yet did the Pharisees obstinately resist all means of their conviction, and continued in their opposition to truth, to their inevitable and unutterable condemnation.

Observe, 2. The wonderful humility, the great condescension of Jesus Christ towards this blind man; He took him by the hand, and led him, himself. A great evidence of his condescending humility, and of his goodness and mercy; shewing how ready and willing he was to help and heal him; see here a singular pattern of humility and condescending grace and mercy in our dear Redeemer, in that he vouchsafed with his own hands to take and lead a poor blind man through the streets of Bethsaida, in the sight of all the people. Let us learn of him, who was thus meek, and lovely in heart.

Observe, 3. Our Lord leads the blind man out of the town before he heals him, not in the town where all the people might take notice of it. Thereby teaching us to avoid all shews of ambition, all appearance of vain-glory; in what we do. Even as Christ sought not his own glory, but the glory of him that sent him.

Observe, 4. The manner of the cure wrought upon this blind man; it was gradual, and by degrees; not instantaneous, and at once: he had first a dark, dim, and obscure sight, afterwards a clear, and a perfect sight. Christ thereby, gave evidence of his absolute and omnipotent power, that he was not tied to any particular means, or manner, or order of working; but wrought his miracles variously, as he saw to be most fit for the glory of God, and the benefit of his people.

Observe lastly, The charge, given by our Saviour not to publish this miracle in the town of Bethsaida; a place where Christ had so often preached, and wrought so many miracles; but the inhabitants had obstinately and contemptuously undervalued and despised both his doctrine and miracles; therefore we read, Matthew 11:21 that our Saviour denounced a woe against Bethsaida, assuring her, that it would be more tolerable for Tyre and Sidon than for her. The higher a people rise under the means, the lower they fall if they miscarry. Such a people as have been nearest to conversion, being not converted, shall have the greatest condemnation when they are judged.

Verse 27
These verses relate to us a conference which our Saviour had with his disciples, touching their own and others opinion of his person. 

Where observe, 1. The place where Christ and his disciples did confer; it was in the way as they walked together. Teaching us our duty to take all occasions and opportunities for holy conference, to good discourse touching spiritual things, when in the house, when in the field, when travelling in the way, Then they that feared the Lord spake often one to another. Malachi 3:16
Observe, 2. The conference itself: Whom do men say that I am? That is, What do the common people think and speak of me? Not as if Christ were ignorant what men said of him, or did vain-gloriously enquire after the opinion of the multitude concerning him; but with an intention more firmly to settle and establish his disciples in the belief of his being the true and promised Messias. The disciples tell him, That some said, He was John the Baptist, others Elias, others one of the prophets. It is no new thing, it seems, to find diversity of judgments and opinions concerning Christ, and the affairs of his kingdom. When our Saviour was amongst men, who daily conversed with him, yet was there then a great diversity of opinions concerning him.

Observe, 3. How St. Peter, as the mouth of all the apostles, and in their names make a full and oepn confession of Christ, acknowledging him to be the true and promised Messiah: Peter said, Thou art the Christ.

Whence note, That the veil of Christ's human nature did not keep the eye of his disciples faith from seeing him to be truly and really God.

2. That Jesus the sons of the virgin Mary, was the Christ, the true Messiah, or the person ordained by God to be the Mediator betwixt God and man: the Redeemer and Saviour of mankind: Thou art the Christ.
Observe, 4. The charge and special injunction given by our Saviour to tell no man of him: that is, not commonly and openly to declare that he was the Son of God and the true Messiah: because he was now in his state of humiliation, and the glory of his divinity was to be concealed till his resurrection. Christ had his own fit-times and proper seasons, in which he revealed the great mysteries of his kingdom to the world.

Observe, 5. The great wisdom of our Saviour in acquainting his disciples with the near approach of his death and passion; thereby to prevent that scandal and offence which otherwise they might have taken at his sufferings; the better to fit and prepare them to bear that great trial, and to correct the error which they had entertained touching an earthly kingdom of Christ: that the Messiah was to be a temporal prince.

Observe, 6. St. Peter's carriage towards Christ upon this occasion; He took him aside, and began to blame him for affirming that he must die. O how ready is flesh and blood to oppose all that tends to suffering! What need have we to be ortified against the temptations of our friends, as well as of our enemies! Satan sometimes makes use of good men as his instrument to do his work by, when they little suspect it. Little did Peter think, that Satan now set him on work to hinder the redemption of mankind, by dissuading Christ from dying.

Observe, 7. With what indignation Christ rejects Peter's admonition; Get thee behind, me Satan. Christ heard Satan speaking in Peter; it was Peter's tongue, but Satan tuned it, therefore Christ calls Peter by Satan's name. They that will do the devil's work, shall have the devil's name too. He that would hinder the redemption of mankind is Satan, an adversary to mankind.

From our Saviour's smart reproof given to Peter, we learn, That no respect to men's persons, or regard to their piety, must cause us, to flatter them in their sins, or move us to speak favourably of their sins. As well as our Saviour loved Peter he rebukes him severely.

O Lord! so intent was thy heart upon the great work of our redemption, that thou couldst not bear the least word that should obstruct thee in it, or divert thee from it.

Verse 34
Observe here, 1. How our blessed Saviour recommends his religion to everyone's election and choice, not attempting by force and violence to compel any person to the embracing of it. If any man will come after me: that is, if any man chooses and resolves to be a Christian. 

Observe, 2. Our Saviour's terms propounded; namely, self-denial, gospel-suffering, and gospel-service.

1. Self-denial; Let him deny himself. By which we are not to understand, either the denying of our senses in matters of faith, or the renouncing of our reason in the matters of religion; but a willingness to part with all our earthly comforts, and temporal enjoyments, for the sake of Christ, when called thereunto.

2. Gospel-suffering; He must take up his cross. An allusion to the Roman custom, that the malefactor who was to be crucified, took his cross upon his shoulder, and carried it to the place of execution.

Where note, That not the making of the cross, but the patient bearing of it, when God has made it, and laid it upon our shoulders, is the duty enjoined. Let him take up his cross.

3. Gospel-service; Let him follow me, says Christ: that is, obey my commands, and imitate my example. He must set my life and doctrine continually before him, and be daily correcting and reforming his life by that rule and pattern.

Observe, 3. The reasons urged by our Saviour to induce men to a willingness to lay down their lives for the sake of Christ and his holy religion; He that will save his life, shall lose it; and he that is willing to lose his life for the gospel's sake, the same shall find it.

Intimating to us, 1. That the love of this temporal life is a great temptation to men to deny Christ, and to renounce his holy religion.

And, 2. That the surest way to attain eternal life, is cheerfully to lay down our temporal life, when the glory of Christ, and the honour of religion, requires it at our hand.

Verse 36
Our Saviour had shewn in the former verses the great danger of seeking to save our temporal life, by exposing to hazard our eternal life. This he confirms in the words before us by a double argument: the first drawn from the excellency of eternal life, or the life of the soul: the second from the irrecoverableness of this loss, or the impossibility of redeeming the loss of the soul by any way or means whatsoever. What shall a man give in exchange for his soul? 

Learn, 1. That Almighty God has intrusted every one of us with a soul of inestimable worth and presciousness, capable of being saved or lost, and that to all eternity.

2. That the gain of the whole world is not comparable with the loss of one precious soul; the soul's loss is an inconceivable, irrecompensible, and irrecoverable loss.

Verse 38
That is, whosoever shall deny or disown me, either in my person, my gospel, or my members, for any fear or favour of man, he shall with shame be disowned and eternally rejected by me at the great day. 

There are two passions that make persons disown Christ and religion in the duty of temptation; namely, fear and shame. Many good men have been overcome by the former, as St. Peter, and others; but we find not any good man in scripture guilty of the latter: namely, that denied Christ out of shame. This argues a rotten, unsound, and corrupt heart.

If any man thinks it beneath his honour and quality to own the opposed truths and despised members of Jesus Christ, he will think it much more beneath him, his honour and dignity, to own them at the great day.

Learn hence, That it is not sufficient that we own Christ by believing in him, but we must honour him with an outward professing of him also.

Secondly, That such as are ashamed of Christ's doctrine or members, are ashamed of Christ himself.

Thirdly, That such as either for fear dare not, or for shame will not, own the doctrine of Christ, or the members of Christ now, shall find Christ ashamed to own and confess them at the great day. Whosoever is ashamed of me, and of my words, in this adulterous and wicked generation, of him also shall the Son of man be ashamed, when he cometh in the glory of his Father, with the holy angels.

09 Chapter 9 

Verse 1
There is a three-fold sense and interpretation given of these words by expositors; 1. Some refer the words to the times of the gospel after Christ's resurrection and ascension, when the gospel was spread and propagated far and near, and the kingdom of God came with power. 

Learn hence, That where the gospel is powerfully preached, and cheerfully obeyed, there Christ cometh most gloriously in his kingdom.

2. Others understand these words of Christ's coming, and exercising his kingly power in the destruction of Jerusalem; which some of the apostles then standing by lived to see.

3. Others (as most agreeable to the context) understand the words as relating to our Saviour's transfiguration, As if he had said, Some of you, meaning Peter, James, and John, shall shortly see me on mount Tabor, in such splendour and glory, as shall be a praeludium, a shadow, and representation of that glory, which I shall appear in, when I come to judge the world at the great day.

And whereas our Saviour says not, there be some standing here which shall not die, but, which shall not taste of death; this implies two things;

1. That after they had seen his transfiguration; they must taste of death as well as others.

2. That they should but taste of it, and no more.

From whence learn, 1. That the faithful servants and disciples of Christ must as length, in God's appointed time, taste and have experience of death as well as others.

2. That although they must taste yet that they shall but taste of death; they shall not drink of the dregs of that bitter cup ; though they fall by the hand of death, yet shall they not be overcome by it; but in the very fall get victory over it.

Verse 2
Here we have the history of our Saviour's transfiguration, when he laid, as it were, the garments of our frail humanity aside for a little time, assuming to himself the robes of majesty and glory, to demonstrate and testify the truth of his divinity; for this divine glory was an evidence of his divine nature; and also an emblem of that glory which he and his disciples, al his faithful servants and followers, shall enjoy together in heaven. 

Verse 3
Observe here, 1. That to confirm the disciples faith in the truth of Christ's divine nature, he was pleased to suffer the rays of his divinity to dart forth before their eyes, so far as they were able to bear it. His face shined with a pleasing brightness, and his raiment with such a glorious lustre, as did at once both delight and dazzle the eyes of the disciples. 

Observe, 2. The choice which our Saviour makes of the witnesses of his glorious transfiguration; his three disciples, Peter, James and John. But why disciples? Why three disciples? Why these three?

1. Why disciples? Because this transfiguration was a type and shadow of his glory in heaven: Christ vouchsafes therefore the earnest and first-fruits of that glory only to saints, upon whom he intended to bestow the full harvest in due time.

2. Why three discples? Because three were sufficient to witness the truth and reality of this miracle. Judas was unworthy of this favour; yet lest he should murmur, or be discontented, others are left out as well as he.

But, 3. Why these three, rather than others?

Probably, 1. Because these three were more eminent for grace, zeal, and love towards Christ. Now the most eminent manifestations of glory are made to those that are most excelling in grace.

2. These three disciples were witnesses of Christ's agony and passion; to prepare them for which, they are here made witnesses of his transfiguration. This glorious vision upon mount Tabor, fitted them to abide the terror of mount Calvary.

Observe, 3. The glorious attendants upon our Saviour at his transfiguration. They were two, two men; and those two men, Moses and Elias. This being but a glimpse of Christ's glory, not a full manifestation of it, only two of the glorified saints attend at it. These two attendants are not two angels, but two men; because men were more nearly concerned than angels in what was done.

But why Moses and Elias, rather than other men?

1. Because Moses was the giver of the law, and Elias the chief of the prophets. Now both these attending upon Christ, did shew the consent of the law and the prophets with Christ, and their accomplishment and fulfilling in him.

2. Because these two were the most laborious servants of Christ, both adventured their lives n God's cause, and therefore are highly honoured by him. For, Those that honour him, he will honour.

Observe, 4. The carriage and demeanor of the disciples upon this great occasion:

1. They supplicate Jesus, not Moses and Elias; they make no suit to them, but to Christ only: Master, it is good being here. O! what a ravishing comfort and satisfaction is the communion and fellowship of the saints! But the presence of Christ amongst them, renders their joys transporting.

2. They proffer their service to farther their continuance of what they did enjoy; Let us make three tabernacles. Saints will stick at no pains or cost for the enjoyment of Christ's presence and his people's company.

Learn hence, That a glimpse of heaven's glory is sufficient to wrap a soul int extacy and to make it out of love with worldly company.

2. That we are too apt to desire more of heaven upon earth than God will allow. We would have the heavenly glory come down to us, but are unwilling by death to go up to that.

Observe, 5. How a cloud was put before the disciples eyes, when the divine glory was manifested to them; partly to allay the lustre and resplendency of that glory which they were swallowd up with: the glory of heaven is insupportable in this sinful state; we cannot bear it unveiled: and partly to hinder their farther prying and looking into that glory. We must be content to behold God through a cloud darkly here, ere long we shall see him face to face.

Observe, 6. The testimony given out of the cloud, by God the Father, concerning Jesus Christ his Son: This is my beloved Son, hear him.

Where note, 1. The dignity of his person; he is my Son. For nature co-essential, and for duration co-eternal, with his Father.

2. The endearedness of his relation; he is my beloved Son; because of his conformity to me, and compliance with me. Likeness is the cause of love; and an union and harmony of wills, causes a mutual endearing of affections.

3. The authority of his doctrine; Hear ye him; not Moses and Elias, who were servants, but Christ, my Son, whom I have commissioned to be the great Prophet and Teacher of my church. Therefore, adore him as my Son, believe in him as your Saviour, and hear him as your Law-giver. The obedient ear honours Christ more than either the gazing eye, the adoring knee, or the applauding tongue.

Verse 9
Observe here, 1. The strict injunction given by Christ to his disciples, not to publish or proclaim this glorious vision at his transfiguration, till after his resurrection; because being now in a state of humiliation, he would have his divine majesty and glory veiled and concealed. 

Learn hence, That the divine glory of Christ's person, as God, was not to be manifested suddenly, and all at once, but gradually, and by steps.

First more obscurely, by his miracles, by the forced acknowledgments of devils, by the free confession of his disciples, and by the glorious vision of his transfiguration; but the more clear and full, the more public and open, manifestation of is divine glory, was at the time of is resurrection and ascension.

Observe, 2. The disciples obedience to Christ's injunction, touching the concealing of his transfiguration till after his resurrection; They kept that saying with themselves, questioning one with another what the rising from the dead should mean.

Not that they questioned the resurrection in general, but Christ's resurrection in particular, because his resurrection did suppose his death; and they could not conceive how the Messiah, whom they erroneously supposed must be a temporal prince, should suffer death at the hands of men.

Observe, 3. The question which the disciples put to Christ, how the observation of the Jewish doctors holds good; namely, that Elias must come before the Messias came; we see the Messias, but no Elias.

Our Saviour answers, That Elias was come already; not Elias in person, but one in the spirit and power of Elias, to wit, John the Baptist, who was prophesied of under the name of Elias; there being a great resemblance between the Elias of the Old Testament, and of the New, viz. John the Baptist, they were both men of great zeal for God and Religion, they were both undaunted reprovers of the faults of princes, and they were both implacably hated and persecuted for the same.

Thence learn, That hatred and persecution, even unto death, has often been the lot and portion of such persons who have had the courage and zeal to reprove the faults of princes. Elias is indeed come, and they have done unto him whatsoever they listed.

Verse 14
Observe here, 1. The person brought to Christ for help and healing; one bodily possessed by Satan, who had made him deaf and dumb from his childhood, and oft-times cast him into the fire and water, but rather to torment than to dispatch him. O how does Satan, the malicious tyrant, rejoice in doing hurt to the bodies, as well as the souls, of mankind! Lord, abate his power, since his malice of evil spirits! and how watchful is thy providence over us to preserve us, when Satan is seeking, by all imaginable means and methods, to destroy us! 

Observe, 2. The person that represents his sad condition to our Saviour; his compassionate father, who kneeled down, and cried out: need will make a person both humble and eloquent. Everyone has a tongue to speak for himself, happy is he that keeps a tongue for others.

Observe, 3. The circumstance of time; Satan had got possession! of his person very young, in his youth; nay, in his childhood: and O how hard was it to cast him out after such long possession! The disciples could not do it, with all their power and prayers; and when our Saviour himself, by the power of his Godhead, did dispossess him, it was with foaming and rending that he left him.

Thus, when Satan gets possession of persons hearts in their youth, O how hard will it be to cast him out! It will put the soul to great grief, great pain, great sorrow of heart. Satan will endeavour to hold his own, and keep the sinner his slave and vassal, if all the power of hell can keep him.

Lord! convince young persons, that it is easier to keep Satan out, than it is to cast him out of the possession of their hearts.

Observe, 4. The physicians which this distressed person is brought unto first to the disciples, and then to Jesus. We never apply ourselves importunately to the God of power, till we despair of the creatures help. But why could not the disciples cast him out? Christ tells them, because of their unbelief; that is, because of the weakness of their faith, not thte total want of faith.

Whence learn, That secret unbelief may be hid and undiscerned in the heart, which neither others not ourselves may take notice of until some trial doth discover it.

Observe, 5. The poor man's humble request, and Christ's gracious reply. If thou canst do anything, help me, says the father; If thou canst believe, all things are possible, says our Saviour.

Note thence, That the fault is not in Christ, but in ourselves, if we receive not that mercy from him, which we desire and need. There is no deficiency in Christ's power, the defect lies in our faith. Hereupon the man cries out with tears, Lord, I believe; help thou mine unbelief. If these were tears of joy for the truth of his faith, then we may gather, that the lowest degree and least measure of faith is matter of joy unspeakable to the owner and possessor of it: if these were tears of sorrow for the weakness of his faith, then we may collect, that the remains of unbelief in the children of God do cost them many tears; they are the burden and sorrow of gracious souls. The father of the child cried out with tears, Lord, I believe; help thou mine unbelief.

Observe, 6. With what facility and ease our Saviour cast out this stubborn devil, that had so long possessed this poor child, even with a word speaking. How long soever Satan has kept possession of a soul, Christ can eject and cast him out both easily and speedily; one word of Christ's mouth is sufficient to help us out of all distress, both bodily and spiritual. Yet did our Lord suffer the wicked spirit to rage and rend the child before he went out of him; not from any delight in the poor child's misery, but that the multitude, seeing the desperateness of the case, might the more admire the power fo Christ in his deliverance.

Observe, 7. The sovereign power and absolute authority, which Christ had even here upon earth, when in his state of humiliation, over the devil and his angels; he commands him to go out, and enter no more into the child, and is obeyed. This was a proof and demonstration of the Godhead of our Saviour, that he had power and authority over devils, to command and over-rule them, to curb and restrain them at his pleasure.

And whereas Christ commands the devil not only to come ut, but to enter no more into the person; it implies, that Satan being cast out of his hold, earnestly desires to enter in again to recover his hold, and to regain his possession; but if Christ says, Enter no more, Satan shall obey his voice.

Observe, 8. The disciples enquire into the reasons why they could not cast this stubborn devil out, according to the power which he had given them to work miracles.

Christ tells them it was, 1. Because of their unbelief; by which understand the weakness of their faith, not their total want of faith.

2. Because they did not in this extraordinary case apply themselves to the use of extraordinary means; namely, Prayer and fasting.

Learn hence, First, That in extraordinary cases, where the necessities either of soul or body do require it, recourse must be had to the use of extraordinary means; one of which is an importunate application unto God by solemn prayer.

Secondly, That fasting and prayer are two special means of Christ's own appointment for the enabling of his people victoriously to overcome Satan, and cast him out of ourselves or others. We must set an edge upon our faith by prayer, and upon our prayer by fasting.

Verse 30
Observable it is, how frequently our Saviour forewarned his disciples of his approaching sufferings; and as the time of his sufferings drew near, he did more frequently warn them of it. But all was little enough to warn them against the scandal of the cross, and to reconcile their thoughts to a suffering condition. The disciples had taken up the common opinion, that the Messiah was to be a temporal prince, and as such to reign here upon earth, and they knew not how to reconcile this with his being delivered up into the hands of men that should kill him; and yet they were afraid to ask him concerning this matter. 

Now from Christ's frequent forewarning his disciples of approaching sufferings, we may gather, That we can never hear either too often, or too much, of the doctrine of the cross, nor be too frequently instructed in our duty to prepare for a suffering state. As Christ went by his cross to is crown, from a state of abasement to a state of exaltation, so must all his disciples and followers likewise.

Verse 33
It may justly seem a wonder, that when our blessed Saviour discoursed so frequently with his disciples about his sufferings, they should at the same time be disputing among themselves about precedency and pre-eminency, which of them should be the greatest, the first in place, and the highest in dignity and honour. 

But from this instance we may learn, That the holiest and best of men are subject to pride and ambition, prone to covet worldly dignity and greatness, ready to catch at the bait of honour, to affect a precedency before, and a superiority over, others. The apostles themselves were touched, if not tainted, with the itch of ambition. To cure which, our Saviour preaches to them the doctrine of humility.

Where observe, 1. Our Lord doth not say, he that is fist, but he that desireth to be first, shall be last of all, and servant of all.

Teaching us, That all persons in general, and ministers in particular, ought not to seek out places of dignity and pre-eminency for themselves, but be sought out for them: he that is first in seeking them usually least deserves them, and last obtains them; If any man desire to be first, the same shall be last of all.

Observe 2. Our Saviour teaches his disciples humility by the type and example of a little child, which he set before them as the proper emblem of humility; shewing them, that they ought to be as free from ambition as a young child, which affects nothing of precedency or superiority. Such as are of highest eminency in the church of Christ, ought to be adorned with humility, and look upon themsleves as lying under the greatest obligations to be most eminently useful and serviceable for the church's good.

Observe 3. How exceeding dear and precious such persons are to Christ, who resemble little children in true humility and lowliness of mind; assuring the world, that whatsoever kindness or respect they shew to them, be accounts shewn to himself; He that receiveth them, says Christ, receiveth me. So near is the union, so dear the relation, betwixt Christ and his members, that whatever good or evil is done to them, he reckons it as done unto himself.

Verse 38
The Evangelist here sets down a conference betwixt our Saviour Christ and St. John his disciple. 

Where observe, 1. St. John's relation of a matter of fact to Christ, namely, his for bidding one to cast out devils in Christ's name, that did not follow Christ as they did, being his professed disciples. Though only the disciples that followd Christ had a commission to work miracles, yet there were others, no enemies to Christ, who, in imitation of the disciples, did attempt to do the like; and God was pleased, for the honour of his son, in whose name they cast out devil's to give them sometimes success. Almighty God may, and sometimes doth, give success to such actions and enterprizes as are good in themselves, though undertaken by persons that have no lawful call or warrant from God to do them. However, it ws no small confirmation of the truth of Christianity, that Christ's name was thus powerful, even among those compact with him.

Observe, 2. The action of the disciples towards this person; We forbade him. This showed, 1. Their ignorance, in supposing that none oculd be true disciples, nor work miracles, but such as followed them: We forbade him, because he followed not us. Their rashness, in forbidding him of their own heads, before they had consulted Christ about it. 2. Their envy and emulation; in that they were grieved and discontented at this person's casting out devils, because he was not a follower of them. O the imperfect compostition of the best of saints! how much weakness, infirmity, and corruption doth John the beloved disciple discover upon this occasion! The sin of envy and emulation against the gifts of God in others, is very natural to man, and to good men; yea, to the best of men. It is as difficult to look upon other men's gifts without envy, as to look upon our own without pride.

Observe, 3. Our Saviour's answer and reply: Forbid him not. Because our Saviour would in some manner and measure redound to the glory of his name, although he undertook the matter without sufficient warrant from Christ. We ought not to censure and condemn those who do that which is good in itself, though they fail in the manner of it, and in the means they use for effecting it.

Observe, 4. What encouragement our Saviour gives the world to be kind to his friends and followers: he assures them that even a cup of cold water given for his sake, to such as profess his name, shall not miss of a reward.

Learn thence, That the least office of love and respect, of kindness and charity, shewn to any of the ministers or members of Jesus Christ, for his sake, is represented as done unto himself, and shall be rewarded by himself.

Observe, 5. He shall gain that which he cannot lose, by parting with that which he could not keep.

Observe, 6. What a heinous and grievous sin it is to scandalize or offend any of the disciples of Jesus Christ; he will most severely judge and punish such as give offence to them, by any wrong or injury done unto them, both in this life and the next. It were better a millstone were hanged about his neck, and he were cast into the sea.

Verse 43
In the former verse our Saviour dissuaded from the sin of scandal, or giving offence to the serious and sincere Christians, threatening a very grievous judgment against such as should any ways offend them; now in these six verses he prescribes a remedy against that and all other sins, namely, by avoiding all occasions that lead to sin. 

Here observe, 1. The admonition or warning given by Christ unto us, to remove far from us all occasion of sin, though ever so dear unto us. We are not to understand the command literally as if it was our duty to maim our bodily members; but metaphorically to cut off all occasions that may betray us into sin.

Hence note, That as sin may be avoided, it is our duty to avoid whatever leads unto it, or may be the instrument and occasion of it.

Observe, 2. A reason enforcing the admonition: this is drawn from the benefit and advantage that will come by cutting off such occasions of sin. It will further us in our attainment of eternal life, and prevent our being cast into hell-fire. Now our Saviour affirms, that it is better for a man to enter into life with the loss of all those things that are dear and precious to him in this world, rather than to go into hell with the fruition and enjoyment of them.

Learn hence, That a diligent and daily care to avoid sin, and all occasions that lead unto it, will be a special means to escape the torments of hell, and further us in our attainments of heaven and eternal life.

Observe, 3. The description which our Saviour gives of the torments of hell;

First, by its extremity; it is like a gnawing worm, and a consuming fire.

Secondly, and by its eternity, a worm that never dieth, and a fire that is never quenched.

Where note, That the remembrance of things past, the experience of things present, and expectation of things to come, are the bitings of the worm of conscience, at every bite whereof damned souls give a dreadful shriek; such as will not hear the voice of conscience, shall feel, and that to purpose, the sting of conscience.

Learn hence, That there is most certainly a place and state of punishment and torment of the wicked men to suffer in, upon the score of sin committed in this world.

Secondly, That the punishment and torments of the wicked in hell are intolerable and interminable, of exquisite pain, and endless duration: Their worm never dieth, and their fire is not quenched.

Verse 49
Everyone shall be salted with fire; that is, everyone of them mentioned in the foregoing verses, who refuses to cut off a right hand, and pluck out a right eye; that is, to mortify their bosom lusts, and beloved corruptions, which are as dear as a right hand or a right eye; every such wicked and unmortified person shall be salted with fire; that is, thrown into hell-fire, where the worm dieth not, and the fire is not quenched; as our Saviour speaks, Mark 9:44. 

And their being salted with fire, imports and implies, that as to their beings they shall be preserved, even as salt preserves things from corruption, that they may be the objects of the eternal wrath of God. So that for sinners to be salted with fire, is to be given up to everlasting destruction.

Learn hence, That all such unsavoury sinners as indulge their corrupt lust and affections, shall be salted with fire; that is given up to everlasting destruction in hell-fire! but every sacrifice shall be salted with salt; that is, every Christian who has given up himself a real sacrifice unto God, shall be salted, not with fire, but with salt, to be preserved and kept savoury. The grace of mortification is that to the soul, which salt is to the body; it preserves it from putrefaction, and renders it savoury.

Learn hence, 1. That every Christian in this life ought to be a spiritual sacrifice or oblation unto God.

2. That there is a putrid and corrupt part in every sacrifice, in every Christian, which must be purged out, and the sacrifice purified and cleansed from.

3. That the grace of mortification is the true salt which must clarify the soul, and with which every sacrifice must be salted, that will be a savoury offering unto God; Everyone shall be salted with fire, and every sacrifice shall be salted with salt.

Verse 50
Our blessed Saviour here compares Christians in general, and his ministers in particular, unto salt, for a double reason. 

First, Because it is the nature of salt to preserve things from corruption and putrefaction, and to render them savoury and pleasant. Thus are the ministers of Christ to labour and endeavour by the purity of their doctrine, to sweeten putrifying sinners, that they may become savoury unto god and man, and be kept from being flyblown with errors and false doctrines.

Secondly, Because salt has an acrimony, a piercing power in it, which subdues the whole lump, and turns it into its own nature. Such a piercing power is there in the ministry of the word, that it subdues the whole man to the obedience of itself; Have salt in yourselves, and have peace one with another; that is, let all persons, especially ministers, retain a seasoning virtue in themselves, that they may sweeten and season others, even all that they converse with; and as salt has an uniting power, and knits the parts of the body salted together, so the upholding of union and peace one with another, will declare that ye have salt in yourselves.

Learn hence, That it is the duty of all Christians, but especially of the ministers of the gospel, to maintan brotherly concord and agreement among themselves, both as an argument of their sincerity, and an ornament to their profession.

10 Chapter 10 

Verse 1
The first verse of this chapter acquaints us with the great labour and pains our Saviour took in the exercise of his ministry, traveling from place to place, in an hot country, and on foot, to preach the gospel, when he was here upon earth; Teaching all persons, but especially ministers, by his example, to be willing to undergo pains and labour, even unto much weariness, in the service of God, and in the duties of their calling. For this is God's ordinance, that everyone should feel the burden of his calling, and painfulness of it. 

But, Lord, how nice and delicate are some labourers in thy vineyard, who are willing to do nothing but what they can do with ease; they cannot endure to think of labouring unto weariness, but are sparing of their pains, for fear of shortening their days and hastening their ends! Whereas the lamp of our lives can never be better spent, or burnt out, than by the lighting others to heaven.

The following verses acquaints us with and ensnaring question which the Pharisees put to our Saviour concerning the matter of divorce; concluding, that they should entrap him in his answer, whatever it was; if he denied the lawfulness of divorce, then they would charge him with contradicting Moses who allowed it. If he affirmed it, then they would condemn him for contradicting his own doctrine Matthew 5:32 for favouring men's lusts, and complying with the Jews, who, upon every slight and frivolous occasion, put away their wives from them. But such was the wisdom of our Saviour in all his answers to the ensnaring Pharisees: that neither their wit nor malice could lay hold on anything to entangle him in his talk.

Observe therefore, the piety and prudence of our Saviour's answer to the Pharisees; he refers them to the first institution of marriage, when God made husband and wife one flesh to the intent that matrimonial love might be both incommunicable and indissoluble; and accordingly asks them, What did Moses command you?

Thereby teaching us, That the best means for deciding all doubts, and resolving all controversies, about matters of religion, is to have recourse unto the scripture, or the written word of God: What did Moses command you?

Observe farther, How our Saviour, to confute the Pharisees and convince them of the unlawfulness of divorce, used by the Jews, lays down the first institution of marriage, and shews them, first the author, next the time, then the end of the institution. The author, God, What God has joined together &c.

Marriage is an ordinance of God's own appointment, as the ground and foundation of all sacred and civil society. The time of the institution was, in the beginning.

Marriage is almost as old as the world, as old as nature itself; there was no sooner one person, but God divided him into two; and no sooner were there two, but he united them in one. And the end of the institution of marriage, Christ declares was this, That there might be not only an intimacy and nearness, but also an inseparable union and oneness, by means of this endearing relation: the conjugal knot is tied so close, that the bonds of matrimonial love are stronger than those of nature. Stricter is the tie betwixt husband and wife, than that betwixt parent and child, according to God's own appointment. For this cause shall a man leave his father and mother, and cleave to his wife, and they twain shall be one flesh. And whereas our Saviour adds, what God hath joined together let no man put asunder.

Two things are hereby intimated to us,

1. That God is the author of the close and intimate union which is betwixt man and wife in the married condition.

2. That it is not in the power of man to untie or dissolve the union which God has mad betwixt man and his wife in the married state; yea, it is a great sin to advise unto, or endeavour after, the separation of them.

Observe, lastly, Our Saviour's private conference with the disciples, after his public disputation with the Pharisees, about this matter of divorce. He tells his disciples, and in them he tells all Christians to the end of the world, that it is utterly unlawful for man and wife to be separated by divorcement one from another, for any cause whatsoever, except only for the sin of adultery committed by either of them after the marriage.

Learn hence, That according to the word and will of God, nothing can violate the bonds of marriage, and justify a divorce betwixt man and wife, save only the defiling of the marriage-bed, by adultery and uncleanness. This is the only case in which man and wife may lawfully part; and being for this cause parted, whether they may afterwards marry again to other persons has been much disputed; but that the innocent and injured person, whether man or woman (for there is an equal right on both sides) may not marry again seems very unreasonable; for why should one suffer for another's fault?

Verse 13
Observe here, A solemn action performed: children are brought to Christ to be blessed by him. 

Where note, 1. The persons brought: children, young children, sucking children, as the word imports, They brought them in their arms Luke 18:15, not led them by the hands.

2. The Person they are brought unto: Jesus Christ. But for what end? Not to baptize them, but to bless them: the parents looking upon Christ as a prophet, a great Prophet, the great Prophet, do bring their infants to him, that they might receive the benefit of his blessing and prayers.

Whence learn, 1. The infants are capable of benefit by Jesus Christ.

2. That it is the best office that parents can perform unto their children to bring them unto Christ, that they may be made partakers of that benefit.

3. If infants be capable of benefit by Christ, if capable of his blessings on earth and presence in heaven, if they be subjects of his kingdom of grace, and heirs of his kingdom of glory, then they may be baptized; for they that are in covenant, have a right to the seal of the covenant. If Christ denies not infants the kingdom of heaven, which is the greater, what reason have ministers to deny them the benefit of baptism, which is the less?

Verse 17
Observe here, 1. A person addressing himself to Christ with an important question in his mouth. This person was a young man, a rich man, and a ruler; a young man in the prime of his age, a rich man in the fulness of his wealth, and a ruler in the prime of his authority and power. 

From whence learn, That for young men, rich men, especially noblemen, to enquire the way to salvation, is very commendable, but very rare.

Observe, 2. As the person addressing, so the manner of the address: he came running and kneeled to Christ.

Where observe, his voluntariness: he came of himself, not drawn by others; importunity, but drawn by his own personal affections. And his readiness: he came running. This showed his zeal and forwardness to meet with Christ, and be resolved by him.

And lastly, his humility: he kneeled to him, as an eminent prophet and teacher, not knowing him to be the Son of God.

Observe, 3. The address itself, What shall I do to inherit eternal life?

Where note, 1. He believes the certainty of the future state.

2. He professes his desire of an eternal happiness in that state.

3. He declares his readiness to do some good thing, in order to the obtaining of that happiness.

Hence learn, That the light of nature, or natural religion, teaches men that good works are necessary to salvation: or that some good thing must be done by them, who at death expect eternal life. It is not talking well, and professing well, but doing well, that entitles us to heaven and eternal life.

Verse 18
As if Christ had said, Why callest thou me good, when thou dost not believe or own me to be God? for there is none good, that is, essentially and originally good, absolutely and immutably good, but God only; nor any derivatively good but he that receiveth his goodness from God also: there is no mere man that is absolutely and perfectly good of himself, but by participation and derivation from God only. See the note on Matthew 19:17. 

Verse 19
Observe here, That the duties which our Saviour instances in, are the duties of the second table, which hypocrites are most failing in. But nothing is better evidence of our unfeigned love to God than the sincere performance of our duty to our neighbours. Love to man is a fruit and testimony of our love to God; for he that loveth not his brother whom he hath seen, how can he love God whom he hath not seen? 1 John 4:20. 

Learn hence, that such as are defective in the duties of the second table, charity and justice, do make but a counterfeit show of religion, though they pretend to the highest measures and degrees of love to God.

Here note, That there are two ways of injuring our neighbour, which ought to be avoided, namely,

1. By theft: and this either privately and clandestinely, without the knowledge of the owner; or openly and by force, against the consent of the owner; both these are forbidden in the eighth commandment.

2. By secret and cunning devises, where the law and a picture of right is made use of to cover the injury. This is forbidden in the tenth commandment, and here expressed by, Thou shalt not defraud. And surely all such endeavours to defraud, must show a very covetous mind, inclining a person, against the dictates of his own conscience, to defraud another of his right.

Verse 20
This assertion of the young man might be very true, according to the Pharisees' sense and interpretation of the law, which condemned only the gross outward act, not the inward lust and motion of the heart. An outside obedience to the law this young man had performed; this made him think well of himself, and conclude the goodness of his own condition. 

Learn hence, How prone men are to think the best of themselves, and to have too high an opinion of their own goodness and righteousness before God: All these things have I kept from my youth. It is a natural corruption in men to think to well of themselves, and of their own goodness and righeousness before God; but it is very dangerous and fatal so to do.

Verse 21
Observe here, 1. Christ's compassion towards this young man. He loved him with a love of pity and compassion, with a love of courtesy and respect. 

There may be some very amiable and lovely qualities in natural and unregenerate man; and goodness, in what kind or degree soever it is, doth attract and draw forth Christ's love towards a person. If Christ did love civility, what a respect has he for sincere sanctity!

Observe, 2. Our Lord's admonition: One thing thou lackest, which was, true self-denial, in renouncing the sin of covetousness, and the inordinate love of worldly wealth.

We ought, upon God's call to maintain such a readiness of mind, as to be willing to part with all for God's sake which is dear unto us in this world.

Observe, 3. Our Lord's injunction: Sell what thou hast, and give to the poor. This was not a common but a special precept, belonging particularly to this young man. It was a commandment of trial given to him, like that given to Abraham, Genesis 22. to convince him of his corrupt confidence in his riches: yet it is thus far of general use to us all, to teach us so to contemn worldly possessions, as to be willing to part with them when they hinder our happiness and salvation.

It follows, And take up thy cross; an allusion to the Roman custom, when the malefactor was to be crucified, he bore his cross upon his shoulder, and carried it to the place of execution. It is not the taking, but the patient bearing, of the cross, which is our duty.

Learn, That all Christ's followers should prepare their shoulders for Christ's cross. To bear the cross, implies faithfulness and integrity without shifting, patience and submission without murmuring, joy and cheerfulness without fainting.

Observe, 4. The effect which our Saviour's admonition had upon this young person: He was sad and grieved at that saying.

Thence note, That carnal men are sad and exceeding sorrowful, when they cannot win heaven in their own way.

2. That such as are wedded to the world, will renounce Christ rather than the world, when the world and Christ stand in competition.

Verse 23
From this discourse of our holy Lord's concerning the danger of riches, and the difficulty that attends rich men in their way to heaven, we may collect and gather, 

First, That rich men do certainly meet with more difficulties in their way to heaven than other men. It is difficult to withdraw their affections from riches, to place their supreme love upon God in the midst of their abundance. It is difficult to depend entirely upon God in a rich condition; for the rich man's wealth is his strong tower.

Secondly, That yet the fault lies not in riches, but in rich men: who by placing their trust, and reposing their confidence in riches do render themselves incapable of the kingdom of God.

Observe, 3. The proverbial speech which our Saviour makes use of to set forth the difficulty of a rich man's salvation: It is easier for a camel to go through a needle's eye. This was a proverb among the Jews, signifying a thing of great difficulty, next to an impossibility; and it implies thus much, that it is not only a very great difficulty, but an utter impossibility, for such as abound in worldly wealth, and place their confidence therein, to be saved, without an extraordinary grace and assistance from God. It is hard for God to make a rich man happy, because he thinks himself happy without God.

Observe, 4. The disciples are affected with wonder and admiration at this doctrine of our Saviour's, and cry out, Who then can be saved?

Learn thence, That such are the special and peculiar difficulties which lie in the rich man's way to salvation, that their getting to heaven is matter of wonder and admiration to the disciples of Christ.

Observe, 5. How our Saviour resolves this doubt, by telling his disciples, that what was impossible with men, was possible with God; implying, that is is impossible for any man, rich or poor by his own natural strength to get to heaven.

And, 2. That when we are discouraged with the sense of our own impotency, we should consider the power of God, and fix our faith upon it: With God all things are possible.

Verse 28
The apostles having heard our Saviour's command to sell all and give to the poor, St. Peter, in the name of the rest, tells Christ, that they had left all to follow him. 

Where note, How St. Peter magnifies that little which he had left for Christ, and ushers it in with a note of admiration: Lo! we have left all.

Learn hence, That though it be very little that we suffer for Christ, and have to forsake upon his account, yet are we apt to magnify and extol it, as if it were some great matter: Behold, we have left all and followed thee.

Observe next, Our Lord's kind and gracious answer: that those that leave all to follow him shall be no losers by him. We may be losers for Christ, we shall never be losers by him; for whatever we part with in this world for the sake of Christ, houses or lands, brethren or sisters, we shall receive an hundred-fold now in this life. But how so? Non formaliter, sed eminenter; non in specie, sed in valore: "Not in kind, but in equivalency:" not an hundred brethren, sisters, or lands, in kind, but he shall enjoy that in God, which all creatures would be to him if they were multiplied an hundred times; and the gifts and graces, the comforts and consolations, of the Holy Spirit shall be an hundred times better portion than anything we can part with for the sake of Christ. For the sense of those words, The first shall be last, &c. see the note on Mark 9:35.

Verse 32
This is at least the third time that Christ had acquainted his disciples with his approaching sufferings. The first time he told his disciples of his death in general; the second time he declares the means, by treason; now he tells them the manner, by crucifying him: all this he did to prevent their dejection at his sufferings. 

Learn hence, That it is highly necessary that the doctrine of the cross be often preached to us, that so being armed with expectations of sufferings before they come, we may be the less dismayed and disheartened when they come. Our Lord's forewarning his disciples so frequently of his death and sufferings, was to forearm them with expectations of his sufferings, and with preparation for their own.

Observe farther, Who were the persons that were the instrumental causes of our Saviour's death: they were both Jews and Gentiles: The Son of man shall be delivered to the chief priests, and they shall deliver him to the Gentiles. As both Jews and Gentiles had a hand in the death and sufferings of our Lord Jesus Christ, so are they by faith capable of an interest in the merit of his death, and in the virtue and efficacy of his sufferings. Christ offered up his blood to God on behalf of them that shed it.

Verse 35
Observe here, 1. The ambitious suit and request of the two apostles, James and John, for dignity and superiority; Grant that we may sit, one on thy right hand, and the other on thy left hand, in thy glory or in thy kingdom. 

Where observe, That by Christ's kingdom and glory, they understood an earthly, temporal kingdom: for of that sort the Jews did expect the kingdom of the Messiah should be, and the disciples themselves were tainted with the common errors.

Learn hence, That ambition and an inordinate desire of worldly wealth and dignity, is a sin very natural and incident to the best of men. Who can wonder to see some sparks of ambition in the holiest of God's ministers, when Christ's own apostles were not free from aspiring thoughts, even when they lay in the bosom of our Saviour?

Observe, 2. Both the unseasonableness and unreasonableness of this request made by James and John: Christ speaks of his sufferings to them, and they sue for dignity and great places from him: In optimis non nihil est pessimi. The holiest, the wisest, and the best of men, are not wholly free from passionate infirmities. Who could have thought, that when our Saviour had been preaching the doctrine of the cross to his disciples, that they should at the same time be seeking and suing to him for secular dignity and honour, pre-eminence and power! But the best of men are but men; none are in a state of perfection on this side heaven.

Observe, 3. Our Saviour's answer to his disciples' ambitious request, and the course which he takes, to cool their ambition; he tells them, they must expect here, not crowns on their heads, but a cross on their backs; they must first taste of his sufferings, before they partake of his glory; and they that suffer most for Christ, shall partake of the highest dignity and glory from him.

Observe, 4. The presumptuous confidence which the apostles had of their own strength and ability for sufferings: Are ye able, says Christ, to drink of my cup? We are able, say the disciples. Alas, poor men, when it came to the trial, they all cowardly forsook him and fled. Those that are least acquainted with suffering are usually the most confident undertakers. See note on Matthew 20:22-23.

Verse 42
To the end that our blessed Saviour might effectually quench those unhappy sparks of ambition which were kindled in his apostles' minds, he tells them, that supremacy and dominion belong to secular princes, not to gospel-ministers, who ought to carry themselves with humility and condescension one towards another. Not that Christ directs to a parity and equality amongst his ministers, but only condemns the affectation of superiority, and the love of pre-eminency. 

Learn hence, 1. That the ministers of Christ ought to be so far from affecting a domination and superiority over their brethren that in imitation of their Lord and Master, they ought to account themselves fellow servants: The Son of man came not to be ministered unto, but to minister.

Observe, 2. That such ministers as do love and affect pre-eminence and superiority are most unfit for it; and they deserve it best who seek it least.

3. That the dignity and honour which the ministers of Christ should chiefly, yea only affect, is in another world; and the way to be greatest and highest there, is to be low and humble, mean in our own eyes, and little in our own esteem. See note on Matthew 20:28.

Verse 46
This chapter concludes with the recital of a famous miracle wrought by our blessed Saviour upon blind Bartimeus, in the sight of a great multitude which followed him. 

Where note, 1. The blind man's faith, in acknowledging Jesus to be the Messiah; for so much the title of the son of David signified.

2. His fervency, in crying so earnestly to Christ for mercy and healing: Have mercy upon me, thou son of David. A true sense of want will make the soul cry unto Christ with earnestness and importunity.

Observe, 3. The great compassion and condescension of Christ towards this poor blind man: he stood still, he called him and enlightened his eyes. A mighty instance of Christ's divine power! He that can open blind eyes with a touch of his finger, and that by his own power, is really God: his touch is an omnipotent touch.

Observe, 4. Although Christ well knew the condition of this blind man, yet, before he will restore his sight, he must sensibly complain of the want of sight, and cry unto him for help and healing. Christ knows all his creatures' wants, but takes no notice of them till they make them known to him by prayer.

Observe, 5. The way and course which the blind man takes to express his thankfulness to Christ for recovered sight: He rose, and followed Jesus. Mercy from Christ is then well improved, when it engages us to follow Christ. This should be the effect of all salvations wrought for us. He praiseth God best that serveth him most: the life of thankfulness consists in the thankfulness of the life.

11 Chapter 11 

Verse 1
The former part of this chapter acquaints us with our Saviour's solemn and triumphant riding into the city of Jerusalem: he who in all his journies travelled like a poor man on foot, without noise, and without train; now he goes up to Jerusalem to die for sinners, he rides, to show his great forwardness to lay down his life for us: the beast he rides on is an ass, as the manner of kings and great persons anciently was, and to fulfil that prophecy, Tell ye the daughter of Zion, Behold thy king cometh riding upon an ass Zechariah 9:9. It was also an ass upon which never man sat before; signifying thereby, that the most unruly and untamed creatures become obsequious to Christ. 

Grotius observes, that such animals as had not been employed in the use of man, were wont to be chosen for sacred uses. Even heathens adjudged those things most proper for the service of the gods, which had never been put to profane uses. Thus in 1 Samuel 6:7. we read that the Philistines returned the ark in a new cart, drawn by heifers never before put into the yoke; they thinking them polluted by being put to profane work. Our Saviour here chooses an ass which had never been backed before; and that the colt should so patiently suffer Christ to ride upon him, was miraculous. And this was a borrowed ass, whereby our Saviour right to all the creatures was manifested; and accordingly he bids his disciples tell the owner that the Lord hath need of him.

Observe lastly, What a clear and full demonstration Christ gave of his divine nature; of his omnisciency in foreseeing and foretelling the event; of his omnipotency, in inclining the heart, and overruling the will, of the owner to let the colt go; and of his sovereignty, as he was Lord of the creatures, to command and call for their service when he needed them.

Verse 7
Observe here, The obedience of his disciples. First, They did as Jesus had commanded, they do not dispute their Lord's commands, nor raise objections, nor are afraid of dangers: when our call is clear, our obedience must be speedy; what Christ commands we are not to dispute, but to obey. 

Observe, 2. The actions of the multitude in acknowledging Christ to be their King; they cast their garments on the ground for him to ride upon, according to the custom of princes when they ride in state; and do not only disrobe their backs, but expend their breath in joyful acclamations, and loud hosannas, wishing all manner of prosperity to their meek but mighty King. In this princely, yet poor and despicable pomp, doth our Saviour enter the famous city of Jerusalem.

O how far was our holy Lord from affecting worldly greatness and grandeur! He despised that glory which worldly hearts fondly admire; yet because he was a King, he would be proclaimed such, and have his kingdom confessed, applauded, and blessed. But that it might appear that his kingdom was not of this world, he abandons all worldly magnificence. O glorious, yet homely pomp! O meek, but mighty Prince!

Verse 11
Some move the question here, how Christ came to curse a tree for want of that fruit which the season afforded not? It is answered, that naturalists observe, that the fig-tree puts forth her fruit as soon as her leaf; that tree is always bearing; and while one fig is ripe, another is green. And whereas it is said, that the time of figs was not yet; the meaning is, "That the time of in-gathering of figs was not yet," but the tree having leaves, showing it might have fruit: accordingly Christ goes in expectation of it having fruit; but finding none, either ripe or green, he curses the tree for totally disappointing his expectation. 

Besides, Christ was wont not only to speak, but to work parables; and this action of his was typical, an emblem of Jerusalem's destruction in general, and of every person's in particular, that satisfies himself with a withered profession; bearing leaves only, but no fruit; as this fig-tree was, so are they, nigh unto cursing.

From whence note, That all such as content themselves with a fruitless profession of religion, are in geat danger, of having God's blasting added to their barrenness.

Verse 15
No sooner had our blessed Saviour entered Jerusalem, but his first walk was to the temple, and his first work there was to purge and reform. All reformation of manners must begin at the house of God. 

Yet observe, Our Lord's business at the temple was not to ruin , but reform it only. Places dedicated to public worship, if profaned and polluted, ought to be purged from their abuses, not pulled down and destroyed, because they have been abused. But what was the profanation of the temple, which so offended our Saviour; I answer, in the outward court of the temple there was a public mart or market kept, where were sold oxen, sheep, and doves, for sacrifice. Many of the Jews coming an hundred miles to the temple, it was burdensome to bring their sacrifices so far with them; wherefore the priests ordered that sheep and oxen, meal and oil, and such other requisites for sacrifice, should be had for money close by the altar, to the great ease of the offerer; nothing could be more plausible than this plea. But the fairest pretences cannot bear out a sin with God. Therefore our blessed Saviour, in a just indignation, whips out these chapmen, casts down their tables, and vindicates the honour and reputation of his Father's house.

Learn hence, That there is reverence due to God's house, for the owner's sake, and for the service sake. Nothing but holiness can become the place where God is worshipped in the beauty of holiness.

Observe lastly, The reason which our Saviour gives for this act of his: Is it not written, says he, my house shall be called the house of prayer? Where by prayer is to be understood the whole worship and service of God, of which prayer is an eminent and principal part. That which gives denomination to an house is certainly the chief work to be done in that house. Now God's house being called an house of prayer, certainly implies, that prayer is the chief and principal work to be performed in his house. Yet take we heed, that we set not the ordinances of God at variance, we must not idolize one ordinance, and vilify another, but reverence them all.

Verse 20
The blasting and sudden withering of the fig-tree at the word of Christ, plainly shewed his divine power, and by this miraculous operation, our Saviour designed to shew his disciples the mighty power of faith; that is, a full persuasion of the power of God, that he is able, and of the goodness of God, that he is willing, to grant whatever we ask according to his will, that has a tendency to his glory and our good. 

Learn hence, That faith is a necessary and principal ingredient in prayer praying without faith, is like to a man's shooting without a bullet; it makes a noise, but doth no execution.

Secondly, That whatsoever good thing God had made the matter of his promise, shall be given to good men in a way of perfromance, provided they pray in faith. Whatsoever ye desire, believe that ye receive them, and ye shall have them.

Verse 23
There are two qualifications requisite in prayer, if we expect to find acceptance with God, namely, faith and love; to the first Christ had spoken in the former verse, to the latter in this. When ye shall stand praying, forgive. It was ordinary for the Jews to pray standing, yet in their solemn days of fasting they did kneel, and prostrate themselves before the Lord; but the Christians usually kneeled down and prayed, Acts 9:40. 

Now the command here to forgive those that offend us before we pray, shews,

1. That no resentments of what our brother doth, should stick long upon our spirits, because they indispose us for that duty we are to be continually prepared for.

2. That there is some sort and kind of forgiveness to be exercised towards an offending brother before he asks it, and though he doth not shew any token of repentance and sorrow for it; because I am to pray for him out of love to him, and must lift up pure hands, without wrath.

Learn hence, That they who are sueing for, and expecting forgiveness from, God, must exercise forgiveness towards others, or else their prayers are a sort of imprecations on themselves.

2. Observe, Christ speaks indefinitely; When ye pray, forgive. He doth not say, your brethren, but men: If we forgive men their trespasses Matthew 6:14; that is, all men, good and bad, friends and enemies; if we forgive one another freely, our heavenly Father will forgive us fully. Our forgiving one another is the indispensible condition of God's forgiving us, and of hearing the prayers which are put up by us.

Verse 27
The Pharisees having often questioned our Saviour's doctrine before, they call in question his mission and authority now, although they might easily have understood his divine mission by his daily miracles; for Almighty God never impowered any to work miracles that were not sent by him. 

Our blessed Saviour understanding their design, answers them one question by asking them another: says Christ, The baptism of John, was it from heaven or of men? Was it of divine institution, or of human invention? Implying very plainly, that the calling of such as call themselves the ministers of God: ought to be from God: No man ought to take that honour upon himself, but he that is called of God, as was Aaron Hebrews 1:4.

The Pharisees reply, They could not tell whence John had his mission and authority; this was manifest untruth. By refusing to tell the truth, they fall into a lie against the truth; one sin ensnares and draws men into the commission of many more. Such as will not speak exact truth, according to their knowledge, fall into the sin of lying against their knowledge and their conscience.

Our Saviour answers them, Neither tell I you by what authority I do these things. He doth not say, I cannot, or I will not tell you, but I do not, I need not tell you; because the miracles which I work before you are a sufficient demonstration of my divine commission, that I am sent of God amongst you; for God never set the seal of his omnipotence to a lie, nor impowered an impostor to work real miracles.

12 Chapter 12 

Verse 1
In this parable, the Jewish church is compared to a vineyard; 

Almighty God to an householder;

his planting, pruning, and fencing his vineyard, denotes his care to furnish his church with all needful helps and means to make it spiritually fruitful;

His letting it out to husbandmen, signifies his committing the care of his church to the priests and Levites; the public pastors and governors of the church:

His servants are the prophets and apostles, whom he sent time after time to admonish thm to bring forth fruit answerable to the cost which God had expended on them;

His Son is Jesus Christ, whom the rulers of the Jewish Church slew and murdered.

The design and scope of the parable is to discover to the Jews, particularly to the Pharisees, their obstinate impenitency under all means of grace, their bloody cruelty towards the prophets of God, their tremendous guilt in crucifying the Son of God: for all which God would unchurch them finally, ruin their nation, and set up a church among the Gentiles, that should bring forth better fruit than the Jewish church ever did.

From the whole, note, 1. That the church is God's vineyard. A vineyard is a place inclosed, a place well planted, well fruited, and exceeding dear and precious to the planter and the owner of it.

2. As dear as God's vineyard is unto him, in case of barrenness, and unfruitfulness, it is in great danger of being destroyed and laid waste by him.

3. That the only way and course to engage God's care over his vineyard and to prevent its being given to other husbandmen, is to give him the fruit of it; that is but a vineyard that God lets out; it is no inheritance.

No people ever had so many promises of God's favour as the Jews had, nor ever enjoyed so many privileges, whilst they continued in his favour, as they did; yet though they were the first and the natural branches, they are broken off, and we Gentiles stand by faith; let us not be high-minded, but fear, Romans 11:20.

Verse 9
These words of our Saviour are taken out of the 118th Psalm, which the Jews understood to be a prophecy of the Messiah, and accordingly Christ applies them to himself: the church is the building intended, Christ himself the stone rejected. 

The rejecters, or the builders rejecting, are the heads of the Jewish church; that is the chief priest and pharisees. God, the great master-builder of his church, takes this precious foundation-stone out of the rubbish, and sets it in the head of the corner. Nevertheless, there are many that stumble at this stone; some through ignorance, others through fear and malice: some are offended at his person, others at his doctrine.

These shall be broken in pieces; but on whomsoever this stone shall fall, it will grind them to powder; that is, Christ himself will fall as a burdensome stone upon all them that knowingly and malicoiusly oppose him; and particularly upon the Jews; who not only rejected, but persecuted and destroyed him.

Thus Christ tells the Chief Priests and Pharisees their particular doom, and also declares what will be the fatal issue of all that opposition which is made against himself and his church; it will terminate in the inevitable destruction of all its opposers; Whosoever shall fall on this stone shall be broken; and on whomsoever it shall fall, it will grind them to powder.

Verse 13
Observe here, A grand design to entangle our blessed Saviour in his discourse. 

Where note, 1. The persons employed to put the ensnaring question to Christ, namely, the Pharisees and Herodians. The Pharisees were against paying tribute to Caesar, looking upon themselves as a free people, and the emperor as an usurper; but the Herodians were for it. Herod being made by the Roman emperor king over the Jews, he was very zealous for having the Jews pay tribute to Caesar; and such of the Jews as sided with him, particularly his courtiers and favourites, were called Herodians.

Note, 2. The policy and wicked craft here used, in employing these two contrary parties to put this question to our Saviour concerning tribute, thereby laying him under a necessity, as they hoped, to offend one side, let him answer how he would; if, to please the Pharisees, he denied paying tribute to Caesar, then he is accused of sedition; if, to gratify the Herodians, he voted for paying tribute to Caesar, then he is looked upon as an enemy to the liberty of his country, and exposed to popular odium. Thus has it all along been the practice of Satan and his instruments, to draw the ministers of God into dislike, either with the magistrates or with the people, that they may fall under the censure of the one, or the displeasure of the other.

Observe, 3. With what wisdom and caution our Lord answers them; he calls for the Roman penny, answering to sevenpence halfpenny of our money, two of which they paid by way of tribute, as poll money for every head to the emperor. Christ asks them, Whose image or superscription this their coin bore? They answer, Caesar's. Render then, says he, to Caesar the things that are Caesar's. As if our Lord had said, "Your admitting of the Roman coin among you, is an evidence that you are under subjection to the emperor, because the coining and imposing of money is an act of sovereign authority; therefore you have owned Caesar's authority over you, by accepting of his coin amongst you; give unto him his just dues, and render unto Caesar the things that are Caesar's."

Learn hence, 1. That our Saviour was no enemy to magistracy and civil government; there was no truer paymaster of the king's dues, than he that was King of kings; he preached it, and he practised it, Matthew 17:27.

2. Where a kingdom is in subjection to a temporal prince, whether his right be by descent, election, or by conquest, the subjects ought, from a principle of conscience, to pay tribute to him.

3. That as Christ is no enemy to the civil rights of princes, and his religion exempts none from paying their civil dues; so princes should be as careful not to rob him of his divine honour, as he is not to rob them of their civil rights; as Christ requires all his followers to render unto Caesar the things that are Caesar's, so should princes oblige all their subjects to render unto God the things that are God's.

Verse 18
Our blessed Saviour having put the Pharisees and Herodians to silence in the former verses, here he encounters the Sadducees. This sect derived its name from one Sadock, who denied the immortality of the soul, the resurrection of the body, and angels, and spirits. Here they propound a case to our Saviour, of a woman who had seven brethren successively to her husbands: they demand whose wife of the seven this woman should be at the resurrection? As if they had said, "If there be a resurrection of bodies, surely there will be of relations too; and the other world, if there be such a place, will be like this, in which men will marry as they do here; and if so, whose wife of the seven shall this woman be, they all having an equal claim to her?" 

Now our Saviour, for resolving of this question, first shews the different state of men in this and in the other world. The children of this world, says our Savioiur, marry and are given in marriage, but in the resurrection they do neither. As if Christ had said, "After men have lived a while in this world, they die, and therefore marriage is necessary to maintain a succession of mankind; but in the other world, man shall become immortal, and live forever, and then the reason of marriage will wholly cease; for when men can die no more, there will be no need of any new supplies of mankind."

Observe, secondly, That our Saviour having got clear of the Sadducees objection, by taking away the foundation and ground work of it, he produceth an argument for the proof of the soul's immortality and the body's resurrection. Those, to whom Almighty God pronounces himself a God, are certainly alive; but God pronounced himself a God to Abraham, Isaac, and Jacob, many hundred years after their bodies were dead, therefore their souls are yet alive; for otherwise God could not be their God; because he is not God of the dead, but of the living.

From the whole, note, 1. That there is no opinion so monstrous and absurd, that having had a mother, will die for lack of a nurse. The beastly opinion of the mortality of the soul and the annihilation of the body, find Sadducees to profess and propagate it.

Note, 2. The certainty of another life after this, in which men shall be eternally happy, or intolerably miserable, accordingly as they behave themselves here. Though some men live like beast, yet they shall not die like them, nor shall their last end be like theirs.

Note, 3. That glorified saints in the morning of the resurrection, shall be like the glorious angels; not like them in essence and nature, but like them in their properties and qualities, in holiness and purity, in immortality and incorruptibility; as also in their manner of living, they shall stand in no more need of meat and drink than the angels do, but shall live the same heavenly, immortal, and incorruptible life that the angels live.

Note, 4. That all those who are in covenant with God, whose God the Lord is, their souls do immediately pass into glory, and their bodies at the resurrection shall be sharers in the same happiness with their souls; if God be just, their souls must live, and their bodies must rise; for good men must be rewarded, and wicked men punished somewhere; either in this life or in another. God will most certainly, at one time or other, plentifully reward the righteous, and punish the wicked doers. But, this being not always done in this life, the justice of God requires that it must be done in the next.

Verse 28
Observe here, 1. A question propounded to our blessed Saviour, and his answer thereunto. The question propounded is this, Which is the first and great commandment? Our Saviour tells them, It is to love God with all their heart and soul, with all their mind and strength; that is, with all the powers, faculties, and abilities of the soul, with the highest measures, and most intense degrees of love; this is the sum of the duties of the first table: This is the first and great commandment, and the second is like unto it. He doth not say equal with it: although the duties of the second table are of the same authority, and of the same necessity with the first, as no man can be saved without the love of God, so neither without the love of his neighbour. 

Whence note, 1. That the fervency of all our affections, and particularly the supremacy of our love, is required by God as his right and due; love must pass through, and possess all the powers and faculties of our souls; the mind must meditate upon God, the will must choose and embrace him, and the affections must delight in him. The measure of loving God is to love him without measure; God reckons that we love him not at all, if we love him not above all.

Note, 2. That thus to love God, is the first great commandment; great in regard of the obligation of it. To love God is so indispensible a duty, that God himself cannot free us from the obligation of it; for so long as he is God, and we his creatures, we shall lie under a natural obligation to love and serve him.

Great also is this command and duty, in regard to the duration and continuance of it; when faith shall be swallowed up in vision, and hope in fruition, love will then be perfected in a full enjoyment.

Note, 3. That every man may, yea, ought, to love himself: not his sinful self, but his natural self; especially his spiritual self, the new nature in him. This it ought to be his particular care to strengthen and increase. Indeed there is no express command in scripture, for a man to love himself, because the light of nature directs, and the law of nature binds, every man so to do. God has put a principle of self-love, and of self-preservation, into all his creatures, but especially into man.

Note, 4. That as every man ought to love himself, so it is every man's duty to love his neighbour as himself; not as he doth love himself, but as he ought to love himself; yet not in the same degree that he loves himself, but after the same manner , and with the same kind of love that he loves himself. As we love ourselves freely and readily, sincerely and unfeignedly, tenderly and compassionately, constantly and continually, so should we love our neighbour also; though we love him not as much as we love ourselves, yet must we love him truly, as truly as we love ourselves.

Note lastly, That the duties of the first and second table are inseparable, namely, love to God, and love to our neighbour. These two must not be separated; he that loveth not his neighbour whom he hath seen, never loved God whom he hath not seen. A conscientious regard to the duties of both tables, will be an argument of our sincerity, and an ornament to our profession.

Observe, lastly, The favourable censure which our Saviour passes upon the scribe: he tells him, He was not far from the kingdom of God.

Note here, 1. Some persons may be far, and farther than others, from the kingdom of heaven; some are farther in regard of the means; they want the ordinances, the dispensation of the word and sacraments; others are far from the kingdom of God, in regard of qualifications and dispositions; of the former sort, are all heathens without the pale of the church; they are afar off, as the apostle expresses it, Ephesians 2:13. of the latter sort, are all gross and close hypocrites within the church; who, whilst they continue such, shall not inherit the kingdom of God.

Note, 2. As some persons may be said to be far from the kingdom of God, so are there others which may be said, not to be far; such who have escaped the pollutions of the world, abstained from open and scandalous sins, are less wicked than multitudes are; but are strangers to an inward, thorough, and prevailing change in the frame of their hearts, and course of their lives: they have often said, I would be, but they never said, I will be, the Lord's. When the work of regeneration is brought to the birth, after all, it proves an abortion.

Lord! what a disappointment will this be, to perish within sight of the promised land; to be near heaven in our expectation, and yet not nearer in the issue and event? Woe unto us, if this be the condition of any of us, who have all our days sat under the dispensation of thy gospel.

Verse 35
The Pharisees had often put forth sevveral questions maliciously unto Christ, and now Christ puts forth one question innocently unto them; namely, What they thought of the Messiah whom they expected? 

They reply, that he was to be the Soul of David: that is, a secular prince descending from David, who should deliver them from the power of the Romans, and restore them to their civil rights. This was the notion they had of the Messiah, that he should be a mere man, the son of David according to the flesh, and nothing more.

Our Saviour replies, Whence is it then that David calls the Messiah Lord? The Lord said to my Lord, Sit though on my right hand Psalms 110:1. How could he be both David's Lord, and David's son; no son being lord to his father?

Therefore, if Christ were David's Sovereign, he must be more than man, more than David's son: as man, so he was David's son; as God-man, so he was David's Lord.

Note, hence, 1. That although Christ was truly and really man, yet he was more than a bare man; he was Lord unto, and the salvation of, his own forefathers.

Note, 2. That the only way to reconcile the scriptures which speak concerning Christ, is to believe and acknowledge him to be God and man in one person; the Messiah as man, was to come forth out of David's loins; but as God-man, he was David's Sovereign and Saviour: as man, he was his Father's son; as God he was Lord to his own father.

Verse 38
Observe here, What it is that our Saviour condemns; not civil salutations in the market-place, not the chief seats in synagogues, not the uppermost rooms at feasts; but their fond affecting of these things, and their ambitious aspiring after them. It was not their taking, but their loving, the uppermost rooms a feasts, which Christ condemns. 

Observe, 2. How our Saviour condemns the Pharisees for their gross hypocrisy, in covering over their covetousness with a pretence of religion, making long prayers in the temple and synagogues for widows, and thereupon persuading them to give bountifully to corban; that is, the common treasury for the temple, some part of which was employed for their maintenance.

Whence we learn, That it is no new thing for designing hypcocrites to cover the foulest transgressions with the cloke of religion. The Pharisees made long prayers a cloak and cover for their covetousness.

Verse 41
As our blessed Saviour sat over against the treasury, that is, that part of the court of the temple where the corban, or chests for receiving the people's offerings and gifts, were set, he observed, and took notice of those that offered their oblations; and some that were rich offered very liberally; but a certain poor woman came and offered two mites. 

Our Saviour hereupon takes occasion to instruct his disciples in this comfortable truth; namely, "That Almighty God accepts the will of those that give cheerfully, though they cannot give largely." This poor woman cast in more, in respect of the inward affection of her heart, and in proportion to her state, than all those that were rich and wealthy, that had cast in before her; a mite to her being more than a pound to them.

From the whole, note, 1. That the poorer, yea, the poorest sort of people are not exempted from good works; even they must exercise charity according to their abilities.

Learn, 2. That in all works of charity which we perform, God looks at the heart, the will, and the affection of the giver, more than at the largeness and liberality of the gift: If there be willing mind, says the apostle, it is accepted according to what a man hath, and not according to what he hath not. 2 Corinthians 8:12.

3. That a person ought sometimes to give what he cannot very well spare himself; and be ready to distribute not only to his power, but even above and beyond his power, 2 Corinthians 8:2-3.

13 Chapter 13 

Verse 1
Our blessed Saviour being now ready to depart from the temple; never more, after this, entering into it; and his disciples shewing him with wonder and admiration the magnificent structures and buildings thereof, apprehending that in regard to its invincible strength it could not be destroyed, or that at least, in regard to its incredible magnificence, it was a great pity it should be destroyed; they say to Christ, Master, Behold what buildings are here; Not considering how sin would undermine and blow up the most famous structures. Sin brings cities and kingdoms, as well as particular persons, to their end; not one stone of that magnificent structure, says Christ, shall remain unpulled down: which threatening was exactly fulfilled after Christ's death, when Titus, the Roman emperor, destroyed the city, burnt the temple, and Turnus Rufus, the general of his army, ploughed up the very foundation on which the temple stood: thus was the threatening of God fulfilled, Zion shall be ploughed as a field, and Jerusalem shall become an heap Jeremiah 26:18. 

Learn hence, 1. That sin has laid the foundation of ruin in the most flourishing cities and kingdoms. That the threatenings of God are to be feared, and shall be fulfilled, whatever appearing improbabilities there may be to the contrary. It is neither the temple's strength nor beauty that can oppose or withstand God's power.

Verse 3
A double question is here propounded to our Savioiur by his disciples; namely, When the destruction of Jerusalem shall be? and, What shall be the sign of that destruction? See here, what an itching curiosity there is in the best of men to know futurities; to know things that shall come to pass hereafter; and when that hereafter is to come to pass. 

O how happy were we, if as forward to obey the declaration of God's revealed will, as we are to pry into the hidden counsels of his secret will! Tell us, say the disciples, When shall these things be?

Verse 5
Here, and in the following verses, our Saviour gives his disciples the signs which should forerun the destruction of Jerusalem. The first of which was this, that there should arise false Christs, false prophets, and seducers; such as Theudas, and others, under the name and person of the Messiah, some affirming themselves to be Christ personal, or the promised Messiah; others to be Christ doctrinal, affirming their erroneous opinions to be the mind and doctrine of Jesus Christ. 

Learn hence, That as there will be many seducers before the end of the world (for Jerusalem's destruction was a type and emblem of the world's destruction) and many will be seduced and misled by them: so it is the duty of Christ's own disciples to take heed lest they, being also led away by the error of the wicked, do fall from their own stedfastness: Take heed, says Christ, that no man deceive you: for many will come in my name, saying, I am Christ, and will deceive many.

The second sign of Jerusalem's destruction was, wars and rumors of wars; that is, civil broils, and intestine commotions among themselves; as also famines and earthquakes.

Whence note, That war and fire, earthquakes and famines, are judgments and calamities inflicted by God upon sinful people, for their contempt of Christ and gospel grace.

2. That although these be very terrible judgments, and desolating calamities, yet to an incorrigible and irreclaimable people are they the forerunners of worse judgments. These are, says Christ, the beginnings of sorrows.

The third sign of this approaching destruction, was a general persecution of the ministers of the gospel, for preaching the doctrine of the gospel to a lost world; Ye shall be beaten, and brought before kings for my sake, for a testimony.

From whence note, That the preaching of the gospel wherever it comes, will be for a testimony to them to whom it comes; either a testimony for them, or against them: to the humble it is a testimony for, to despisers and scorners it is a testimony against; if the dust of ministers feet bear witness against the despisers of the gospel, their sermons much more.

The word of God delivered in the scriptures, and dispensed in the ministry thereof, hath its divers and contrary effects upon different and contrary subjects; from both which ye Almighty God knows how to raise his own glory; to the humble and teachable, the gospel is in adjutorium: to some, the saviour of life unto life; to others, the saviour of death unto death.

Verse 11
Here our Saviour acquaints his disciples, that for preaching the gospel they should be brought before kings and rulers; but advises them, when they should be so brought, not to be anxiously thoughtful and solicitous what they shall say: for it should be suggested to them by the Holy Ghost what to say in that hour. 

Note here, That this promise seems to be peculiar to the apostles, and that is belonged to them only, when they were brought before kings and rulers, to plead the cause of Christ.

Learn hence, That though the truth of Christ may be opposed, yet the defenders of it should never be ashamed: for rather than they shall want a tongue to plead for it, God himself will prompt them by his Holy Spirit, and suggest such arguments to them as all their enemies shall not be able to gainsay.

Observe, farther, How our Saviour describes the enmity of the world against the preachers of the gospel, to be such as would overcome and extinguish even the natural affection of the dearest relations one towards another: The brother shall betray the brother to death.

Observe, lastly, How our Saviour comforts his disciples, that there would be an end of these their sharp and bitter sufferings: assuring them, that if their faith and patience did hold out unto the end, they should be saved. This is our comfort, our sufferings for Christ must be sharp, but they shall be short; if our sufferings for Christ end not in our lifetime, they will end with our lives.

Verse 14
The sense is, "When ye shall se the Roman army, which is an abomination unto you, and an occasion of great desolation wherever it goes: when you shall see that abominable desolating army, begirting the city of Jerusalem, in order to her ruin and being laid waste, then call to mind the prophecy of Daniel, which primarily respected Antiochus, but secondarily Titus the Roman emperor, and shall now be fully completed; for the siege shall not be raised till both city and temple be razed to the ground." 

From whence learn, 1. That God has instruments ready at his call to lay waste the strongest cities, and to ruin the most flourishing kingdoms, which do reject his Son, and refuse the tenders of his grace.

2. That God can, and sometimes doth, make use of those very persons whom sinners most abhor, to be the instruments of their punishment, and the occasions of their destruction. The Roman army, which was an abomination to the Jews, did God destroy them by.

Verse 15
The meaning is, "As soon as ye shall see the Roman army appear before the city of Jerusalem, let everyone that values his own safety fly, as far and as fast as he can, as Lot fled from the flames of Sodom; and be glad if by flight he can save his life, though he lose goods and clothes, and all things beside." 

Whence learn, That when Almighty God is pouring forth his fury upon a sinful people, it is both lawful, and a necessary duty, by flight to endeavour to shelter and secure ourselves from the approaching calamity and desolation; when ye see Jerusalem encompassed with armies, flee to the mountains.

2. That in case of flight before an enraged enemy, and bloody army, if we lose all that we have, and our lives be given us for a prey, we fare well, and the Lord deals very graciously and mercifully with us.

Next, Our Saviour declares the doleful distress of those that could not flee from the Roman army encompassing Jerusalem, as women great with child, and others giving suck, who by that means are like to lose their lives: and adds farther, That it would increase the calamity, if their flight should happen to be in the winter; St. Matthew adds, on the sabbath-day, Pray ye that your flight be not in the winter, nor on the sabbath-day Matthew 24:20. Flight in the winter is sad, because we can then fly neither fast nor far; and on the sabbath-day it is very sorrowful, that being the day of our spiritual labour, and of our bodily rest.

Learn thene, That it is a great addition to the trouble and disquiet of a good man's spirit, when the day of his spiritual rest is interrupted; and instead of enjoying communion with God in his house, he is driven from house and home.

Verse 19
The dreadful calamities which were coming upon the Jews in general, and Jerusalem in particular, are here foretold by our blessed Saviour, partly from the Roman army without, and partly from the seditions and factions of the zealots within; who committed such outrages and slaughters, that there were no less than an hundred thousand Jews that bought our Saviour for thirty-pence, were now themselves sold thirty for a penny. Now did the temple itself become a sacrifice, a whole burnt-offering, and was consumed to ashes. 

Yet observe, Christ promises that those days of vengeance should be shortened for the elect's sake; God had a remnant which he designed should survive that destruction, to be an holy seed; and accordingly the providence of God so ordered it, that the city was taken in six months, and the whole country depopulated in eighteen.

From whence, observe, How the Lord intermixes some mercy with the extremest misery that doth befal a people for their sin on this side hell. No sinners can say, in this life, that they feel the strikes of justice to the utmost, or that they have judgement without mercy.

Verse 21
The Jews had all along cherished in themselves a vain expectation, that the promised Messias should be a temporal deliverer; and set them at liberty from the power and slavery of the Romans; and accordingly, our Saviour declares to his discples here, That, immediately before Jerusalem's destruction, several persons, taking the advantage of this expectation, would make themselves heads of parties; and pretend that they were the true Messiah, who should save and deliver them from their enemies, if they would follow them. Hereupon our Saviour cautions his disciples against such false Christs, and false prophets, and bids them not believe them, though they did ever so many great signs and wonders, and promise them ever such glorious deliverances. 

From hence note, 1. That the church's great danger is from seducers, that come in Christ's name and pretend to work signs and wonders by his authority.

Note, 2. That such is the power of seduction and delusion, that, many, in all ages of the church, have been carried away with seducers and false teachers.

3. That the elect themselves, if left to themselves might be seduced; but being guarded by divine power against seduction and delusion, they shall be preserved from that fatal mischief; They shall seduce, if possible, even the elect.

Verse 24
Our Saviour goes on in figurative expressions, to set forth the calamities that should befall the Jewish nation immediately after Jerusalem's destruction. The sun shall be darkened; that is, all their glory and excellency shall be eclipsed, all their wealth and prosperity shall be laid waste, their whole government, civil and ecclesiastical, destroyed; and such marks of misery found upon them, as never were seen upon a people. Those that apply this to the general judgment, understand the word literally, that the sun and moon will then have their influences suspended; that the holy angels will be sent forth to gather the elect from all quarters of the world, with the sound of the trumpet, says St. Matthew. Prfobably, as there was an audible sound of a trumpet at the giving of law, so three shall be the like sound of a trumpet, when Christ shall summon the world to judgment, for transgressing of that law. A joyful sound will this be to the friends of Christ; a doleful, dreadful sound in the ears of his enemies. 

Verse 28
Here our blessed Saviour declares two things with reference to his coming. 

1. The certainty of the thing itself.

2. The uncertainty of the time. The certainty of his coming he sets forth by tihs similitude of the fig-tree, whose beginning to bud declares the summer at hand.

Thus our Saviour tells them, that when they should see the forementioned signs, they might conclude the destruction of their city and temple to be nigh at hand; and accordingly, some then living did see these predictions fulfilled.

Observe, 2. The uncertainty as to the precise time when this judgment should come; no angels in heaven, nor creature upon earth, could determine the time; only the glorious persons in the godhead, the Father, Son, and Holy Ghost.

Learn hence, That all things are not revealed to the angels themselves; but such things only as it concerns them to know, and the time of the day of judgment is kept by God as a secret to himself; we are not to know the hour, to the intent we may be upon our watch every hour; Christ himself did not know it as a man, but as God only. The knowledge and revelation of this, was no part of Christ's prophetic office! it being one of those times and seasons which the Father has put in his own power, Acts 1:7. Consider Christ as God, or the second person in the Trinity, and to affirm that there is anything which he does not know, is blasphemy; but consider him as the Messias, and to say there were some things which Christ, as such, did not know, is not blasphemy. For though Christ as God was equal with the Father, yet as Messias, or God-man, he was inferior to the Father, his servant, or messenger, and could do nothing of himself, and did not know all things.

Verse 33
Our blessed Saviour takes occasion, from the foregoing doctrine of the certainty and suddenness of his coming to judgment, to enforce the duty of diligent and industrious watchfulness upon his disciples and followers; that is, to be upon their guard against all sin, and to be in an actual readiness for his appearance and approach. 

Learn hence, That it is the indispensible duty, and ought to be the indefatigable endeavour, of every Christian, to stand upon his guard in a prepared readiness for Christ's appearance, both for his coming to them, and for their going to him. There is a twofold readiness for Christ's coming; namely, habitual and actual; an habitual readiness is a readiness of the person: when we are furnished with all the graces and virtues of a good life, when our lamps are burning, and our loins girded, our souls furnished with all the graces of God's Holy Spirit, our lives fruitful in good works: Blessed is that servant, who, when his Lord cometh, shall be found thus watching.

14 Chapter 14 

Verse 1
This chapter gives us a sad and sorrowful account of the high priest's conspiracy against the life of our blessed Saviour in which we have observable, The persons that made this conspiracy, the manner of the conspiracy, and the time when this conspiracy was made. 

1. The persons conspiring are the chief priests, scribes, and elders; that is, the whole Jewish sanhedrin, or general council; they lay their malicious heads together, to contrive the destruction of the innocent Jesus.

Thence learn, That general councils have erred and may err fundamentally in matters of doctrine; so did this general council at Jerusalem, consisting of chief priests, doctors, and elders, with the high priest their president, in not believing Jesus to be the Messias, after all the miracles wrought before their eyes.

Observe, 2. The manner of this conspiracy against our Saviour's life; it was clandestine, secret, and subtile; they consult how they might take him by craft, and put him to death.

Thence note, That Satan makes use of the subtilty of crafty men, and abuseth their parts as well as their power, for his own purposes and designs; the devil sends no fools of his errands.

Observe, 3. The circumstance of time when this conspiracy was managed, at the feast of the passover; it being a custom among the Jews to execute malefactors at their solemn feasts, as at the feast of the passover, the feast of weeks, and the feast of tabernacles; at which times all the Jews came up to Jerusalem to sacrifice, and then they put malefactors to death, that all Israel might see and hear, and not do so wickedly.

Accordingly, this feast of the passover was waited for by the Jews, as a fit opportunity to put our Saviour to death. The only objection was, That it might occasion a tumult amongst the people, there being such a mighty concourse at that time in Jerusalem. But Judas making them a proffer, they readily comply with the motion, and resolve to take the first opportunity to put our Saviour to death.

Verse 3
Several particulars are observable in this piece of history: as, first, the action which this holy woman performed; she pours a box of precious ointment upon our Saviour's head as he sat at meat, according to the custom of the eastern countries at their feasts. Murmuring Judas valued this ointment at three hundred pence, which makes, of our money, nine pounds seven shillings and a sixpence halfpenny. I do not find that any of the apostles were at thus much cost and charge to put honour upon our Saviour, as this poor woman was. 

Learn hence, That where strong love prevails in the heart towards Christ, nothing is adjudged too dear for him, neither will it suffer itself to be outshined by any examples; the weakest woman that strongly loves her Saviour, will piously strive with the greatest apostle to expresss the fervour of her affection towards him.

Observe, 2. How this action was resented and reflected upon by Judas, and some other disciples whom he influenced; They had indignation within themselves, and said, To what purpose is this waste?
O! how doth a covetous heart think everything too good for Christ! Happy was it for this poor woman, that she had a more righteous Judge to pass sentence upon her actions than murmuring Judas.

Observe, 3. How readily our holy Lord vindicates this good woman; she says nothing for herself, nor need she, having so good an advocate.

First he rebukes Judas, Let her alone, why trouble ye the woman?
Next he justifies the action, She hath wrought a good work, because it flowed from a principle of love to Christ.

And lastly, he gives the reason of her action, She did it for my burial. As kings and great persons were wont in those eastern countries, at their funerals, to be enbalmed with odours and sweet perfumes, so, says our Saviour, this woman, to declare her faith in me as her king and Lord, both with this box of ointment, as it were beforehand, embalm my body for its burial.

True faith puts honour upon a crucified, as well as a glorified , Saviour. This holy woman accounts Christ worthy of all honour in his death believing it would be a sweet-smelling sacrifice unto God, and the saviour of life unto his people.

Observe, 4. Our Saviour doth not only justify and defend the action of this poor woman, but magnifies and extols it; declaring that she should be rewarded for it with an honourable memorial in all ages of the church: Whensoever this gospel is preached, this shall be spoken of as a memorial of her.

Note hence, The care which Christ takes to have the good deeds of his children not buried in the dust with them, but had in everlasting remembrance. Though sin causes men to rot above the ground, and stink alive, and when they are dead, leaves an ignominy upon their graves; yet will the actions of the just smell sweet and blossom in the dust.

Verse 10
Observe here, 1. The person betraying our blessed Redeemer: Judas, Judas a professor; Judas, a preacher; Judas, an apostle; and one of the twelve whom Christ had chosen out of all the world to be his dearest friends, his family and household; shall we wonder to find friends unfriendly or unfaithful to us, when our Saviour had a traitor in his own family! 

Observe, 2. The heinous nature of Judas's sin, he betrayed Jesus; Jesus his Maker, Jesus his Master. It is no strange or uncommon thing for the vilest of sins, and most horrid impieties, to be acted by such persons, as make the most eminent profession of holiness and religion.

Observe, 3. What was the occasion that led Judas to the commission of this sin: It was his inordinate love of money. I do not find that Judas had any particular malice, spite, or ill will, against our Saviour, but a base and unworthy spirit of covetousness possessed him, and this made him sell his Master. Covetousness is the root-sin. An eager and insatiable thirst after the world, is a parent of the most monstrous and unnatural sins; for which reason our Saviour doubles his caution, Take heed, and beware of covetousness Luke 12:15. It shews us both the danger of the sin, and great care we ought to take to preserve ourselves from it.

Verse 12
The time for the celebration of the passover being now at hand, Christ sends two of his disciples to Jerusalem to prepare things necessary in order thereunto. 

And here we have observable, 1. An eminent proof of Christ's divine nature, in telling them all the particulars which they should meet with in the city, as A man bearing a pitcher of water, &c.
2. How readily the heart of this householder was disposed to receive our Saviour and his disciples, and to accommodate them with all things needful upon this occasion. Our blessed Saviour had not a lamb of his own, and peradventure no money wherewith to buy one, yet he finds as excellent accommodations in this poor man's house, as if he had dwelt in Ahad's ivory palace, and had the provision of Solomon's table.

When Christ has a passover to celebrate, he will dispose the heart to a free reception of himself. The room which Christ will enter into, must be a large room, an upper room, furnished and prepared; a large room, is an enlarged heart, enlarged with love and thankfulness; an upper room, is an heart exalted, not puffed up with pride, but lifted up by heavenly-mindedness; a room furnished, is a soul adorned with the graces of the Holy Spirit; into such an heart, and only such, will Christ enter.

Verse 17
Observe here, 1. The unexampled boldness of this impudent traitor Judas; he presumed, as soon as he had sold his Master, to sit down at the table with him, and did eat the passover with the disciples: had the presence of Judas polluted this ordinance to any but himself, doubtless our Saviour would ever have suffered him to approach unto it. 

But hence we learn, 1. That nothing is more ordinary than than for unholy persons to press in unto the holy ordinances of God, which they have no right, while such, to partake of.

2. That the presence of such persons doth pollute the ordinance only to themselves; holy persons are not polluted by their sins, therefore ought not to be discouraged from coming by their presence there.

Observe, 2. What a surprising and astonishing word it was which dropt from our Saviour's mouth amongst his disciples; One shall betray me; yea, one of you; shall betray me. Can any church upon earth expect purity in all its members, when Christ's own family of twelve had a traitor and devil in it?

Yet though it was very sad to hear of one, it was matter of joy to understand that there was but one. One hypocrite in a congregation is too much, but there is cause of rejoicing if there be no more.

Observe, 3. Christ did not name Judas, and say, "Thou O perfidious Judas! art the traitor, but one of you shall betray me," Doubtless it was to draw him to repentance, and to prevent the giving him any provocation.

Lord! how sad is it for any of thy family who pretend friendship to thee, to conspire with thine enemies against thee! for any that eat of thy bread to lift up their heel against thee!

Observe, 4. The disciples sorrow uponn these words of Christ, and the effect of that sorrow. Their sorrow was (as well it might be) exceeding great; well might innocent disciples be overwhelmed with sorrow, to hear that their Master should die, that he should die by treason, that the traitor should be one of themselves. But though their sorrow was great, yet was the effect of their sorrow very good, it wrought in them an holy suspicion of themselves, and caused every one to search himself, and say, Master, Is it I?

Learn hence, That it is possible for such secret wickedness to lodge in the heart as we never suspected, till time and temptation draw it forth. None of the disciples suspected, nay, Judas himself never apprehended that depth of iniquity and hypocrisy which was found lodging in him.

Yet note, That though the disciples were jealous and suspicious, yet was it of themselves, not of one another; nay, not of Judas himself: everyone said, Master, Is it I? Not, Master , Is it Judas? True sincerity and Christian charity will make us more suspicious of ourselves than of any other: it hopes the best of others, and fears the worst of ourselves.

Observe, 5. That though Judas sees himself pointed at by our Saviour, and hears the dreadful threatenings denounced against him, that it had been better for him that he had never been born, yet he is no more blanked than innocence itself.

Resolute sinners run on desperately in their evil courses, and with open eyes see and meet their own destruction, without being either dismayed at it, or concerned about it.

This shameless man had the impudence to say to our blessed Saviour, Master, Is it I?

Our blessed Saviour gives him a direct answer. Thou sayest it.

Did not Judas, think we, blush extremely, cast down his guilty eyes, and let fall his drooping head, at so galling an intimation? Nothing less, we read of nothing like it.

Lord! how does obduracy in sin steel the brow, and make it incapable of all relenting impressions!

Observe lastly, How our Saviour prefers non-entity before damnation; It had been better for that man he had never been born. A temporal, miserable being, is not worse than no being; but eternal misery is much worse than non-entity; better to have no being, than not to have a being in Christ, It had been better for Judas that he had never been born, than to lie under everlasting wrath.

Verse 22
Immediately after the celebration of the passover, our Lord institutes his holy supper; in which institution, we have observable the author, the time, the elements, and ministerial actions. 

Observe here, 1. The author of this new sacrament: Jesus took bread.

Note thence, That to institute a sacrament is the sole prerogative of Jesus Christ. The church has no power to make new sacraments: it is only her duty to celebrate those which our Saviour has made.

Observe, 2. The time of the insitution, the night before his passion; The night in which he was betrayed, Jesus took bread.

Learn thence, That it is very necessary when sufferings are approaching, to have recourse to the table of the Lord, which affords both an antidote against fear, and is a restorative to our faith.

Observe, 3. The sacramental elements, bread and wine; bread representing the body, and wine the blood, of our dear Redeemer.

Observe, 4. The ministerial actions, The breaking of the bread, and the blessing of the cup.

As to the bread, Jesus took it; that is, set it apart from common use, and separated it for holy ends and purposes. He blessed it; that is, prayed for a blessing upon it, and brake it; thereby shadowing forth his body broken upon the cross for the redemption and salvation of a lost world; Do this in remembrance of my death.

As to the cup, Christ having set it apart by prayer and thanksgiving, he commands his disciples to drink all of it; and accordingly they all drank of it, says this evangelist; and our Saviour gives his reason for it, For this is my blood of the New Testament, which is shed for the remission of sins Mark 14:24; that is, the wine in this cup represents the shedding of my blood, by which this new covenant between God and man is ratified and confirmed.

Whence we gather, That every communicant hath as undoubted a right to the cup as to the bread, in the Lord's supper; Drink ye all of this, says Christ; therefore to deny the cup to the common people, is sacrilege, and directly contrary to our Saviour's institution. And Christ calling the cup the fruit of the vine, affords a strong argument against the doctrine of transubstantiation; thus: "That which after consecration remains the fruit of the vine, is not substantially changed into the blood of Christ. But Christ called the wine in the cup the fruit of the vine after consecration; therefore that which Christ gave the apostles to drink, was not substantially changed into his blood. Wine is metaphorically called the blood of the grape; why may it not, by a like metaphor, be styled the blood of Christ?

After the celebration was over, our Saviour and his disciples sung an hymn, as the Jews were wont to do at the passover, the six eucharistical psalms, from the 113th to the 119th psalm.

From Christ's example, we may gather, how suitable it is to sing a psalm after the celebration of the Lord's, supper; how fit it is that God be glorified in his church, by singing of psalms; and in particular when the Lord's supper is celebrated: When they had sung an hymn, they went into the Mount of Olives.

Verse 27
Observe here, 1. The warning that our Saviour gives his disciples of their forsaking of him in the the time of his sufferings; All ye shall be offended because of me this night. 

Learn, That Christ's dearest friends forsook and left him alone, in the midst of his greatest distress and danger.

Observe, 2. What was the cause of their flight; it was their fear, the weakness of their faith, and the prevalency of their fear.

O! how sad and dangerous is it for the best of men to be left under the power of their own fears in the day of temptation!

Observe, 3. Notwithstanding our Saviour's prediction, St. Peter's presumption of his own strength and standing; Though all men forsake thee, yet will not I.

Learn thence, That self-confidence, and presumptuous opinion, of their own strength, is a sin very incident to the holiest and best of men. This good man resolved honestly, no doubt; what a feather he should be in the wind of temptation, if once left to the power and prevalency of his own fears. None are so near falling, as those who are the most confident of their own standing; if ever we stand in the day of trail, it is the fear of falling that must enable us to stand.

Verse 32
Our blessed Saviour being now come with his disciples into the garden, he falls there into a bitter bloody agony, in which he prayed with wonderful fervency and importunity to his heavenly Father; his sufferings were now coming a great pace, and he meets them upon his knees, and would be found in a praying posture. 

Learn thence, That prayer is the best preparative for, as well as the most powerful support under, the heaviest sufferings that can befal us.

As to the prayer of our Saviour in the garden, many things are very observable; as first, The place where he prayed, the garden. But why went Christ thither? Not, with our first parents, to hide himself there amongst the trees of the garden, from the notice and observation of his enemies; but as a garden was the place where our misery began, as the first scene of human sin and misery was acted in a garden, so does our Lord choose a garden as the place for his agony and satisfactory pains to begin in.

Again, this garden was a place of privacy and retirement, where our Lord might best attend the offices of devotion preparatory to his passion: That Jesus oft-times resorted to this garden with his disciples, and Judas well knew the place John 18:2. It is evident then that Christ went not into the garden to shun his sufferings, but to prepare himself by prayer to meet his enemies.

Observe, 2. The time when he entered into the garden for prayer, it was in the evening before he suffered; here he spent some hours in pouring forth his soul to God; for about midnight Judas with his black guard came and apprehended him in a praying posture.

Our Lord teaching us by his example, That when imminent dangers are before us, especially when death is apprehended by us, to be very much in prayer to God, and very fervent in our wrestlings with him.

Observe, 3. The matter of our Lord's prayer: That if possible the cup might pass from him; and he might be kept from the hour of suffering, that his soul might escape that dreadful wrath at which he was so sore amazed.

"But what! did Christ then begin to repent of his undertaking for sinners? Did he shrink and give back when it came to the pinch?" No, nothing less; but as he had two natures, being God and man, so he had two distinct wills: as a man, he feared, and shunned death! as a God-man, he willingly submitted to it. The divine nature, and the human spirit of Christ, did now assault each other with disagreeing interests.

Again, this prayer was absolute, but conditional. If it be possible, Father; if it may be; if thou art willing, if it please thee, let this cup pass; if not, I will drink it. The cup of sufferings we see is a very bitter and distasteful cup; a cup which human nature abhors, and cannot desire, but pray against; yet God doth put this cup of affliction into the hands oft-times of those whom he doth sincerely love, and when he doth so, it is their duty to drink it with silence and submission, as here their Lord did before them; Father, let the cup pass; yet not my will but thine be done.

Observe, 4. The manner of our Lord's payer in the garden; and here we may remark,

1. It was a solitary prayer; he went by himself alone, out of the hearing of his disciples. The company of our best and dearest friends is not always seasonable; there is a time to be solitary as well as to be sociable; there are times and cases when a Christian would not be willing that the most intimate friend he has in the world should be with him, to hear what passes in secret between him and his God.

2. It was an humble prayer, that is evident by the postures into which he cast himself, sometimes kneeling, sometimes lying prostrate upon his face: He lies in the very dust, and lower he cannot lie; and his heart was as low as his body.

3. It was a vehement, fervent, and most importunate prayer; such was the fervour of our Lord's spirit, that he prayed himself into an agony.

O let us blush to think how unlike we are to Christ in prayer, as to our praying frame of spirit. Lord! What deadness and drowsiness, what stupidity and formality, what dulness and laziness, is found in our prayers! How often do our lips move, when our hearts stand still!

4. It was a reiterated and repeated prayer; he prayed the first, second, and third time, for the the passing of the cup from him; he returns upon God over and over again, resolving to take no denial.

Let us not be discouraged, though we have sought God often for a particular mercy, and yet no anwer has been given in unto us. A prayer put up in faith, according to the will of God, though it may be delayed it shall not be lost.

Our Saviour prayed the first, second, and third time for passing of the cup; and although he was not heard as to support under suffering.

Observe, 5. The posture the disciples were found in when our Saviour was in this agony, praying to his Father, They were fast asleep.

Good God! Could they possibly sleep at such a time as that was, when Christ's soul was exceeding sorrowful! Could their eyes be thus heavy!

Learn thence, That the best of Christ's disciples may be, and oft-times are, overtaken with infirmities, with great infirmities, when the most important duties are performing; He cometh to his disciples, and finds them sleeping.

Observe, 6. The mild and gentle reproof which he gives his disciples for their sleeping; "Could ye not watch with me one hour?" Could ye not watch when your master was in such danger? Could ye not watch with me when I am going to deliver up my life for you? What! not one hour? And that the parting hour too? After this reprehension , he subjoins an exhortation, Watch and pray, that ye enter not into temptation; and superadds a forceable reason, for though the spirit be willing yet the flesh is weak.

Thence learn, That the holiest and best-resolved Christians, who have willing spirits for Christ and his service, yet in regard of the weakness of the flesh, or frailty of human nature, it is their duty to watch and pray, and thereby guard themselves against temptation; Watch and pray, that ye enter not into temptation: for though the spirit is willing, yet the flesh is weak.

Verse 43
The hour is now almost come, even that hour of sorrow which Christ had so often spoken of, Yet a little while, and the Son of man is betrayed into the hands of sinners; for while he yet spake, cometh Judas with a band of soldiers to apprehend him: it was the lot and portion of our dear Redeemer, To be betrayed into the hands of his mortal enemies, by the treachery of a false and dissembling friend. 

Here we have observable,

1. The traitor. 2. The treason. 3. The manner how. 4. The time when this treasonable design was executed.

Observe, 1. The traitor, Judas. All the evangelists carefully describe him by his name, Judas; by his sirname, Judas Iscariot; lest he should be mistaken for Jude, the brother of James. Almighty God takes great care to preserve the names of his upright-hearted servants. He is further described by his office, one of the twelve. The eminency of his place and station was an high aggravation of his transgression.

Learn hence, That the greatest professors had need be very jealous of themselves, and suspicious of their own hearts, and look well to the grounds and principles of their profession; for a profession begun in hypocrisy, will certainly end in apostacy.

Learn farther, That person are never in such imminent danger, as when they meet with temptations exactly suited to their master-lusts. Covetousness was Judas's master-sin; the love of the world made him a slave to Satan, and the devil lays a temptation before him exactly suited to his temper and inclination; and it constantly overcomes him.

O! pray we, that we may be kept from a strong and suitable temptation; a temptation suited to our inclination and predominant lust and corruption.

Observe, 2. The treason of this traitor Judas: he led on an armed multitude to the place where Christ was, gave them a signal to discover him by, and bids them lay hands upon him, and hold him fast. Some conjecture, that when Judas bade them hold Christ fast, he thought they could not do it; but that as Christ had at other times conveyed himself from the multitude, when they attempted to kill or stone him, so he would have done now: but his hour was now come, and accordingly he suffers himself to be delivered by the treachery of Judas into his enemies' hands. And this his treason is attended with these hellish aggravations; he had been a witness to the miracles which our Saviour had wrought by his divine power, and therefore could not sin out of ignorance: what he did was not at the solicitation and persuasion of others, but he was a volunteer in this service; the high priests did not send to him, but he went to them, offering his assistance; no doubt it was a matter of surprise to the chief priests to find one of Christ's own disciples at the head of a conspiracy against him.

Lord! how dangerous is it to allow ourselves in any one secret or open sin! none can say how far that one sin may in time lead us. Should any have told Judas, that his love of maoney would at last make him sell his Saviour, he would have said with Hazael, Is thy servant a dog, that he should do this thing? That soul can never be safe that harbours one sin within its breast.

Observe, 3. The manner how this hellish plot was executed; partly by force, and partly by fraud: by force, in the Judas came with a multitude armed with swords and staves; and by fraud, giving a kiss, and saying, Hail Master. Here was honey in the lips, but poison in the heart.

Observe, 4. The time when, the place where, and the work which our Saviour was about, when this treasonable design was executed: he was in the garden with his disciples, exhorting them to prayer and watchfulness, dropping heavenly advice and comfort upon them. While he yet spake, lo! Judas came. Our Saviour was found in the most heavenly and excellent employment when his enemies came to apprehend him.

Lord, how happy is it when our sufferings find us in God's way, engaged in his work, and engaging his assistance by fervent supplication! Thus did our Lord's sufferings meet him: may ours in like manner meet us!

Observe, 5. The endeavours used by the disciples for their Master's rescue; one of them (Saint Matthew says it was Peter) draws his sword and cuts off the ear of Malchus, who probably was one of the forwardest to lay hands on Christ.

But why did not Saint Peter draw upon Judas rather than Malchus?

Because, though Judas was more faulty, yet Malchus was more forward to arrest and carry off our Saviour. How doth a pious breast swell with indignation at the sight of any open affront offered to its Saviour! Yet though St. Peter's heart was sincere, his hand was rash; good intentions are no warrant for irregular actions; and accordingly Christ, who accepted the affection, reproves the action: Put up thy sword; for they that take the sword, shall perish by the sword.

Christ will thank no man to fight for him without warrant and commission from him. To resist a lawful magistrate in Christ's own defence, is rash zeal, and discountenanced by the gospel.

Observe, lastly, The effect which our Saviour's apprehension had upon the apostles; they all forsook him, and fled. They that said to Christ a little before, Though we should die with thee, yet will we not deny thee; do all here desert and cowardly forsake him, when it came to the trial.

Learn hence, That the best and holiest of men know not their own hearts, when great temptations and trials are before them, until such time as they come to grapple with them. No man knows his own strength till temptation puts it to the proof.

Verse 51
Here we have the history of our Saviour's examination before the high-priest and council, who set up all night to arraign and try the holy and innocent Jesus; for, lest his death should look like a downright murder, they allow him a mock-trial, and abuse the law by perverting it to injustice and bloodshed. Accordingly false witnesses are suborned, who depose that they heard him say, he would destroy the temple, and build it again in three days. 

It is not in the power of the greatest innocence to protect the most innocent and holy person from slander and false accusation; yea, no person is so innocent and good, whom false witnesses may not condemn.

Observe, 2. Our Lord's meekness and patience, his silence under all these wicked suggestions and false accusations: Jesus held his peace, and answered nothing, Mark 14:61.

Guilt is naturally clamorous and impatient; but innocency is silent, and careless of misreports.

Learn hence, That to bear the revilings, contradictions, and false accusations, of men with a silent and submissive spirit, is an excellent and Christ-like temper. Our Lord stood before his unjust judge, and false accusers even as a sheep before the shearer, dumb, and not opening his mouth; even then when a trial for his life was managed most maliciously and illegally against him: When he was reviled, he reviled not again; when he suffered, he threatened not.

May the same humble mind and forgiving spirit be in us, which was also in Christ Jesus!

Observe, 3. That although our Saviour was silent, and made no reply to the false witnesses; yet now, when the question was solemnly put by the high-priest, Art thou the Christ, the Son of the Blessed? He answered I am.

Thence learn, That although we are not obliged by every ensnaring question to make answer, yet we are bound faithfully to own, and freely to confess, the truth, when solemnly called thereunto: when our silence will be interpreted a denial of the truth, a dishonour to God, a reproach and scandal to our brethren, it will be a great sin to hold our peace; and we must not be silent, though our confession of the truth hazards our liberty, yea, our life. Christ knew that his answer would cost him his life, yet he durst not but give it: Art thou the Son of the Blessed? Jesus said, I am.

Observe, 4. The crime which the high-priest pronounces our Saviour to be guilty of that of blasphemy; He hath spoken blasphemy. Hereupon the highpriest rends his clothes: it being usual with the Jews so to do, both to show their sorrow for it, and great detestation of it, and indignation against it.

Observe, 5. The vile affronts and horrid abuses which the enemies of our Saviour put upon him, they spit in his face, they blindfold him, they smite him with their hands, and in contempt and mockery bid him prophesy who it was that smote him. Verily, there is no degree of contempt, no mark of shame, no kind of suffering, which we ought to decline, or stick at for Christ's sake, who hid not his face from shame and spitting upon our account.

Observe, 6. The high priest rends his clothes at Christ's telling him, Ye shall see the Son of man sitting on God's right hand, and coming in the clouds of heaven. Mark 14:62. And well might his clothes and his heart rend also. It was as if our Lord had said, "I that am now your prisoner, shall shortly be your judge. I now stand at your bar; and, ere long, you must stand at my tribunal. Those eyes of yours that now see me in the form of a servant, shall behold me in the clouds, at the right hand of your God, and my Father."

Verse 66
This last paragraph of the chapter gives us an account of the fall and rising of Peter; of his sin in denying Christ, and of his recovery by repentance. Both are considered distinctly in the notes of Matthew 26:69. that which is here farther to be taken notice of, is as followeth. 

Observe, 1. That amongst all the apostles and disciples of Christ, we meet not with any so extraordinary, either for faith or professor, Matthew 4:18 and a glorious confessor, Matthew 16:16. Thou art the Christ, the Son of the living God. Which be the foundation of the gospel church in all ages: and Christ was pleased to put that honour upon Peter, as to use his ministry, in first laying the foundation of a Christian church among the Jews and Gentiles, he being the first preacher to them of that faith which he did here confess.

To the Jews, Acts 2. where we read of three thousand souls converted and baptized; and to the Gentiles, Acts 10. in the conversion of Cornelius and his friends, whom God directed to send, not to Jerusalem for James, not to Damascus for St. Paul, but to Joppa for Peter; whom Christ had appointed for that work, that he might tell him words by which he and his household should be saved.

Observe, 2. The great and mighty courage which was found in St. Peter.

1. At the command of Christ he adventures to walk on the waves of the sea, Matthew 14:28. being firmly persuaded, that whatsoever Christ commanded his disciples to do, he would give them strength and ability to perform.

And, 2. It was a noble courage which enabled him to say, Thou I die with thee, yet will I not deny thee. No doubt the good man really resolved to do as he said, little suspecting that he should, with horrid oaths and bitter imprecautions, deny and abjure his dying Master.

"Lord! how prone are we to think our hearts better than they are! our grace stronger than it is! Not all the instances we have of human frailty in ourselves, or all the scars, marks, and wounds, upon some of the best and holiest of men, by reason of their sad and shameful falls, will sufficiently convince us of our wretched impotency, and how unable we are to do good or resist evil, by our own shattered and impaired strength."

3. An undaunted courage, and heroic greatness of mind, appeared in this apostle, when he told the Jews to their faces that they were guilty of murder, and must never expect salvation any other way, than by faith in that Jesus whom they had ignominioiusly crucified, and unjustly slain. Nor did St. Peter say this in a corner, or behind the curtain, but in the sanhedrin, that open court of judicature, which had so lately sentenced and condemned his Lord and Master.

Observe, 3. St. Peter's profound humility and lowliness of mind: it was a mighty honour that Christ put upon him in making use of his ministry, for laying the foundation of a Christian church, both among Jews and Gentiles.

And, accordingly, Cornelius, Acts 10 would have entertained him with expressions of more than ordinary honour and veneration, falling down at his feet, and ready to adore him; but this humble apostle was so afar from complying with it, that he plainly told him that he was no other than such a man as himself. And when our Lord, by a stupendous act of condescension, stooped so low as to wash his disciple's feet, St. Peter could by no means be persuaded to admit of it neither could be introduced personally to accept it, till Christ was in a sort forced to threaten him into obedience, and a compliance with it, John 13:8.

Observe, How admirable was his love unto, and how burning his zeal for, his Lord and Master, insomuch that he could and did appeal to his omnisciency for the truth and sincerity of it; Lord, thou knowest all things; thou knowest that I love thee.

It was love that caused him to draw his sword in his Master's defence against a band of soldiers, and an armed multitude.

It was love that caused him to adventure on the greatest difficulties, and to expose his life to the greatest hazards.

It was love that caused him to engage so deep, as to suffer and die, rather than deny him.

These were his exemplary virtues. His failings were these:

First, too great a confidence of his own strength, notwithstanding Christ had particularly told him that Satan had desired to winnow him as wheat. None are so likely to be overcome by a temptation, as those who are least afraid of it; none so ready to fall, as those that think it impossible to fall. It is a dangerous thing to believe, that because we have long kept our innocence, we can never lose it; and to conclude, because we have been once or twice victorious over temptations, we must be ever conquerors, Let him that thinketh he standeth, take heed lest he fall 1 Corinthians 10:12 : that is, let him keep a jealous eye upon the weakness and inconstancy of his nature, and with a believing eye look up to the power and promise of God, that he may be preserved from falling, and presented faultless in the day of Christ.

Secondly, His fears overcame his faith. The insolent affronts offered to his injured Master caused him to forget his former resolutions, and instead of being a valiant confessor, he turns a shameful renegado, renouncing him for whom a little before he resolved to die.

Learn hence, That slavish fear is a most tumultuous and ungovernable passion; its powerful assaults not only vanquish the strongest reason, but sometimes overcome the strongest faith. It is a weapon which the tempter uses, to the discomfort of some, and destruction of others, and therefore ought to be guarded against by those who set any value on the peace and comfort of their souls.

Thirdly, One sin drew on another; his sinful equivocation in saying, I know not the man, prepared him for a downright denial, and that for an abjuration of him, with an imprecation and an anathema, swearing that he knew not the man.

"Ah Peter! is this thy owning thy Lord? Is this thy not being offended, though all should be offended? Is this thy dying with him, rather than deny him? What! hast thou forgot all thy promises and engagements to him, and all the dear and sweet pledges of his love, so lately shown to thee? Surely I have learnt from thy example, that it is as dangerous to trust an heart of flesh, as to rely upon an arm of flesh; for had not thy denied and forsaken Master prayed for thee, and timely succoured thee, Satan would not only have winnowed thee like wheat, but ground thee to powder."

Fourthly, Observe how many complicated sins were included in this sin of Peter's. The highest ingratitude to his Master; unpardonable rashness, in venturing into such company, tarrying there so long, and without a call, making bold with a temptation; and for a time there was impenitence and hardness of heart.

It is holy and safe to resist the beginnings of sin; if we yield to Satan in one temptation, he will certainly assault us with more and stronger.

Peter proceeded here from a denial to a lie, from a lie to an oath, from an oath to a curse. Let us resist sin at first: for then have we most power, and sin has least. And the Lord looked on Peter, and Peter remembered the word of the Lord, and went out, and wept bitterly.

Observe, If Christ had not looked towards Peter, Peter would never more have looked after Christ; nor was it barely the turn of Christ's bodily eye that wrought this disciple to a sorrowful remembrance of his sin; had not this outward look been accompanied with the inward and secret influences of his Spirit, it had certainly proved ineffectual.

Christ looked on Judas after his treason; aye, and reproved him too: but neither that look nor that reproof did break his heart. As the sun with the same beams softens wax and hardens clay, so a look from the same Christ leaves Judas hard and impenitent, and melts down Peter to tears.

Though none can say, that tears are always a sign of true repentance, yet certainly when they flow from a heart duly sensible of sin, and deeply affected with sorrow, it administers matter of hope that there is sincere repentance. Peter, after he had wept bitterly for sin, never more returned to the after-commission of sin; but he that was before timorous as an hare became afterward bold as a lion. He that once so shamefully denied, nay, abjured, his Master, afterwards openly confessed with his blood.

It is usually observed, that a broken bone once well set, never more breaks again in the same place; a returning backslider, when once restored, contracts such an hatred of former sins, as never more to run into the commission of them.

Let St. Peter;s fall then be a warning to all professors against presumptuous confidence, and his restoration be an encouragement to all backsliders to renew their faith and repentance. Amen.

15 Chapter 15 

Verse 1
The foregoing chapter gave us an account of Judas's treason, in delivering our Saviour into the hands of the chief priests. In this chapter we find our Lord brought by the chief priests unto Pontius Pilate, the Roman governor, in order to his condemnation. 

Whence observe, That it has been the old policy of corrupt church-governors to abuse the power of the civil magistrate, in executing their cruel and unjust censures and sentences upon holy and innocent persons. The chief priests and elders do not kill our Saviour themselves, for it was not lawful for them to put any man to death, being themselves under the power of the Roman government; accordingly they deliver Christ over to the secular power, and desire Pilate, the civil magistrate, to sentence and condemn him.

Verse 2
It is very observable, how readily our Saviour answers before Pilate; Pilate said, Art thou the king of the Jews? Jesus answered, Thou sayest it; or, it is as thou sayest. But to all the accusations of the chief priests, and to all that they falsely laid to his charge before Pilate, our Saviour answered never a word. He answered Pilate, but would not answer the chief priests a word before Pilate, probably for these reasons, because his innocency was such as needed no apology; because their calumnies and accusations were so notoriously false, that they needed no confutation: to shew his contempt of death, and teach us, by his example, to despise the false accusations of malicious men, and to learn us patience and submission, when for his sake we are slandered and traduced; for these reasons our Saviour was a deaf man, not answering the calumnies of the chief priests; but when Pilate asks him a question, which our Saviour knew that a direct answer to would cost him his life, Art thou the king of the Jews? He replies, I am. 

Hence, says the apostle, that Jesus Christ before Pontius Pilate witnessed a good confession 1 Timothy 6:13. Teaching us, That although we may, and sometimes ought to hold our peace, when our own reputation is concerned, yet must we never be silent when the honour of God and his truth may effectually be promoted by a full confession: For, says Christ, whosoever denies me before man, him will I deny in the presence of my Father, and before all his holy angels.

Verse 6
Now at that feast, that is, at the feast of the passover, which by way of eminency is called the feast, the governor used to release a prisoner; possibly by way of memorial of their deliverance out of Egypt; accordingly Pilate makes a motion that Christ may be the prisoner set at liberty in honour of their feast; for he was sensible that what they did was out of envy and malice. 

Observe here, 1. What were the sins which immediately occasion the death of Christ; they were covetousness and envy. Covetousness caused Judas to sell him to the chief priests, and envy caused the chief priests to deliver him up to Pilate to crucify him. Envy is a killing and murdering passion; Envy slayeth the silly one Job 5:2, That is, it slayeth the silly person who harbours this petilent lust in his breast and bosom; being like a fire in his bones, continually preying upon his spirits; and it is also the occasion of slaying many an holy and innocent person; for who can stand before envy? The person envying wishes the envied out of his way, yea, out of the world; and if need be, will not only wish it, but lend a lift upon occasion towards it also. Witness the chief priests here, whose envy was so conspicuous and barefaced, that Pilate himself takes notice of it; he knew that the chief priests had delivered him for envy.

Observe, 2. How unwilling, how very unwilling, Pilate was to be the instrument of our Saviour's death. One while he expostulates with the chief priests, saying, What evil hath he done? Another while he bids him while he bids them, Take him, and judge him according to their law. Nay St. Luke says, that Pilate came forth three several times, professing, That he found no fault in him, Luke 23.

From whence note, That hypocrites within the visible church may be guilty of such tremendous acts of wickedness, as the consciences of infidels and pagans without the church may boggle at, and protest against. Pilate a pagan, absolves Christ, whilst the hypocritical Jews, that heard his doctrine, and saw his miracles, do condemn him.

Observe, lastly, How Pilate suffers himself to be overcome with the Jews importunity, and, contrary to the light of his own reason and judgment, delivers the holy and innocent Jesus, first to be scourged, and then crucified, It is a vain apology for sin, when persons pretend that it was not committed with their own consent, but at the instigation and importunity of others; such is the frame and constitution of man's soul, that none can make him either wicked or miserable without his own consent. Pilate, willing to content the people, When he had scourged Jesus, delivered him to be crucified.

Here observe, That as the death of the cross was a Roman punishment, so it was the manner of the Romans first to whip their malefactors and then crucify them. Now the manner of the Romans scourging is said to be thus: "They stripped the condemned person, and bound him to a post; two strong men first scourged him with rods of thorns, then two others scourged him with whips of cords full of knots, and last of all two more with whips of wire, and therewith tore off the very flesh and skin from the malefactor's back and sides."

That our blessed Saviour was thus cruely scourged by Pilate's command, seems to some not improbable, from that of the psalmist, The ploughers ploughed upon my back, and made long furrows Psalms 129:3 : which if spoken prophetically of Christ, was literally fulfilled in the day of his scourging. But why was the precious and tender body of our holy Lord thus galled, rent, and torn with scourging? Doubtless to fulfil that prophecy, I gave my back to the smiters, and my cheeks to them that pluck off the hair; that by his stripes we might be healed Isaiah 50:6;

and from his example, learn, Not to think it strange, if we find ourselves scourged with the tongue, with the hand, or with both, when we see our dear Redeemer bleeding by stripes and scourges before our eyes.

Verse 16
The next part of our Saviour's sufferings, consisted of cruel mockings; he had owned himself to be the King of the Jews; that is, a spiritual King in and over his church; but the Jews expecting that the Messiah should have appeared in the pomp of an earthly prince, and finding themselves disappointed of their expectation in our Saviour, they look upon him as a deceiver and imposter; and accordingly treat him as a mock-king,with all the marks of derision and scorn; for first they put a crown upon his head, but a very ignominious and cruel one, a crown of thorns; they place a sceptre in his hand, but that of a reed; a robe of scarlet or purple upon his body, and then bowed their knees before him as they were wont to do before their princes, crying, Hail, King. 

Thus were all the marks of scorn imaginable put upon our dear Redeemer; yet what they did in jest, God permitted to be in earnest. For all these things were signs and marks of sovereignty; and Almighty God caused the regal dignity of his Son to shine forth, even in the midst of his greatest abasement; whence was all this jeering and sport, but to flout majesty? And why did Christ undergo all this ignominy, disgrace, and shame, but to shew what was due unto us for our sins? as also to give us an example to bear all the scorn, reproach, and shame imaginable for his sake; who for the joy that was set before him, despised the shame, as well as endured the cross.

Verse 21
The sentence of death being passed by Pilate, who can, with dry eyes, behold the sad pomp of our Saviour's bloody execution? Forth comes the blessed Jesus out of Pilate's gate, bearing that cross which soon after was to bear him; with his cross on his shoulder, he marches towards Golgotha; and when they see he can go no faster, they force Simon the Cyrenian, not out of compassion but indignation, to be the porter of his cross. This Cyrenian being a Gentile, not a Jew, that bare our Saviour's cross, thereby might be signified that the Gentiles should have a part in Christ, as well as the Jews, and be sharers with them in the benefits of the cross. At length our holy Lord comes to Golgotha, the place of his bitter and bloody execution; here, in a public place, with infamous company, betwixt two thieves, is he crucified; that is, fastened to a great cross of wood, his hands stretched forth abroad, and his feet closed together, and both hands and feet fastened with nails; his naked body lifted up in the air, hanging betwixt heaven and earth; signifying thereby, that the crucified person deserved to live in neither. This shameful, painful, and accursed death, did the holy and innocent Jesus suffer and undergo, for shameless sinners. 

Some observe all the dimensions of length, breadth, depth, and height, in our Saviour's sufferings;

for length, his passion was several hours long, from twelve to three, exposed all that time both to hungerand cold. The thieves that were crucified with him, endured only personal pains, but he underwent the miseries of all mankind.

As to its breadth, his passion extended over all the powers and parts of his soul and body; no part free but his powers and parts of his soul and body; no part free but his tongue, which was at liberty to pray for his enemies.

His sight was tormented with the scornful gestures of those who passed by, wagging their heads;

his hearing grieved with taunts and jeers of the priests and people;

his smelling offended with noisome savours in the place of skulls;

his taste with the gall and vinegar given him to drink;

his feeling was wonderfully affected by the nails which pierced his tender nerves with a multiplicity of wounds;

and for the depth of his passion, it was as deep as hell itself; enduring tortures in his soul, as well as torments in his body; groaning under the burthen of desertion, and crying out, My God, My God, why hast thou forsaken me?

Lastly, For the height of his passion, his sufferings were as high as heaven, his person being infinite as well as innocent, no less than the Son of God, which adds infinite worth and value to his sufferings, Lord, Let us be able to comprehend with all saints, what is the breadth and length, depth and height, of our Saviour's love, in suffering for us, and let us know that love of his which passeth knowledge.
Observe next, The inscription wrote by Pilate over our suffering Saviour, This is Jesus the King of the Jews; it was the manner of the Romans, when they crucified a malefactor to publish the cause of his death in capital letters, placed over the head of the person.
Now it is observable, How wonderfully the wisdom of God over-rules the heart and pen of Pilate to draw this title, which was truly honourable, and fix it to his cross; Pilate is Christ's herald, and proclaims him King of the Jews.
Learn hence, That the regal dignity of Christ was proclaimed by an enemy, and that in a time of his greatest sufferings and reproaches; Pilate, without his own knowledge, did our Saviour an eminent piece of service; he did that for Christ which none of his own disciples durst do; not that he did it designedly, but from the special over-ruling providence of God; no thanks to Pilate for all this, because the highest services performed to Christ undesignedly, shall neither be accepted nor rewarded by God.
Observe farther, The several aggravations of our Lord's sufferings upon the cross.
1. From the company, he suffered with two thieves; it had been a sufficient disparagement to our blessed Saviour to have been sorted with the best of men; but to be numbered with the scum of mankind, is such an indignity, as confounds our thoughts. This was designed by the Jews to dishonour and disgrace our Saviour the more, and persuade the world that he was the greatest of offenders; but God over-ruled this also, for fulfilling an ancient prophecy concerning the Messiah, And he was numbered with the transgressors Isaiah 53:12.
2. Another aggravation of our Lord's sufferings upon the cross, was the scorn and mocking derision which he met with in his dying moments, both from the common people, from their chief priests, and from the thieves that suffered with him. The common people reviled him, wagging their heads; the chief priests, though men of age and gravity, yet barbarously mocked him in his misery; and not only so, but they atheistically scoff and jeer at his faith and affiance in God, saying, He trusted in God that he would deliver him; let him deliver him, if he would have him.
Where note, That persecutors are generally atheistical scoffers; the chief priests and elders, though knowing men, yet they blaspheme God; they mock at his power, and deride his providence, which is as bad as to deny his being; so that from hence we may gather, That those who administer to God in holy things, by way of office, if they be not the best, they are the worst, of men. No such bitter enemies to the power of godliness, as the ministers of religion, who were never acquainted with the efficacy and power of it upon their own hearts and lives. Nothing on this side hell is worse than a wicked priest, a minister of God devoted to the service of the devil.
A third aggravation of our Lord's sufferings upon the cross, was this, that the thieves that suffered with him, reviled him with the rest; that is, one of them, as St. Luke has it, or perhaps both of them might do it at first; which , if so, increases the wonder of the penitent thief's conversion.
From the impenitent thief's reviling Christ, we learn, That neither shame nor pain will change the mind of a resolute sinner, but even then, when he is in the suburbs of hell, will he blaspheme: They that were crucified with him, reviled him.
But the most aggravating circumstance of all the rest in our Lord's sufferings, was this, That he was forsaken of his Father; My God, my God, why hast thou forsaken me?
Thence learn, That the Lord Jesus Christ, when suffering for our sins, was really deserted and forsaken by his Father, and left destitute, of all sensible consolation! Why hast thou forsaken me?

Learn farther, That under this desertion, Christ despaired not, but still retained a firm persuasion of God's love unto him, and experienced necessary supports from him: My God, My God, these are words of affiance and faith.
Christ was thus forsaken for us, that we might never be forsaken by God; yet by God's forsaking of Christ, we are not to understand any abatement of divine love, but only a witdrawing from the human nature the sense of his love, and a letting out upon his soul, a deep, afflicting sense of his displeasure against sin.
There is a twofold desertion; the one total, final, and eternal, by which God utterly forsakes a person, both as to grace and glory, being for sin wholly cast out of God's presence, and adjudged to eternal torments. This Christ was not capable of, nor could the dignity of this person admit it.
The other is a partial, temporary desertion; when God for a little moment hides his face from his children. Now this was most agreeable to Christ's nature, and also suitable to his office, who was to satisfy the justice of God for our forsaking of him, and to bring us back again to God, that we might be received forever.
Observe lastly, What a miraculous evidence Christ gave of his Godhead; instantly before he gave up the ghost, he cried with a loud voice. This shews he did not die according to the ordinary course of nature, gradually drawing on, as we express it; but his life was whole in him to the last, and nature as strong as ti was at first.
Other men die by degrees, and towards their end their sense of pain is much blunted: but Christ stood under the pains of death in his full strength, and his life was whole and entire in him to the very last momnent. This was evident by the mighty outcry he made when he gave up the ghost that could cry with such a loud voice as he did (in articulo mortis) could have kept himself from dying if he would.
Hence we learn, That when Christ died, he rather conquered death, than was conquered by it, he must voluntarily and freely lay down his life, before death could come at him. Thus died Christ, the captain of our salvation; and, like Sampson, became more victorious by his death, than he was in his life.
Verse 38
Three circumstances are here observable; 1. A stupendous prodigy happening upon the death of our Saviour, The veil of the temple was rent in twain from the top to the bottom: The veil was a hanging which parted the most holy place from the holy sanctuary. By the rending of which, God testified that he was now about to forsake his temple; that the ceremonial law, was now abolished by the death of Christ, and that by the blood of Jesus we have access unto God, and may enter into the holy of holies. See the note on Matthew 27:51. 

Observe, 2. What influence the manner and circumstances of our Saviour's death had upon the mind of the centurion, and the soldiers with him; they cry, Verily this was the Son of God.

Where observe, That the heathen soldiers were sooner convinced of the divinity of our Saviour than the unbelieving Jewish doctors. Obstinacy and unbelief filled their minds with an invincible prejudice against Christ, so that neither the miracles wrought by him in his life, or at his death, could convince them that Christ's friends were witnesses of his death; they are the women that followed him, and ministered unto him; not one of his dear disciples came near him, except John, who stood by the virgin Mary.

O! what a shame was this, for the apostles to be absent from a spectacle upon which the salvation of the world did depend!

And what an honour was this to the female sex in general, and to these holy-women in particular, that they had the courage to follow Christ to his cross, when all his disciples forsook him and fled! God can make timorous and fearful women bold and courageous confessors of his truth, and fortify them against the fears of suffering, contrary to the natural timorousness of their temper; these women wait upon Christ's cross when his apostles fly, and durst not come nigh it.

Verse 42
The circumstances of our Lord's funeral, and honourable interment in the grave, are here recorded by the evangelist; such a funeral as never was since graves were first digged. 

Where observe, 1. Our Lord's body must be begged before it could be buried; the dead bodies of malefactors being in the power, and at the disposal of the judge. Pilate grants it, and accordingly the dead body is taken down, wrapped in fine linen, and prepared for the sepulchre.

Observe, 2. The person that bestows this honourable burial upon our Saviour, Joseph of Arimathea; a disciple no doubt, though he did not make a public and open profession; a worthy, though a close disciple.

Grace doth not always make a public and open shew where it is; as there is much secret riches in the bowels of the earth, which no eye ever saw, so there is much grace in the hearts of some Christians, that the eye of the world takes little notice of. Some gracious persons cannot put forward, and discover themselves, in discourse as others; and yet such weak Christians, as the world counts them, perhaps shall stand their ground when stronger run away.

We read of none of the apostles at Christ's funeral; fear had chased them away; but Joseph of Arimathea appears boldly: if God strengthens the weak, and leaves the strong to the prevalency of their own fears, The weak shall be as David, the strong as tow.

Observe, 3. The mourners that followed our Saviour's hearse, namely, the women which came out of Galilee, particularly the two Marys; a very poor train of mourners; the apostles were all scattered, and afraid to own their Lord and Master, either dying or dead. And as our Lord affected no pomp or gallantry in his life, so funeral pomp had been no ways suitable, either to the end or manner of his death. Humiliation was designed in his death, and his burial was the lowest degree of humiliation, therefore might not be pompous.

Observe, 4. The grave or sepulchre where our Lord was buried: it was in a sepulchre hewn out of a rock; in a new sepulchre; in a new sepulchre in a garden.

1. Our Lord was buried in a garden: as by the sin of the first Adam we were driven out of the garden of pleasure, the earthly paradise; so by the sufferings of the second Adam, who lay buried in a garden, we may hope for entrance into the heavenly paradise.

2. It was in a sepulchre hewn out of a rock; that so his enemies might have no occasion to cavil, and say, that his disciples stole him away by secret holes, or unseen passages underground.

3. It was in a new sepulchre, in which never man was laid: lest his adversaries should say, it was some other that was risen, who was buried there before him; or that he arose from the dead by touching some other corpse.

Observe, 5. The manner of our Lord's funeral; it was hasty, open, and decent; it was performed in haste, by reason of the straits of time; the sabbath was approaching, and they lay all business aside to prepare for that.

Learn hence, How much it is our duty to dispatch our worldly business, as early as we can, towards the end of the week, that we may be the better prepared to sanctify the Lord's day, if we live to enjoy it. Hence it is that we are called upon to remember that day before it comes, and to sanctify it when it is come.

Again, Thae Lord was buried openly, as well as hastily; all persons had liberty to be spectators, lest any should object the there was deceit and fraud used in or about our Saviour's burial; yet was he also interred decently, his holy body being wrapped in fine linen and perfumed with spices, according to the Jewish custom.

Observe, 6. The reasons why our Lord was buried, seeing he was to rise again in as short a time as other men lie by the walls; and had his body remained a thousand years unburied, it would have seen no corruption, having never been tainted with sin. Sin is the cause of the body's corruption; it is sin that makes our bodies stink worse than carrion when they are dead. A funeral then was not necessary for they Christ's body upon the same account as it was necessary for ours.

But, 1. Our Lord was buried to declare the certainty of his death, and the reality of his resurrection; and for this reason did God's providence order it, that he should be embalmed, to cut off all pretensions; for in this kind of embalming, his mouth, his ears, and his nostrils were all filled with odours and spices, that there could be no latent principle of life in him: his being thus buried then, did demonstrate him to be certainly dead.

2. Christ was buried to fulfil the types and prophecies that went before concerning him. Jonas's being three days and three nights in the belly of the whale, was a type of Christ's being three days and three nights in the heart of the earth; yea, the prophet Isaiah, Isaiah 53:9. declared our Lord's funeral, and the manner of it, long before he was born; He made his grave with the wicked, and with the rich in his death; pointing that by that expression at this tomb of Joseph's, who was a rich man, and laid him in a tomb designed for himself.

3. He was buried to complete his humiliation; They have brought me to the dust of death, says David, a type of Christ. This was the lowest step he could possibly descend in his abased state; lower he could not be laid, and so low his blessed head must be laid, else he had not been humble to the lowest degree of humiliation.

4. Christ went into the grave that he might conquer death in its own territories and dominions. His victory over the grave causes his saints to triumph and sing, O grave where is thy destruction! Our dear Redeemer has perfumed the bed of the grave by his own lying in it, so that a pillow of down is not so soft to a believer's head as a pillow of dust.

Observe, lastly, Of what use the doctrine of our Lord's burial may be unto us his disciples and followers;

1. For instruction. Here were seen the amazing depths of our Lord's humiliation; from what, and to what, his love brought him; even from the bosom of his Father, to the bosom of the grave. O how doth the depth of his humiliation shew us the sufficiency of his satisfaction, and therein the heinousness of our transgression!

2. For consolation against the fears of death and the grave: the grave received Christ, but could not retain him; death swallowed him up, as the fish did Jonas, but quickly vomited him up again: and so shall it fare with Christ mystical, as it did with Christ personal.

As it was done to the head, so it shall be done to the members: the grave could not long keep him, it shall not always keep us; as his body rested in hope, so shall ours also; and although we see corruption , yet shall we not always lie under the power of corruption. In short, Christ's lying in the grave has changed and altered the nature of the grave; it was a prison before, a bed of rest now; a loathsome grave before, a perfumed bed now; he whose head is in heaven, need not fear to put his feet into the grave; Awake, and sing, thou that dwellest in the dust, for the enmity of the grave is slain by Christ.

3. For our imitation: let us study and endeavour to be buried with with Christ; in respect of our sins, I mean, Buried with him unto death Romans 6:4.

Our sins should be as a dead body in several respects.

Are dead bodies removed out of the society of men? So should our sins be removed from us.

Do dead bodies in the grave spend and consume by degrees? So should our sins daily.

Will dead bodies grow everyday more and more loathsome to others? So should our sins be to ourselves.

Do dead bodies wax out of memory, and are quite forgotten? So should our sins also, in respect of any delight that we take in remembering of them; we should always remember our sins to our humiliation, but never speak of them with the least delight or satisfaction; for this, in God's account, is a new commission of them, and lays us under an aggravated guilt and condemnation.

16 Chapter 16 

Verse 1
The Lord of life was buried on the Friday, in the evening of that day on which he was crucified, and his holy body rested in the silent grave all the next day, and some part of the day following. Thus arose he again the third day, neither sooner nor later; not sooner, lest the truth of his death should have been questioned, that he did not die at all; and not later, lest the faith of his death should failed. 

Accordingly when the sabbath was past, Mary Magdalene getting the other women together, she and they set out before day to visit the holy sepulchre; and about sun-rising they get to it, intending with their spices and odours farther to embalm their Lord's body.

Here observe, 1. That although the hearts of these holy women did burn with an ardent zeal and affection to their crucified Lord, yet the commanded duties of the sabbath are not omitted by them; they keep close, and silently spend that holy day in a mixture of grief and hope. A good pattern of sabbath sanctification, and worthy of our Christian imitation.

Observe, 2. These holy women go, but not empty-handed, she that bestowed a costly alabaster box of ointment upon Christ whilst alive, has prepared no less precious odours for Saviour's corpse. But what need of odours to perfume a body which could not see corruption? True, his holy body did not want them, but the love and affection of his friends could not with-hold them.

Observe, 3. How great a tribute of respect and honour is due and payable to the memory of these holy women, for their great magnanimity and courage; they followed Christ when his cowardly disciples left him, they accompanied him to the cross, they followed his hearse to the grave, when his disciples durst not appear; and now, very early in the morning, they go to visit his sepulchre, fearing neither the darkness of the night, nor the presence of the watchmen.

Learn hence, That courage is the special gift of God; and if he gives it to the feebler sex, even to timorous and fearful women, it is not in the power of men to make them afraid.

Verse 3
Observe here, 1. With what pomp and triumph doth our Lord arise; an angel is sent from heaven to roll away the stone. But could not Christ have risen without the angel's help? yes, doubtless; he that raised himself, could surely have rolled away the stone; but God thinks fit to send an officer from heaven to open the prison-door of the grave, and by setting our surety at liberty, proclaims our debt to the divine justice fully satisfied. Besides, it was fit that the angels, who had been witnesses of our Saviour's passion, should also be witnesses of his resurrection. 

Observe, 2. Our Lord's resurrection declared, He is risen, he is not here. Almighty God never intended that the darling of his soul should be left in an obscure sepulchre; He is not here, said the angel, where they laid him, where you left him. Death has lost its prey, and the grave has lost its prisoner.

Observe, 3. It is not said, he is not here, for he is raised, but, He is risen. The word imports the active power of Christ, or the self-quickening principle by which Christ raised himself from the dead, He shewed himself alive after his passion Acts 1:3.

Hence learn, That it was the divine nature, or godhead, of Christ, which raised the human nature from death to life; others were raised from the grave by Christ's power; but he raised himself by his own power.

Observe, 4. The testimony or witness given of our Lord's resurrection; that of an angel in human shape. A young man clothed in a long white garment. But why is an angel the first publisher of our Saviour's resurrection? Surely the dignity of our Lord's person, and the excellency of his resurrection require that it should be published. How very serviceable and officious the holy angels were in attending upon our Saviour in the days of his flesh, see in the note on Matthew 28:6-7.

Observe, 5. The persons to whom our Lord's resurrection was first declared and made known; to women, to the two Marys. But why to women? And why to these women?

Why to women? Because God will make use of weak means for producing great effects; knowing that the weakness of the instrument redounds to the greater honour of the agent. In the whole dispensation of the gospel, God intermixes divine power with human weakness. Thus the conception of Christ was by the power of the Holy Ghost, but his mother was a poor woman, a carpenter's spouse; so the crucifixion of Christ was in between two thieves. But the powers of heaven and earth trembling, the rocks rending, the graves opening, shewed a mixture of divine power. Thus here God will honour what instruments he pleases for the accomplishment of his own purposes.

But why to these women; the two Marys, is the first discovery made of our Saviour's resurrection? Possibly it was a reward for their magnanimity and masculine courage; these women cleaved to Christ when the apostles forsook him; they assisted at his cross, they attended at his funeral, they waited at his sepulchre; these women had more courage than the apostles, therefore God makes them apostles to the apostles, this was a tacit rebuke, a secret check given to the apostles, that they should be out-done by women; these holy women went before the apostles in the last services that were done for Christ, and therefore the apostles come after them in their rewards and comforts.

Observe, 6. The evidence which the angel offers to the women, to evince and prove the verity and certainty of our Saviour's resurrection, namely, by an appeal to their senses; Behold the place where they laid him; the senses, when rightly disposed, are the proper judges of all sensible objects, and accordingly Christ himself did appeal to his disciples senses concerning the truth of his own resurrection: Behold my hands and my feet, that it is I myself.

And indeed, if we must not believe our senses, we shall want the best external evidence for the proof of the certainty and truth of the Christian religion; namely, the miracles wrought by Christ and his apostles: for what assurance can we have of the reality of those miracles, but from our senses?

Therefore, says our Saviour, If you believe not me, yet believe the works that I do; that is, the miracles which I have wrought before your eyes.

Now as my senses tell me that Christ's miracles were true, so they assure me that the doctrine of transubstantiation is false.

From the whole, note, That the Lord Jesus Christ, by the omnipotent power of his godhead, revived and rose again from the dead the third day, to the terror and consternation of his enemies, and the unspeakable joy and consolation of believers.

Observe, lastly, The quick dispatch made of the joyful news of our Lord's resurrection to the sorrowful disciples: Go tell my brethren, says Christ, Matthew 28:10. Christ might have said, "Go tell those apostate apostles, that cowardly left me in my danger , that durst not own me in the high priest's hall, that durst not come within the shadow of my cross, nor within sight of my sepulchre;" not a word of this, by way of upbraiding them for their late shameful cowardice, but all words of kindness; Go tell my brethren.

Where note, That Christ calls them brethren after his resurrection and exaltation; thereby shewing that the change in his condition had wrought no change in his affection towards his poor disciples' but those that were his brethren before, in the time of his basement, are still so after his exaltation and advancement? God tell his disciples and Peter, says the angel.

Where note, That St. Peter is here particularly named, not because of his primacy and superiority over the rest of the apostles, as the church of Rome would have it, but because he had sorrow, and stood most in need of comfort; therefore, says Christ by the angel, speak particularly to Peter, be sure that his sad heart be comforted with his joyful news, that he may know that I am friends with him, notwithstanding his late cowardice; Tell the disciples and Peter, that he goeth before you into Galilee.

But why into Galilee? because Jerusalem was now a forsaken place, and people abandoned to destruction; but Galilee was a place where Christ's ministry was more acceptable. Such places shall be most honoured with Christ's presence, where his gospel is most accepted.

Verse 9
An account is here given of a threefold appearance of Christ after his resurrection. 

1. To Mary Magdalene, not to the virgin Mary; and it is observable, That our blessed Saviour, after his resurrection, first appeared to Mary Magdalene, a grievous sinner, for the comfort of all true penitents. Mary goes immediately to his disciples, whom she finds weeping and mourning, and tells them, She had seen the Lord; but they believed them not.

The second appearance was to the two disciples going into the country, that is, into the village of Emmaus; as they were in the way, Jesus joined himself to their company, but their eyes were holden by the power of God, that they did not discern him in his own proper shape, but apprehended him to be another person whom they conversed with.

His third appearance was to the eleven as they sat at meat, whom he upbraids with their unbelief; and, to convince them effectually that he was risen from the dead; he eats with them a piece of broiled fish, and of an honeycomb. Not that he needed it, seeing he was now become immortal, but to assure them that he had still the same body.

From the whole, note, How industriously our Lord endeavours to confirm his disciples faith in the doctrine of his resurrection; so slack and backward were they to believe that the Messiah was risen from the dead, that all the predictions of scripture, all the assurances they had received from our Saviour's mouth, yea, all the appearances of our Saviour to them, after he was actually risen from the dead, were little enough to confirm and establish them in the certain belief that he was risen from the dead.

Verse 15
Here our Saviour gives commission to his disciples to congregate and gather a Christian church out of all nations, to go forth and preach the gospel to every creature; that is, to all reasonable creatures that are capable of it; not to the Jews only, but to the Gentiles also, without any distinction of country, age, or sex whatsoever. 

Learn hence, That the apostles and first planters of the gospel had a commission from Christ to go amongst the Pagan Gentiles, without limitation or distinction, to instruct them in the saving mysteries of the gospel.

The second branch of their commission was, to baptize.

Where observe, The encouraging promise made by Christ, He that believeth and is baptized shall be saved; that is, he that receiveth and embraceth the gospel preached by you, and thereupon becomes a proselyte and disciple of Christ, and receives baptism, the seal of the new covenant, shall for all his former sins receive pardon, and upon his perseverance obtain eternal life; but he that stands out obstinately and impenitently shall certainly be damned.

The two damning sins under the gospel, are infidelity and hypocrisy; not receiving Christ for their Lord and Saviour by some, or doing this feignedly by others.

Happy are they in whom the preaching of the gospel produceth such a faith as is the parent and principle of obedience; He that so believeth and is baptized, shall be saved.

Accordingly, some paraphrase the words thus: "He that believeth, and is baptized, shall be saved; that is, he shall, by virtue of the faith in baptism, be put into a state of salvation; so that if they continue in that faith, and do not wilfully recede from his baptismal covenant, he shall actually be saved."

Note farther, That they who hence conclude that infants are not capable of baptism, because they cannot believe, must also hence conclude, that they cannot be saved, because they cannot believe; for faith is more expressly required to salvation, than to baptism.

Note lastly, that though it be said, He that believeth and is baptized, shall be saved; it is not said, He that is not baptized, shall be damned: because it is not the want, but the contempt of baptism that damns, otherwise infants might be damned for their parents neglect.

Verse 17
Here we have a gracious promise of Christ, that in order to the spreading and propagating the gospel, as far as may be, the Spirit should be poured forth abundantly from on high upon the apostles, and thereby they should be enabled to work miracles, to cast out devils, to speak strange languages, which we read they did, Acts 2. 

And this power of working miracles, continued in the church an hundred years after Christ's ascension, until Christianity had taken root in the hearts of men. Iraeneus, lib. 2. chap. 58. says, that many believers, besides the apostles, had this power of working miracles; as new-set plants are watered at first, till they have taken fast rooting, so, that the Christian faith might grow the faster, God watered it with miracles at its first plantation.

Yet observe, That all the miracles which they had power to work, were healing and beneficient; not terrifying judgments, but acts of kindness and mercy. It was our Saviour's design to bring over persons to Christianity by lenity, mildness, and gentleness, not to affright them into a compliance with astonishing judgment, which might affect their fear, but little influence their faith: for the will and consent of persons to the principles of any religion, especially the Christian, is like a royal fort which must not be stormed by violence, but taken by surrender.

Verse 19
Here we have the grand article of our Christian faith asserted, namely, our Saviour's ascension into heaven, together with his exaltation there, expressed by his sitting at God's right hand; he ascended now to heaven in his human nature, for in his divine nture he was there already; and it was necessary that he should thus ascend, in order to his own personal exaltation and glorification. 

When he was on earth, his humility, patience, and self-denial, were exercised by undergoing God's wrath, the devil's rage, and man's cruelty; now he goes to heaven, that they may be rewarded; he that is a patient sufferer upon earth, shall be a triumphant conqueror in heaven; also with respect to his church on earth, it was necessary that our Lord should ascend up into heaven, namely, to send down the Holy Spirit upon his apostles, which he did at the feast of Penticost. "If I go not away, says Christ, the Comforter will not come; but if I depart, I will send him unto you;" and likewise to be a powerful advocate and intercessor with his Father in heaven; on the behalf of his church and children here upon earth. Christ is entered into heaven itself, there to appear in the presence of God for us Hebrews 9:24.

Finally, Christ ascended into heaven, to give us an assurance, that in due time we should ascend after him, I go to prepare a place for you John 14:2.

Hence, the apostle calls our Saviour, our forerunner Hebrews 6:20. Now if Christ in his ascension, was a forerunner, then there are some to follow after.

To the same purpose is that expression of the apostle, He hath made us sit together in heavenly places in Christ Ephesians 2:6; that is, we are already sat down in him, and ere long, shall sit down by him as his members. The only way to this, namely, to ascend unto, and sit down with, Christ in heaven, is to live like him, and to live unto him, here on earth: If any man love me, he will follow me, and where I am, there shall also my servant be John 12:26.

Verse 20
Observe here, first, The general publication of the gospel by the apostles; they went and preached everywhere. 

Secondly, the reason of the efficacy and success of it; namely, that divine and miraculous power which accompanied the preaching of it; The Lord wrought with them, and confirmed the word with signs following.

Observe, 1. The general publication of the gospel by the apostles; they went forth and preached everywhere. The industry of the holy apostles was incredibly great, yet was their success greater then their industry; even beyond all human expectation; which will evidently appear, if we consider,

1. The vast spreading of the gospel so far in so short a space of time; for in thirty years time after Christ's death, it was spread through the greatest part of the Roman empire, and reached as far as Parthia and India.

2. The wonderful power and efficacy which the gospel had upon the lives and manners of men; the generality of those that entertained the gospel were obedient to it, both in word and deed; because Christianity being an hated and persecuted profession, no man could have any inducement to embrace it, that did not resolve to practice it, and live up unto it.

3. The weakness and meanness of the instruments that were employed in propagating the gospel, shews the success of it to be very great and strange; a company of plain and illiterate men, most of them destitute of the advantages of education, and unassisted by the countenance of any authority whatsoever; yet did they in a short space, draw the world after them.

The powerful opposition which was raised against the gospel, namely, the prejudices of education, the power of in-dwelling lusts, and also the powers of the world then in being, did strongly combine against it, yet did Christianity bear up against all this opposition, and made its way through all the resistance that the lusts and prejudices of men, armed with the power and authority of the whole world, could make against it.

4. The great discouragements that men were then under to embrace the gospel and the Christian profession; all the evils of this world threatened them, mockings and scourgings, banishments and imprisonments, reproach and ruin; death, in all its fearful shapes, was presented to them, to deter them from embracing this religion.

Observe, therefore, 2. The reason of this wonderful success, The Lord wrought with them, and confirmed the word with signs following.
The Lord wrought with them; this points at the inward operation of the Holy Spirit upon the minds of men.

O! it is sweet and prosperous working in fellowship with Christ and his Holy Spirit; he directs his ministers, he assists them, he guides their lips, influences their minds, quickens their affections, sets home their instructions, and crowns all with signs; that is, confirmed their doctrine with miracles, such as healing diseases, raising the dead, casting out the devils, inflicting corporeal diseases on scandalous persons, and sometimes death itself.

From the whole, we gather the truth and divinity of the Christian religion; that it was, and is certainly, of God; and therefore never could, never can, be overthrown.

